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THE GENERATIVE LIFE CYCLE MODEL: 
INTEGRATION OF JAPANESE FOLK 
IMAGES AND GENERATIVITY 
YOKOYAMADA 
Think not forever of yourselves 
nor of your own generations， 
Think of continuing generations of our families， 
think of our grandchildren 
and those yet unborn whose faces 
are coming from beneath the ground 
-Native American Eldeγ 
When we think of the life of a person， it may be necessary to draw a map 
of his or her life in such a way that it starts not from birth， but fro11 going 
back to the past， and concludes not with death but extends toward the 
future. What a person is born into in this world does not mean only his 
or her birth.羽!e should see that he or she is born under the large shadow 
of the cycle of people which includes everyone， and even after death， 
there is something in succession. 
-Kenzabuγo Oe (1986) 
lt is my intention to critique a set of assumptions in developmental psy ~ 
chology and propose a new model of the life cycle. As a researcher in life~span 
developmental psychology， 1 would like to suggest a paradigrn shift in our view 
of human beings and their development. The model 1 propose grows out of the 
traditional ]apanese worldview， but it seeks to integrate perspectives that are 
both Eastern and Western， and both traditional and lllodem. The linchpin for 
my integration is Erik Erikson's (1950) conception of generativity. ln bringing 
together perspectives from different cultural traditions， 1 ultimately seek to 
redefine generativity and to expand and enrich its conceptualization. 
1 begin by critiquing the underlying assumptions of individualism and 
linear progression as they exist in Western developmental theories. ln COlll~ 
1 am very grateful to Ed de St. Aubin， Dan McAdams， and Regina Logan for kind comments and helpful 
advice regarding a draft of this chapter. This study was supported by Grant~in~Aid for Scientific Re~ 
search from the ]apanese Ministry of Education， Science， Sports， and Culture (No. 13410081) and by 
the 21st Century COE Program (D~2 to Kyoto University)， ]apan. 
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parison with this individual model， 1describe a contextualluodel drawn frolu 
traditional J apanese culture， with its central notion of cyclical developluent. 
1 then comment on Erikson's life cycle model， focusing on the idea of 
generativity， asit relates to this traditional developtuental scheme. 1 propose 
a new luodel: the generative life cycle tuodel (GLCM)， based on a blending 
of Western assuluptions， concepts drawn from J apanese traditional folk cul~ 
ture， and selected segments of lUy own research. 1 conclude with a discussion 
of the GLCM can contribute generally to life~span developmental psy〆
chology and specifically to a new understanding of generativity. 
INDIVIDUALISM AND LINEAR PROGRESSIVISM 
One of the main constructs undergirding京1estem developmental 
is the priluacy of the individual (Miller， 1993). Models developedεud 
and Piaget， for example， reflect the individualistic view of hUluan bεings in 
京1estern culture that originated with the ancient Greek philosophers. Thε 
word individual has the salue etYluology as the word atom， which means an 
ultiluateεntity that cannot bεfurther divided. But in luodern physics， an 
抗OlUis no longe1' treated as an ultimate simple substance. Nonetheless， in
the field of psychology， the emphasis on the individual persists as the basic 
unit of study (Sampson， 1989). lt has often been assumed that each indi~ 
vidual can be understood independent ofhis or he1' context and that a pεrson's 
identity is consistent， despite changes in the natural or social environment. 
In this individual model for psychology， the ecological， cultural， social，設nd
historical contexts are downplayed or ignored. The careful study of these 
contexts is left to sociologists， econoluists， and historians. In fairness， some 
recent Western theories of developtuent have sought to offer luore ecologi~ 
cally contextual viewpoints (e.g・， Bronfenbrenner， 1994; Elder， 1995). And 
certain feminist perspectives have suggested hutuan interdependence as a 
developluental goal (Gilligan， 1982). Nonetheless， the dOluinant thrust of 
developmental theorizing in the West tends to separate out the individual 
f1'otu social and historical contexts. 
A second basic assuluption that has dominated Western developluen~ 
tal luodels is linear progressivistu. Development is understood to involve 
moveluent forward and upwa1'd， a p1'ogression through which earlie1' and silu~ 
pler stages are left behind as the individualluoves upwa1'd， onward， and to~ 
ward greater complexity in life (Loevinger， 1976). According to such think~ 
ing， time is progressive， irreversible， and unidirectional; stagnation has a 
negative lueaning， and 1'egression iluplies failure 01' an abnormality. Regard~ 
les of the pace of developluent of individuals， ithas been assumed that basi~ 
cally al developluent takes the smue course in the salue direction， whether 
developluent is treated as a process of continuous change (Bandura， 1977) or 
as one divided into many stages (Kohlberg， 1969). Developmental psychol〆
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ogy has historically been a science c1ose1y associated with great Enlighten~ 
luent va1ues of progress， evo1ution， and expansion. 
Rooted in conceptions of child and ado1escent deve1opment， deve1op~ 
menta1 progressivism considers positive change to invo1ve the process of as~ 
cεnding， rising， improvement， cOlupetence， oradvanceluent with age， at1east 
adu1thood. Deve1opmenta1 psycho10gy has historically covered the pe~ 
riod from infancy to ado1escence. This perspective p1aces prim日cyon the 
ha1f of life with the uuplication that the second ha1f of life， from luidd1e 
age on， which may be characterized by degeneration and decline， is somehow 
1es significant. Excessive emphasis on childhood and ado1escence is a reflec~ 
tion of the modern， progressivislu~centered attitude toward life. Beginning 
in the 1960s， deve1opmenta1 psycho10gy began to expand into life〆spande.-
ve1opmenta1 approaches (e.g・，J acques， 1965; N eugarte凡 1968).lndeed， Ba1tes 
(1987) pointed out that socia1， cu1tura1， and historica1 contexts were impor--
tant， and that what was needed was a multidimensiona1luode1 inc1uding not 
on1y acquisition and ascent but a1so 10ss and decline. N onethe1ess， currently 
popu1ar conceptions of “successfu1 aging" stil represent an extension of the 
individua1 and progressive view of hUluan deve10pment (Baltes & Baltes， 
1990). 
As indicated by the expression successful aging， which is frequently used 
in life~span deve1opmenta1 psycho10gy， there is an inherent assumption that 
deve10pment equates with “progress，" which implies acquisition， strugg1e， 
and success. These terms are used to describe the first ha1f of life and are thus 
asslnued to continue into adulthood.京1hyshou1d we think of1ife metaphori' 
cally as strugg1e and winning， which a1so connotes 10sing? Why do we be， 
lieve that we shou1d continue to succeed or progress? Who decides whether 
our lives且re“successfu1勺Wecou1d se1ect other words such as meaηingfulor 
tasteful to represent our lives. Kanj i characters of the J apanese word mεanlng 
invo1ve Aji， which trans1ates as “taste， flavor， sense， impression， apprecia， 
tion， enjoyment， and experience." Even if a person's life ended in what oth， 
ers might judge as cOlup1ete failure， the “failed" person might stil assess his 
or her life as he or she wou1d assess the taste of food， using a variety of adjec--
tives such as bitter， sour， salty， spicy， smoky， and so on. Th 
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same way， no stage of life should be given special priority over any other 
stage. However， despite his metaphorical expression of the four seasons of 
life， what Levinson proposed as a developmentaltuodel for the adult years 
ended up being a stepped progressivism， asindicated in Figure 7.1. Recent 
trends toward a perspective of life..span development tuean that tuore atten .
tion is now paid to development in the latter half of life. Despite such a shift 
to life..span perspectives， however， models of development， like Levinson's， 
are stil mainly based on assumptions of individualistu and progressivism. 
CONTEXTUALISM AND CYCLICAL IMAGERY 
In contrast to the tuodem conception of developtuental psychology based 
on an ituage of individual progression， let us consider an alternative view， 
drawn from traditional Japanese images and from Buddhism-a view that 
conceives of the person as being enveloped in his or her context. Ancient 
Japanese tradition holds the belief that humans are etubedded nature， as
found in religious beliefs such as the Kami (Harris， 2000). Katui are 
animistic gods perceived both in al aspects of nature such as trees， waterfalls， 
and tuountains， and in hutuan activities and practices such as cultivating， 
cleaning， and crafting. The Katui are gods who live together with deified 
ancestral and historical figures. Another source of J apanese tradition is Bud . 
dhism. A fundamental idea of Buddhism is to describe reality in terms of 
process and relation rather than entity or substance. The central Buddhist 
teaching of nonself (anatman) asserts that there is no independent existence 
and al phenomena arise in interrelation with causes and conditions. 
As pointed out by Aries (1960)， the way the life cycle is depicted in art 
and folklore tuay reflect a culture's collective understanding in a given time 
period. Accordingly， the stages ofhuman life are depicted in a chart ofKanshin 
Jukkai Mandala (Daienji Temple; Amino， Onishi， &Satake， 1999). This chart 
was used by Buddhist missionary nuns in the 17th-19th centuries to teach 
those people who could not read sutras to narrate religious lessons orally. In 
this chart， the ituages of life between the personal world and the natural world 
are represented as parallels. In the limited space of this painting， seasonal changes 
are symbolically depicted as the context or background for personal develop . 
tuent. The Cotuposition is intended to show that hutuan beings change accord . 
ing to what surrounds them-a house， tuountains， fields， the seasons. 
Humans are not depicted as individuals isolated frotu nature; their cloth .
ing and personal belongings reflect the social， cultural， and historical con . 
texts in which they live. The people in this art are not represented in an 
individualistic fashion; rather， they reflect the human life as being wrapped 
in meaningful contexts. Furtherm.ore， identities of people are changed from 
one stage to another. At the beginning and end of life， gender is not exhib . 


































Figure 7.1. Levinson's stage model. From The Seasons of a Man's Life (p. 57) by 
D.しevinson，1978， New York: Knopf. Copyright 1978 by Alfred A. Knopf， a division 
of Random House， Inc. Reprinted with permission. 
different costumes， indicating the diversity of their social classes. Thεpaint; 
ing portrays a social representation of various groups of people on different 
time axes， rather than focusing on the consistent identity and developluent 
of any particular individual (Yamada， 2002). 
This artistic chart includes not only the first half of the individual's life 
but also the latter half， subsuming the process of decline to death. The aver; 
age life expectancy at the time this picture was originally drawn in the 17th 
century was only around 40， less than half the expected life in contemporary 
]apan. In the 17th century， very few people lived into old age. Nevertheless， 
it should be noted that the way in which old people have bent backs or carry 
their canes is carefully observed and expressed in detail in the limited space 
of the picture. We may presume that because there is as much detail devoted 
to old age as to youth， the fading process is also valued in life. 
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Now， 1 reconsider the linear progressive luodel of deve10pluent that is 
re1ated with the concept of tIlue. Different understandings of time seem to 
coexist in many cu1tures. For exalup1e， inanciεnt Europe the time seelued to 
be linear in the Hebraic period but cyclic in the Hellenistic period. 
Asia， ancient Chinese a1so had two concepts of time (Loewe 1999). Time 
was seen as a thread or 1ine that linked past and present. lt provided a start~ 
ing point toward which men and women cou1d trace their ancestry and per~ 
manent existence of their kin， stretching frolu one generation to another. 
separatεuuage of time was the cyclica1 track: the repetitive cyc1e 
death， and rebirth charted alike in the moveluent of the stars， 
and decay of vegetation， the births of sons and daughtεrs， and 
grandfathers and grandmothers. 
These images have been transformed by scientific notions 
vade fundamenta1 thought. The Japanese concepts of tIlue (toki)， age 
and generation are viewed as cyclic uuages. They are combined 
meanings“cyclic change of nature" and “seasona1 transition." 
tion of the natura1 world has a1ways been an intrinsic part of 
ture. ln particular， they value a sense of awareness regarding seasona1 
changes， with their fleeting or fading beauty and attendant promises of re~ 
newal. New Year is a most important festival. The sense of starting afresh， 
returning to the origin， and regenerating life is a key concept of J apanese 
religious beliefs and daily life. 
The cyclic time perspective seems to be combined with 10ss and re~ 
newal. One example of J apanese concepts of cyclic change and continuity is 
to be found at the highly sacred imperial shrine of Ise， a seventh~century 
building that is carefully rebuilt every 20 years. The regular reconstruction 
means both destroying the old building and preserving the origina1 sty1e of 
architecture freshly and continuously for over 1，000 years. lt means both a 
repetition of 10ss and renewal of life and an eterna1 succession of life. 
TOWARD AN INTEGRATION: 
ERIKSON'S MODEL AND GENERA TIVITY 
(1950， 1982) luode1 
ered a luixed model. lt cOlubines elements of 
tual， the linear progressive and the cyclical. His view of development at~ 
tempts to maximize the power of the hUluan ego and stresses the concept of 
identity and the continuity of an individual's personality. However， unlike 
luany other developluenta1 theorists， Erikson does take into account the 
context. example， his concept of identity inc1udes interac~ 
tions with social contexts to establish 'a psychosocia1 niche in the world 
(McAdams， 1985). Erikson a1so conceives of deve10pment as a process of 
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epigenesis， that is， a gradual， progressive unfolding with the acquisition of 
wisdom in old age positioned as the highest stage of ego integration. There~ 
fore， his model is a stepped progressive model. However， unlike Piaget and 
who overestim乱tedchildhood and neglected developmental changes 
after aging， Erikson focused on adulthood and old age as well. Along with 
Carl J ung (1961)， who valued integration in the latter half of life， Erikson 
was a pioneer in extending development across the entire life span. Regretta~ 
bly his understanding of the ideal “successfullife" was quite similar to other 
life~span researchers. Erikson neglected the naturalloss of power or ability 
old age and the appreciation of death in human life. 
Erikson presents a theory in which development is more complex 
the models based on a scheme of linear， quantitative functions. His 
may be likened to a textile interwoven with warps and woofs. It is not a trεe 
model in which progress， ascent， and differentiation take place linearly， but a 
model of a woven textile-a textured fabric madεup from crossings of 
coetaneous lines from society to the individual and temporallines 
past to the future. Still， his term ePigenesis implies a linear unidirectional 
time perspective， reflective of a Western sensibility. Yet， from an Eastern 
perspective， one might ask: Does life “complete itself' within each individual， 
as indicated by thεtitle of Erikson's (1982) last book，γhe Life Cycle Com〆
pleted? The idea that a single human life has both an origin and an ultimate 
goal seems to be an expression of the West， and in particular， Judeo〆Chris~
tian cosmology. The origin is the starting point where every creature is cre~ 
ated， and the end is the completed conclusion or the terminal point of the 
Last J udgment. Onぶslife is assumed to be similar to this time perspective 
that completely divides tilne between the origin and the goal. Though the 
term Erickson used is life cycle， this time perspective is used in linear models 
of development. 
Erikson defined gεneγativity as creating and producing things， people， 
and outcomes that are aimed at benefiting the next generation (see also 
McAdams & de St. Aubin， 1998). Genεrativity is a word coined by Erikson 
from the words geneγation and geneγate. This concept suggests the process of 
life succession from the parents' generation to that of the children in the 
sequence of generations: transmissi 
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THE GENERA TIVE LIFE CYCLE MODEL: 
AN ILLUSTRA TION OF AN APPLE'S LIFE 
My own generative life cycle model (GLCM) integrates Erikson's con . 
cept of generativity with a ]apanese folk image. To show the typical illustra .
tion of GLCM， 1 offer here an exatnple froln my research. 1 sought to under .
stand how young people visualized the life course by having them construct 
drawings that depict their own life stories (e.g・，Yatnada， 1988). The partici .
pants were 137 ]apanese university students. They were directed to draw a 
lnap of their life and to draw their images freely， without regard for drawing 
skill. They were encouraged to include a variety of images in their drawings. 
Many students conceptualized their lives using images of progress and as .
cent. However， there were a number whose itnages were classified as repre .
senting a circular lnodel， such as the itnage in Figure 7.2. Figure 7.2 shows an 
itnage of the cyclical nature of the life of an apple. Although Figure 7.2 is an 
especially unique drawing， itis illustrative of the GLCM's concepts， espe .
cially in regard to generativity. 
The six stages of a selfs life are listed below and are illustrated by the 
example in Figure 7.2 of]apanese youths' images of their lives (Yamada， 1999)ー
1. (There is a tree.) 
2. The tree begins to bear fruits. The first fruits are very beauti .
ful. My fruit (myself) has not appeared yet. 
3. My fruit (myself) appears at this stage. 
4. My fruit is not picked and 1 remain on the tree. 
5. 1 have stayed behind， but 1 have fallen to the earth. 
6. The earth is nourished (by my fruit). 
The GLCM isdefined as a way of looking at human development based 
primarily on the following five concepts: 
1. Cycle lnodel: Tilne perspectives and transitions of an 
individual's life and generations' lives are circular， spiral， andf 
or recurrent. 
2. Changing process: In the cycle lnodel， the concept of chang .
ing process itself is fundamental. lt is cOlnpared with the lin .
ear model wherein the beginning (the origin) and the ending 
(the goal or purpose) are important. 
3. Generating and dying: The changing process of generating， 
growing， decaying， dying， and regenerating is a naturally tran .
sitional function of the vitallife. 
4. Contextualism: The core concept is not the individual， the self， 
or the entity but the contextual relationships. An individual 
life is fundamentally related with others' lives， such as fonner 
and latter generations and other living things in nature. 





















Figure 7.2. An ilustration of the generative life cycle model: An apple's life cycle. 
Meaning of life: No phase of an individual's life has a privi; 
leged status over any other phase because each phase has its 
own flavor， taste， and lueaning. 
5. 
ln Figure 7ムtimeis regarded as a cycle. ln this conceptualization， the 
participant has chosen to represent his life by an apple. The ]apanese word 
mi， which stands for “fruit，" has the salue pronunciation and the same origin 
as the ]apanese word mi， lueaning self and body. Therefore， the use of an 
apple as a metaphor for the selfhas a deeply sYlubolic meaning. Furthermore， 
the apple represents not only the self but also the dual meaning of the child 
and the parent: a symbol of luaturity， fertility， and generativity (Yamada， 
1988). An apple is a “child" of an apple tree and luatures into an edible fruit; 
in its flesh are nested the seeds， its“children." An apple lueans both a child 
to the tree and a parent to the next generation. ln this circular depiction of 
an apple's life， the fal of an apple does not represent a useless death but 
shows how the dropped fruit produces new life as the next generation. We 
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can ituagine a larger life cycle beyond a person's individuallife or εgo iden~ 
tlty. 
A selfs life does not begin with birth. Rather， the self is part of呂circle
of successive generations. ln Figure 7.2，“lUy life " does not begin 
birth of the self as an individual. A tree， representing the larger environluent 
or the place that gives birth to apples， is drawn first， followed by thεinitial 
two仕uits，which are supposed to represent the parents. Then，“luyself 
fruit)" as the third luotif is born. "My apple" and other apples are not distin〆
guishable frolu each other二Theuniqueness or identity of luyself is not elU~ 
phasized. A self is one luember of the family of apples and one 乱
connected chain of generations of apples. According to this 
tive uuage， the question，“京lhichis the origin: the parent or 
lueaningless. A child is born by the parents; he or she then becomes a 
who in turn gives birth to a child. From the ]apanese perspective， 
paid not to the beginning or the end， but to the moveluent of 
succession and to the process of generating and regenerating. 
process has a spontaneous function that vitalizes and renews a 
GLCM， individuals coexist in a circle of a nested ecosystem. 7.2 shows 
a contextualluodel in which a self lives interactively as a coexistence within 
its ecosystem (Yaluada， 1988). A life of an apple is embedded in a larger 
systelu of life， like the tree on which it grows， and a tree is enclosed in larger 
life cycles such as seasonal changes. Thus， one's life is nested within乱seriεs
of interconnected， concentric life cycles. 
Another claim in the GLCM isthat decline and descent should not be 
viewed negatively， asthere is an eluphasis on the natural cycle of transition. 
The luodel of progress or ascent assumes that tuue flows straight in one direc~ 
tion and that descent and regression have negative connotations. 1n thεciト
cular model， which uuagines time as a cyclic， recurrent process， even descεnt 
and regression lead to cOlueback or rebirth， sothat the lueanings 
the positive and the negative are relative.京lhenthe self is 
individual level in the progressive luodel， time is irreversible 
impossible. Figure 7.2 includes descent and decline rather than ascent 
progress; and the fonuer does not have negative connotations. 
dropping to the ground was included as one of the life phases because it is an 
integral ofhow the participant understands 
uuages with progressive linear models (see 1978 and 7.1) 
which the self luuSt aggressively climb up against the forc 
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of facing death. By contrast， the images in Figure 7.2 show no luotifs such as 
will， struggle， conquest， or success. The drawing shows a self naturally ac~ 
cepting a decaying self， instead of a self resisting or trying to conquer aging 
and death. 
Figure 7.2 represents the notion that “lUy life" does not end with “my 
death." A life containing seeds does not end with death. In the last phase of 
the apple's life in Figure 7.2， the decayed apple is under the ground， invisible 
from above. The comment on the drawing is，“The apple becomes a nutrient 
for the εarth." The dotted line in the drawing indicates that “myself in the 
earth" serves as nutrition for a subsequent life. The seeds of my fruit (my self) 
return to the earth， and the seeds will realize a succession to new lives of 
blossolus that will bear fruit in the future. When we think of the succession 
of life， it is interesting to note that the metaphor chosen is a fruit， specifically 
an apple. If the metaphor had been a flower， itwould have emphasized the 
spring season of life in which the sexes have their initial encounter. By con~ 
trast， the fruit emphasizes the autumn season with a connotation of repro〆
duction and generativity. 
IMPLICA TIONS AND DISCUSSIONS ABOUT GLCM 
The progressive model reflects the view of Western culture from the 
19th century， when modern science and industry developed. By contrast， the 
cyclical model reflects the naturalistic view that was the basis for premodern 
agricultural society. The concept of cycle is connected with the concept of 
ecological time that reflects seasonal changes as recurrence. At the same 
time， the cycle is connected with the concept of birth and rebirth as ab~ 
stracted from plants that die in winter and sprout in spring. This kind of 
circular image of human life frequently has been seen in traditional culture. 
T uboi (1984) analyzed J apanese rites of passage in the form of a circular 
chart showing how the human life cycle was regarded as overlapping with 
the cycle of the growth of rice plants. The Japanese word toshi (age) means 
both crops such as rice plants and an age including a year and a time. In this 
way， crops， which nurture human lives， were analogized to human beings. It 
was assulued that rice plants develop in the following sequence: sprouting， 
growing， bearing fruit， death in seed， sprouting， and so on. Modern scientific 
thinking has ignored organic cosmology as “unscientific，"“primitive，" or 
“premodern." Japan is no longer a society whose main economic activity is 
agriculture.京1e are in a highly sophisticated age of infonuation technology. 
The GLCM does not ituply a nostalgic revival of the images of a silupler 
agricultural society. However， the GLCM does suggest elegance and truth in 
the cyclical patterns of the natural order that may apply to human life as well 
as al other living things. 
The GLCM isalso based on notions drawn from Buddhist cosluology. 
But it is crucial to note that the meaning of the cycle in GLCM isalso differ~ 
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ent from that in BuddhislU. ln Buddhism， cyde refers to transluigration of 
souls， orthe wheel of life. BuddhislU accepts the lndian presupposition that 
living beings are trapped in a continual cycle of birth and death， with rebirth 
determined by one's previous actions. The release from this cycle of rebirth 
and suffering is the transcendence called Niγvana. This is considered a funda~ 
luental precept of BuddhislU， but it is not really genuane to conceptualizing 
the vital cyclical relationship between generating and regenerating in the 
GLCM. 
Another key concept of BuddhislU that is integrated in the GLCM is
the idea of transition or Ilupenuanence. The concept of transition is that 
everything-every function， energy， and power-appears and disappears， one 
after another， and that the universe is not constant but continuously mov--: 
ing. The Abhidharma~kos仏 animportant Buddhist text， teaches that the pro〆
cess of appearance and disappearance (birth and death) consists of four phases. 
The first phase is jati， generating; the second， sthiti， staying or being at rest; 
the third， jaγ仏 transfonuing，changing or declining; and the fourth， a口ityaω?
perishing or decaying (Saig出向 1977).This life cosmology is in striking con~ 
trast to that of the West， asrepresented in the J udeo~Christian perspective. 
The Judeo〆Christianlife story is characterized by the creation of creatures by 
the Creator， the active selection of purpose or the right way of one's life， and 
attaining penuanent or immortallife by going up to Heaven at the end of life. 
The GLCM incorporates the continuity of life or the Ilumortality of 
life that luembers of every culture maintain. HUluans have always contelu~ 
plated what happens when one's physical existence ends in death. When we 
confront the dying process， we cannot neglect images of the soul and the 
spirit. ln another study， 1 asked 327 J apanese university students and 234 
French university students to construct Iluages of“the soul" (Yamada & Kato， 
2001). The students were asked to draw an Iluage of the relationships be~ 
tween the people in this world and those in the next world and of the soul's 
passage frolu this world to the next world and from the next world to this 
world. Among the interesting results in this study was the finding that the 
majority of Japanese students (63.7%) imagined the soul returning to this 
world after visiting the next world， whereas only 37.8% of the French stu~ 
dents luade 
108 YOKO YAMADA 
-26-
In the images of circular cosmology found in our research (Yamada & 
Kato， 2001)， Japanese depict rebirth into human beings， including dead an~ 
cestors and future newborn babies. This interaction with their ancestors al~ 
lows thetu to feel that they occupy a certain position in a long succession of 
related lives. J apanese share some conceptualization of ancestors with East 
Asian people. This concept of the succession of generations is different frotu 
the Chinese concept ofkinship， howeve1'， which is a linear luodellike a string 
or a thread of the permanent existence of the kin (Loewe， 1999). lt is essen~ 
tial for the GCLM that people feel their lives a1'e an animate part of a larger 
cycle of life from generation to generation-an ongoing project. 
CONCLUSION 
Recall the generative image in Figure 7.2 that interconnects death and 
rebirth: The seeds hidden in the earth suggest an implicit connection indi~ 
cated by the dotted line. 1 suggest that the ci1'cular concept of one's life story 
that constructs a linkage from death to the following birth is a generative 
function. The Japanese construct generativity as one gene1'ation's caring fo1' 
and linkage not only to the succeeding generation but also to preceding gen~ 
erations. The apple story (Figure 7.2) emphasizes that the chain of life re~ 
mains constant， whereas individual life is transient. What transcends the 
liluit of one's life is not the image of “eternal life" but the iluage of “a con~ 
tinuing cycle of life." Continuity of life is not equal to immortality; continu~ 
ity of life assures that the life cycle of human beings persists. The cycle of life 
neve1' ends in individual death because each individual and each generation 
is bo1'n anew out of the previous generation， just as the apple became a nutri~ 
ent for a t1'ee in the ecosystetu and was passed on to the generation of new 
lives. Individuallife and death a1'e thus interwoven into the large， continu~ 
ing cycle of life. 
1 suggest that generativity concerns not only future generations for which 
we cannot care directly. lt seems to me that generativity should be inter~ 
preted as an intergener乱tionallife cycle or in an even broade1' sense as a 
spirituallife cycle ituplying continuity of life that stretches both forward and 
backwaγd. 1 do not tuean that we should accept the existence of the soul， the 
spirit， reincarnation， or an afterlife. Rathe1'， 1 think that we should acknowl~ 
edge that the question of afterlife luay be a universal dilemlua for al of hu~ 
mankind. Every culture th1'oughout tilue has developed images and sto1'ies 
related to the roles of life， death， and afterlife. A redefined generativity re~ 
sponds to hUluankind's deepest need for the succession of life by acknowl~ 
edging the continuity of life through death and 1'ebirth. Again， we should not 
expect a redefinition of generativity to encompass a belief in reincarnation. 
Yet， a redefined generativity considers， asthe traditional Japanese concep~ 
tion does， a feeling of being closely interrelated with past gene1'ations， one's 
JAPANESE FOLK IMAGES 109 
??? ?
REFERENCES 
ancestors， and nature. Also， we should note that for the ]apanesε， I1upor， 
tance is placed on generations more than individual family and kinship. The 
redefined generativity allows a conceptual shift away frOlU individualislU， 
anthropocentrislU， and egocentrism toward a way of conceptualizing the self 
that is centered on one's role as a link in culture and history， aswell as how 
one relates to living nature or the ecosystem. Thus， a redefined generativity 
places an eluphasis on the generation， rather than the individual， and asserts 
that both individuals and generations are elubedded in their psychosocial 
contexts， reaching forward into future， unborn generations and back into 
past generations of ancestors. This definition of generativity is building 
block of the GLCM. 
The GLCM suggests a new view ofhulUan developtuent， particularly in 
its conceptualization of time， the generative process， the shift inεluphasis 
from individual to generation， and the insistence that al phases of the 
cycle have appropriately I1uportant tueanings. When tI1ue is construed as 
cyclical， rather than unidirectional， generational care and societal concern 
go both back into the past and forward into the future. The GLCM argues for 
a conceptual shift from individualism and egocentrism to a way of thinking 
centered on the generative life cycle that leads to respect for al generations， 
past， present， and future. The GLCM also redefines old age and death. Ac， 
cording to the GLCM's perspective on decline and death， the old are valued 
as luuch as children and youths， especially because the elderly pass on their 
gifts of luemory and tradition to the following generations. 
京1e live in a sophisticated technological society in which we are SUlツ
rounded by luounting ecological and social problelus. There is now， luore 
than ever， the critical need to develop the concept of generativity for the 
survival of our future generations. A redefined generativity emphasizes the 
nonlinearity of time， and the vital function of generating and regenera仁ing.
In so doing， the generations are linked， forward and backward， innever〆
ending cycles of birth and rebirth. lt is hoped this emphasis on the genera~ 
tive process luay lead to reverence for every cycle of life on earth. That is， 
sI1uilar to rebirth stories that are thought to encourage people to care for 
generations yet unborn and younger people to care for ancestors they have 
neve 
Alnino， Y.， Onishi， H.， &Satake， A.(Eds.). (1999). Jinsei no Kaiぬれ[Thestaircase of 
life]. Tokyo: Fukuinkan Shoten. 
110 YOKO YAMADA 
? ?? ?
Ariとs，P. (1960). L'eηfaれtet la vie familiale sous l'Ancien Regime [Centuries of child~ 
hood: A social history of family life]. Paris: Editions du Seuil. 
P. B. (1987). Theoretical propositions of life~span developmental psychol~ 
ogy: On the dynamics between growth and decline. Developmentα1 Psychology， 
23， 611-626. 
Baltes， P.B.) & Baltes， M. M. (1990). Psychological perspectives on successful aging: 
The model of selective optituization with compensation. In P. B. Baltes & M. 
M. Baltes (Eds.)， Successfμ[α，ging: Peγspectives fγom the behavioγαl sciences (pp. 1-
34)今 Calubridge，England: Cambridge University Press. 
Bandura， A. (1977). Sociallearniηg theoγy (2nd ed.). Morristown， NJ: Prentice~Hall. 
Bronfenbrenner， U. (1994). Ecological models ofhuman development. In T. Husten 
& T. N. Postlewaite (Eds.)， Internatioηα!とれcyclopediaof education (2nd ed.). New 
Y ork: Elsevier. 
Elder， G. H.， Jr.(1995). The life course paradigm: Social change and individual 
development. In P. Moen， G. H. Elder， Jr.， & K. Luscher (Eds.)， Examiniηg lives 
in coηtext: P erspectives 0ηthe ecology ofhumandevelopment (pp. 101-139). Wash〆
ington， DC: American Psychological Association. 
Erikson， E.H. (1950). Childhood αnd society. N ew Y ork: N orton. 
Erikson， E.日.(1982). The life cycle completed. New York: Norton. 
Gilligan， C. (1982). Iηαdifeγent voice. Cambridge， MA: Harvard University Press. 
Harris， V. (Ed.). (2001). Shinto: The sacred art ofαncient]ゆan.London: The Bri tish 
Museum Press. 
Jacques， E.(1965). Death and the midlife crisis. Internationαl]ournαl ofPsychoαηaly~ 
sis， 46，502-514. 
Jung， C. (1961). Memoγies， dγeams， reflections， New York: Vintage. 
Kilu， T.~C. ， & Harrison， R. (1999). (Eds.). Self仰 dかtuγegenerations. Cambridge， 
England: White Horse Press. 
Kohlberg，し (1969).Stage and sequence: The cognitive-developmental approach 
to socialization. In D. A. Goslin (Ed.)， Hαndbook of socializatioηtheoγyαηd re〆
search (pp. 347-480). Skokie， IL: Rand McNally. 
Levinson， D.J. (1978). The seasons of a mαη's life. New York: Knopf. 
Loevinger， J. (1976). Ego development. San Francisco: Jossey~Bass. 
Loewe， M. (1999). Cyclical and linear concepts of time in China. In K. Lippincott 
(Ed.)，γhe story of time (pp. 76-79). London: Merrell Holberton. 
McAdams， D.P. (1985). Poweγ， intimacy，αnd the life stoγy: P ersonological inquiries into 
identity. New York: Guilford Press. 
McAdams， D. P.， & de St. Aubin， E.(1998). (Eds.). Generativity and aduLt develop〆
ment: How αnd why we cαγe foγthe next generatioη. Washington， DC: American 
Psychological Association. 
Miller， P.(1993). Theories of developmental psychology (3rd ed.). San Francisco: Free~ 
luan. 
JAPANESE FOLK IMAGES 111 
29 -
Neugarten， B.(1968). (Ed.). Middle age and aging. Chicago: University of Chicago 
Press. 
Oe， K.(1986). M/T to moγi no fushigi no monogataγi [A luysterious story among MjT 
and the forest]. T okyo: 1 wanami Syoten. 
Saigusa， M. (1977). The concept of the time in Buddhism. In F. TagiIua (Ed.)， }ikaれ
kukαn [The tiIue and the space] (pp. 225-261). Tokyo: Iwanalui Shoten. 
SaIupson， E.E. (1989). The challenge of social change for psychology: Globalization 
and psychology's theory of the person. Americαn Psychologist， 44， 914-921. 
Tuboi， H. (1984). Murashakai to tukagirei [Mura;cOluluunity and the rites of pas， 
sage]. Nihon 1¥1.inzoku Buれμγαikei，8， 455-506. 
Vernette， J. (1998). L'au;dela [The afterlife]. Paris: Presses Universitaires de France. 
Yaluada， Y.(1988). Wαtashi wo tutumu hαhanarumono [Self wrapped by the luother: 
Japanese mentality viewed through image drawings]. Tokyo: Yuhikaku・
YaIuada， Y.(1999). The image maps of life. Paper presented at the 10th Congress of 
Japanese Developluental Psychology (p. 540). Japan Society of Developmental 
Psychology， Tokyo. (In Japanese). 
Yaluada， Y.(2000). }insei wo monoglαtaru [Telling generative life stories]. Kyoto: 
Mineruba Shobo. 
Yamada， Y.(2002). Models of life，span developmental psychology: A construction 
of the generative life cycle model including the concept of “death." Kyoto Uni〆
versity Reseαγch S tudies in Education， 48， 39-62. 
Yaluada， Yサ&Kato， Y.(2001). huages of the soul and the circulatory cosluology of 
life: Psychologicalluodels of folk representations in J apanese and French youths' 
drawings. Kyoto University Reseaγch S tudies in Education， 47， 1-27. 








































































































































































である。その代表作『意芯と表象としての世界~ (Die Welt als Wille und Vorstellung)でも
生まれ変わりの思想、を真実として取り上げ、「ヨーロッパは、全世界の中でも唯一生まれ変わり
思想、を信じない、変な地域だ」とま っている。尚、その意志哲学を継承するニーチェ
(Friedrich Wilhelm Nietzsche、 1844-1900) も 1883~85 年に書き上げた rツァラトワストラ



















レイクの晩作 r ミルトン~ (1804~08) や『エルサレム~ (1804~20) では、死と再生や魂の不
滅性というテーマが特に印象的に描かれている。当時のイギリス人はブレイクを異端視し、理




するシエリー (PercyBysshe She11ey、 1792-1822) がし 1 る。最初の長詩『マブ女王~ (1813年)
を初めとし、シエリーはたびたび生まれ変わりのイメージを取り入れている。またピクトリア
朝のイギリス詩を代表するブラウニング(RobertBrowning、 1812-89) は『パラケルスス~ (1835) 
の中で生まれ変わりを唱えているし、ブラウニングと良く並べられるテニソン (A1fredLord 




























































































































る為に大変有効に応用できるとも言われている。 (Cf.Robert Saks and Kathleen Dowling 
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よ。 j としづ。達二が「ありがど、あなたはどなた。」と尋ねると、 「わたし誰でもないわ。 J
と女の子は答える。女の子はお返しに達二に龍馬を求めるが、達二は脇罵をもっておらず仔馬な
らあるとしづ。すると「只の仔馬は大きくて駄目だわ。 Jと女の子はし1う。 rそんなら、あなた
は小鳥は嫌ひですか。 J r小鳥。わたし大好きよ。 J rあげませう。私はひわを有ってゐます。
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The process of model construction based on qualitative data in field psychology: Figurative models from image 
drawings of "This World and the Next World" 
Abstract 
The methodology of model construction based on the qualitative data was considered by our research on Japanese-
French image drawings of "This wor1d and the Next world." The following three figurative models were constructed: 
1 Element， n Composition， I Framework. Model 1 (Element) was the fundamental pattern categorized from raw 
data of image drawings. Model I (Framework) was the theoretical coordinate for mapping the elements. From the 
combination of these two models， Model n (Composition)， the process of change of the elements from this wor1d to the 
next wor1d within the framework， was constructed. It is an integrated model depicting the abstract configuration and 
variety of concrete arrangements of naive images. 
Key words 



















































































































































































(Model I Element， Modelll Composition， 













































































































































































































































































































































































































「モデル I 基本要素:たましいの基本形 funda幽
mental figure Jとして人間形Jr人魂形Jr気体
形Jなどをとりだして名前をつけた。そして再び実擦

































































































各基本要素の定義と分類基準は表 lに示した。信頼性測定など手続きの詳細や，数量的・質的分析の実際は， Yamada 




































国4 モデル I 3つの基本要素の変化プ口セスモデル
図3の第 iステップのモデル化では，基本要素「人間形Jr人魂形Jr気体形j を3カテゴリーに分類した。カテゴリ
一分類のためには，基本形とそのヴァリェーション，その形態に分類される範囲，特に f境界Jを明確にすることが
重要になる。図 4では第 2ステッフのモデル化がなされた。 3基本要素の核となる形を中心に「人間形→人魂形→気
体形Jをたましいの形態の変化フロセスとして位置づけた。国 3と図 4のモデル化は目的が異なる。函 3は， 3カテ



























































































































































































































































































































































2)水平軸:基盤としての地面 (Horizontal axe: 



































3)垂直軸:上"下 (Verticalaxe: Up-Down) 
122 

















5) 3つの領域:地面，天空，地下 (Threezones: 
Ground， Sky， and Underground) 
地面 (ground) を基盤にして，垂直軸は，天空



































next world (次の世界)， hereafter (ここから後)， 


























































































































































(A morphousl1css) (Heleromorphousness) 








































































































































































































研究 C (2) r現代日仏青年の他界観の生涯発達心理学的
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J apanese Students' Depictions of the Soul after Death 
Towards a Psychological Model of Cultural 
Representations 
Y AMADA YOKO and KATO YOSHINOBU 
工ntroduction
From antiquity to the present timeラhumanbeings have lived in two 
worlds， that is， this world and the next world after death. The former is 
directly visible to us and the latter is notヲbutin the pastラimagesof the 
next world have had a strong influence on people's behavior in this 
world. In fact， every culture has developed its own system of folk con-
cepts related to life after death. Under the influence of cultural concep.剛
tIons of the next wor1d， people have constructed the meanings of their 
livesラandaccepted or protested their destiny in this world. 
Psychology， founded as a modern science at the end of the nine四
teenth and developed during the twentieth century， has long overlooked 
the psychological realities of representations of the spiritヲsouland vi tal 
forces. Read (1997) points out that，“early in the nineteenth century， 
psychology was considered to be a science of the soul， but by the end of 
the century， psychology had more or less abandoned the soul and 
replaced it with the mind." At the beginning of the twentieth centuryラ
even the concept of the mind was rejected by behaviorists in the attempt 
to make psychology “a true science." With the rise of cognitive psy由
chology over the past three decades， this over叩radicalposition has 
* Acknowledgements: We would like to thank Dr. Philippe Wallon and Dr. 
Claude Mesmin who collaborated with us and assisted with data collection in France 
for this study. We are also very grateful to Professor Carl Becker for his linguistic 
support and a helpful reading ofthe manuscript. 
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undergone considerable reVlSl0n. Yet it remains true that twentieth-
century psychology has completely disregarded the problem of the soul. 
Other human sciences such as cultural anthropologyヲ thesociology 
of religion， mythologyヲfolklore，historical scienceヲetc.have studied the 
soul in primitive societies and in traditional cultures by examining diト
courses based on belief systems， various modes of religious rites and 
practices， as well as myths and their pictorial representations (Ariお
1983; Hertz 1907; Kuno 1994; McDannell and Lang 1988; Obayashi 
1992; Origuchi 1967). But it seems that there are very few reports about 
what images contemporary people harbor of the soul after death. 
1n the dawn of the twentyfirst cen加ry，we think it necessary for psy田
chology to reconstruct the concept of the soul as a psychological reality. 
To conform to this requirement， we study folk concepts of the soul， 
especially the structures of their cultural representations， disregarding 
the question of whether or not the soul really exists. Our approach is 
common to the frameworks of folk psychology， cultural psychologyラ
and the psychology of social representations， which consider the impoト
tance of folk beliefs with the aid of which people construct their signifi帽
cant acts in everyday life (Bruner 1986; Moscovici 1988; Markus and 
Kitayama 1991; Shweder et al. 1998). 
When we say “folk concepts of the soul，" we should distinguish be-
tween the two aspects of folk beliefs and folk images. The former is 
concemed with what people believe of the soul after death， apart from 
the doctrines of established religions， while the latter bears on how peo四
ple represent the soul， whether they believe in it or not. Here we are 
interested in the latter aspectヲnotin terms of individual variationヲbutin 
terms of the collective representation that influences peopleラsimages in 
Japanese culture. 
Taking this as our perspective， we surveyed Japanese students on the 
following three topics: (1) depictions of the relative location of the two 
worlds， (2) transformations of the soul (tanlashii) from this world to the 
nextラand(3) beliefs about the next world. For the two former topicsラwe
used mainly the technique of freehand drawing with written explanか
tion， while the third aspect was investigated on the basis of a verbal 
q uestIonnalre. 
We have already reported our analysis of Japanese students' draw帽
ings with regard to the first and seco 
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picted the two worlds in horizontal relation. Their second drawings re四
vealed a variety of depictions not amenable to a single rationally unified 
model of the transformation of the soul. 
These results were obtained from Japanese dataラsothe question re-
mains of whether or not similar tendencies are found in other cultures. 
Nowadaysラ modemsocieties undergo drastic socio叩culturalchanges 
under reciprocal influences. It is therefore impossible to imagine that 
each society has a unique isolated culture independent from others. Jap-
anese culture is no exception. In fact， since the second half of the nine曲
teenth centuryラWesterncivilization has greatly influenced Japanese cul-
加re.As a consequence， contemporary Japanese culture is a hybrid com四
posed of its traditional and westemized components (Kato 1974ト
Therefore， certain unique aspects of Japanese folk concepts conceming 
the next world and the soul after death are better understood by con醐
trasting them with those of Westem cultures. 
ln this study， we conducted a comparative survey of Japanese and 
French students， because France has the very different religious back-
ground of a long Catholic tradition. At the same time， the two countries 
share a cultural tradition of strong interest in pictorial depictions， as 
well as similar standards of living and technology. The present article is 
concemed with the second topic of our research: images of the soul ap-
pearing in students' drawings， especially the transformation of the soul 
after death. Our main purpose is to provide a modelラwhichwill lead to 
a better understanding of its variety. We also examine images showing 
how the soul might go back and forth after death， and discuss this 
question of the retum of the soul at the end of this paper. 
Before detailing the methods of the present studyラweshould first 
emphasize the utility of the drawing technique to reveal naive represerト
tations and elicit implicit images more immediately than does verbal ex四
pression (Yamada 1988; Yamada and Kato 1993). Few studies fully use 
this method. One rare case is Vaysse (1996)， who studied images of the 
“heart" by asking her subjects to draw it. She also considers drawing an 
effective approach towards objectifシingvague mental images， arguing 
that it locates more precisely the place of imagery in the psychological 
organization of the subject. The language田freenature of drawing renders 
it especially suit 
-101 -
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Method 
Subjects: 327 Japanese university students (96 malesヲ231 females) 
participated in the present study. They were recruited from three uni-
versities: one located in the Tokyo metropolitan area and the others in 
greater Nagoya (Japan's fourth largest cityヲpopulation2，150ラ000).For 
purposes of Japanese-French comparisonヲ theinstructions were trans四
lated into French， and the same survey was conducted with 234 students 
at University of Paris ¥l1I (52 males， 170 femalesラ 12unspecified). 1n 
factヲtheFrench sample showed a wide variety of religion， ethnic originラ
ageヲ etc.ヲwhereasJapanese students were very homogeneous in these 
respects. I-oweverヲseparatefactor analysis of the French data failed to 
identifシsignificantdifferences between such sub-groups. 46 J apanes.e 
and 54 French subjects were excluded from the present analysis， be-
cause they made no visual sketches ofthe soul's image. 
Q日estionnaire:The first Japanese version of the questionnaire was 
designed by Yamada in 1995. Hereラweused a revised version (Yamada 
and Kato 1998) and its French translation. The司uestionnaireconsists of 
four parts: (1) a drawing representing the image of the relationships be司
tween this world and the next world; (2) a drawing of the soul going 
back and forth between this world and the next world; (3) a color image 
of this world and the next world; (4) responses to a 21 item-question-
naire on their beliefs about the afterlife. 
This article reports the results of the second drawing task (2). The 
subjects were instructed as follows:“Do you think that there may be 
survival of the soul after death? Please draw a picture showing the way 
you imagine its passage from this world to the other worldヲ andthe 
passage from the other world back to this if relevant. Y ou may accom醐
pany your drawing with verbal explanations.，1 
The entire questionnaire was distributed to students in their univer-
sity classrooms， and took about 40 minutes to complete. 
lFrench:“Pensez-vous qu'il y ait une survie de ('ame apres la mort? Pourriez-
vous faire un dessin qui represente la maniere dont vous imaginez le passage de ce 
monde vers l'autre monde， eteventuellement， lepassage de l'autre monde vers ce 
monde-ci? Vous pouvez completer votre dessin par des explications." 
-102-
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Results and Discussion 
Transformation of the Soul 
Meanings of the soul: Here we present a conceptual model to serve 
as the basis of categorization for a variety of depictions of the soul. To 
begin with， itwill be useful to define the term “soul" for our model 
concept. According to the Oxford English Dictionary (OED)， the core 
meanings of the word soul are: 
1 1. The principle of life in man or animals; animate existence. 
2. The principle of thought and action in man， commonly regarded as an 
en tity distinct from the body; the spiritual part of man in contrast to 
the purely physical. 
3. The seat of the emotionsヲfeelingsヲorsentiments; the emotional part 
man 'snature. 
n 1. The spiritual part of man considered in its moral aspect or in relation to 
God and precepts. 
2. The spi.ritual pa.rt of man .regarded as su.rviving afte.r death and as 
susceptible of happiness or misery in a future state. 
II 1. The disembodied spirit of a (deceased) person， regarded as a separate 
entityラandas Invested with some amount ofform and personality. 
The word “spirit" also shares many core meanings with the 明'ord
soul. The Petit Robert dictionary shows that the French words anle and 
esprit share the same meanings as the English soul and spirit in the 
OED. These dictionary definitions distinguish two core meanings for 
the word soul: 
1) An animating principle irreducible to purely material elements; 
2) A non-material， psychological entity separable from the body and 
surviving after deathヲincontrast to the physical body. 
Differentiating the words soul and spiritラ wemight say that spirit 
connotes a more ethereal quality， like that of airラbreathラorwind (Latin 
spiritus)， but the term soul also derives from a word meaning air or 
breath (Greek anemos， Latin anuna). By its very norトmaterialnature the 
soul is imperceptible and formless. Nevertheless， people are inclined to 
represent it as having a certain form. Throughout human history， cul-
tures have created various imaginary forms of the soul that stil have an 
inf1uence on us even today. That is why we find such a variety of inter-
esting depictions of the soul in our subjects' drawings. 
We believe that these imaginary forms are not created at random， 
but follow certain rules in the process of their transformation. In other 
words， the field of imagery has its own proper figurative logic， just as 
-103-
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the field of linguistic grammar has its own propositional logic. The im甲
portance of our model is not merely to make an inventory of the dif-
ferent images of the soulヲbutrather to clarifシsomeaspects of this figlト
rative logic that works in transformation. 
Basic frame耳vorkof the model: Fig. 1 shows our basic conceptual 
model of the transformation of the soulヲconstructedon the basis of four 
maJor proposltIons: 
1) The transformation of the soul is represented with its change the 
position in the universe of the imagination. In other words， itstypi田
cal transformations can be related to spatiallocations in our mode1. 
2) The Hlllnan Fonn is the most basic depictionラthepoint of origin in 
the process of transformation of the sou1. The soul then evolves 
along vertical and horizontal axes. 
3) The farther the soul is from its point of origin along the vertical axis 
(direction Up [U] or Down [D])， the more different attributes it 
acquires; while the farther it is along the horizontal axisヲthemore 
heteromorphous or amorphous it becomes. 
4) When the soul climbs the vertical axis (direction U) from its point of 
origin， itgains the property of transcendence. The horizontal axis is 
asymmetric; souls moving left of center grow increasingly amor-
phous; while souls moving right of center take on increasingly heteト
omorphous forms. The farther the soul is from its point of origin 
along the left柑hand“amorphous"axis (direction A)， the more the 
soulloses its individuality， specificity， and solidity， eventually vani帽
shing completely. Along the right岬hand“heteromorphous"axis 
(direction H)， the soul changes from the HUlnan F onn into strange 
ones such as animals， monsters and other creatures. 
Crossing the two main axes gives us four zones in Fig. 1， which wε 
might label U-A， U田H，D四Aand D-H. Here we shall only deal with the 
two zones U岬Aand U-H， because the transformations located in these 
zones seem important for understanding Japanese students' depictions 
ofthe sou1. 
DetaH of the model: Fig. 2 shows a variety of typical transforma由
tions of the soul located in the two zones of our conceptual model， U叩A
and U四H.Here， we use the term Hlllnan Fonn to refer not only to the 
corpse， the point of origin in a narrow sense， but also to its variations 
found in a certain. range of space. Along the upward vertical axes， the 
space can be divided into three levels which we might call Earth， 
Transitional Area， and Sky. The Earth is 
-104-
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U 
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ZoneD四 A Zone D四 H
Down 
D 
Fig. 1 Basic theoretical framework for understanding types of transforma-
tIon of the soul 
423 
live their everyday lives; it covers not only the physical ground itself， 
but also a space extending above it for a few meters. The transitional 
area in zone U四Aof Fig. 2 might be characterized by “vaporization，" the 
farther the soul is from its point of origin， the less solidラspecificラand
individual it becomes， losing Its Hunlan FOrln and ultimately reaching a 
state of nothingness. In this transitional process of vaporization， the soul 
loses the identity it had when alive and embodied. In other words， itis 
deprived of its individuality， itsown nameヲitsown physiognomy. 
The soul's final state of vaporization might be called an Air Fonnラ
because air symbolizes the formless， transparent state of the sou1. The 
wind， or airflow， has long symbo lized what passes away from this 
world. According to Greek popular belie仁aperson's soul， described as 
a breath of air located in the area of the heart， leaves the body through 
the mouth at the moment of death (Davies 1997). 
Zone U四Aof Fig. 2 displays two main directions of transformation 
from Hlllnan Fonn to Air FOrln; one is an upward oblique direction by 
way Fireball ラ theother is a horizontal movement of the 
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cannot rise unaided; in order to rise， the soul changes its form by 
acquiring wings or losing the hindrance of earthbound legs. 
Among these intermediate types， the Fireball Form is particularly 
interesting because it has long been a common image in Japanese cuト
Zone U四A
Up 



































Fig. 2 A model of the transformatIon of the sou[ 
The upward direction shows the transformation of the soul， which changes by 
vanishing of solidity， diminution of individuality， floating property， etc. The right 
side of the plan presents the gradual metamorphosis of the soul into strangers (in‘ 
cluding animal)， while the left side of the plan indicates the direction to the fade-out 
of the form (amorphousness or vaporization). 
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ωre. In Japanese， the word for soul is tan1ashlI， and in ancient times it 
was tal1a， denoting a sphere or a ball. So in Japaneseヲthevery word for 
soul connotes images of the forrn of a ball of breath. 
The transformation in zone U田Hof Fig. 2 might be called metamoト
phosis; the further a figure is depicted to the right of its point of origin， 
the more it changes from HUl1zan Fonn into some strange creature. 
Studying representations of “Strangers" in Japanese folk culture， Ko帽
matsu (1985) identified two characteristics: (1) that they take forms dif-
ferent from Hlllnan Forn1， such as those of animals， monsters， and 
ogres; (2) that they are alien to humankind and belong to an other 
world. The former aspect coincides with the modification of form from 
Hlllnan F Orl1  tostranger formsラwhilethe latter implies how far they are 
from ordinary human beings in social or spatio四temporaldistance. 
our surveyラthesetwo aspects refer to the changing of the soul with 
increase of distance from original human beings勝
“Strangers" include myriad monstersラ demonsラ divinespiritsヲ as
wellラ butfor the sake of simplicityラ Fig.2 groups these a1 under 
term of Anin1al Fonl1. Anunal Fonn is representative of "Strangers" in 
that it is the most popular type of transformation found in every culture 
of a1 over the world. Most creations of the human imagination are 
based upon composites or extensions of creatures already known. Thus 
humans imagine wolfmen， chimera， demons (human-animal combina叩
tion)ラdragons(combination of animals)ラ組dthe like. 
Birds and winged insects like the butterfly， dragonf1yラ andfiref1y 
were the predominant images chosen to depict the soul among Anunal 
Fonns in our survey. As shown in Fig. 2ラamongthe intermediate depic四
tions from HUI11an Fornl to Animal Fot"ln (bird)， the celestial nymph 
deserves mention (Matsuoka 1996). While assuming HUlnan F 01"11， she 
has a magic wand or clothing， which enable her to hover; she can easily 
retum to HZlIl1an Fornl by putting off these things. By contrast， a 
winged angel combines the HZlInan Fonn and Anunal Fonn (bird). A 
similar compound can be found in the Egyptian depiction of the soul 
called bar. Countless legends and myths from al over the world relate 
the transformation of the soul into a swan or a butterf1y after death 
(Tada 1996). So the entrance to Japanese Shintδshrines is called a toriiヲ
literally，“bird dwelling" -the residence of the spirits. 
I 
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deformation of its appearance and character allows it to establish a new 
identity by exaggerating some aspects of its previous personality. 
Definition of classification categories used for analysin露 the
drawing data: Our model classifies the transformation of the soul 
three main categories: HUI1an FornlS， Air Fonns (or“Amorphous 
Forms")， Aninlal (bird) Fonns (reminiscent of“Strangersワ andone 
secondary category: the Fireball Fornls. ln fact， very few subjects 
sketched animals such as wild beasts， and we thought it appropriate 
place depictions of winged beings such as angels not in the category of 
Aninlal FornlS (bird)， but to classiかthemas a variation of the HUnlQn 
Fonn. We also included Shadows and Phant0l11S as a variation of 
Htl1nan Fornl， because the rough contours of the HUI1an Fornl were 
generally well preserved， and they were too infrequent to warrant an in耐
dependent category. With shadows， phantoms， and angels al lumped 
into the first category， we retained three categories useful for our classi即
日cation:Hunlan F orm， Air F onnラ andFireball Form. The criteria wε 
used to distinguish the three forms were as follows: 
General principles: Classification must be done on the basis of 
graphic representation， using verbal explanation only for clarification; 
in cases of inconsistency， priority should be given to graphic representa申
tion. (This presumes that students sketch more accurately than they 
explain， and that their deliberately added explanations are more likely to 
distort than to clariち，their images.) 
Definition of the three Forms: 
A) Htl1nan Fornl: Drawings exhibiting two or more of the following 
criteria are considered Human: 
1. Clear differentiation ofhead and torso. 
2. Arms or legs. 
3. Facial features. 
B) Air Fonn: Drawings exhibiting any one of the following criteria are 
considered Ethereal: 
1. Dotted outlines. 
2. Lack of clear申cutcontour， such as that of light， energy， slTIokむ.
3. Vague， unspecifiable form. 
C) Fireball Fonn (intermediate between HUI1an Fonn and Air F'onn) 
Drawings including representations such as spherical formラ cloudy
form， fire form， tadpole-like form etc. are considered Fireballs. 
Within the Htl1nan Fonn category， the wide variety of depictions of the 
soul was further classified into five sub-categories using 
cntena: 
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(l) Shadows retaining the contours typical of Hlunan Fonn. 
(2) Human bodies lacking some parts (such as hands or feet) 
(3) Human bodies wIth added parts (such as halosうwingsor auras) 
(4) Human bodies with changed parts (such as clothingラhatsヲorcapes) 
(5) Human bodies with distortion of sIze (miniaturization， enlargement) 
These Modification types were checked in relation to typical HZlIl1an 
Fonns or by comparison with the same studentラssketch of the living 
human being. We also attempted an analysis of the drawings in terms of 
the possibilities of the soul's going back and forth between the two 
worlds. The methods of this analysis are described later in the results. 
Analysis of drawings: Fig. 3 shows the proportion of the drawings 
for each of the four categories. Classification made by two independent 
arbiters attained a high degree of agreement: 98.6% for Japanese draw四








Human Form Firebal Form Air Form Others 
Fig. 3 Frequency of forms representing the soul as depicted by Japanese and French 
students 
There was no significant difference in the percentage of Hllnlan 
Fonns between the two countries. The Japanese subjects represented the 
soul much more frequently in a Fireball Fonn than the French subjects， 
while the latter were more likely to draw Air Fonns. Incidentally， Japa四
nese painting and literature traditionally depicts the soul in Fireball 
Fornl. The results of the Japanese students suggest that the Fireball 
FOrJn represents a temporary phase of souls shifting from clearly de-
fined entities to shapeless ones. 
-109-
428 YAMADA Y. andKATOY. 
We can see a good example of a typical Fireball Form in a Japanese 
student's drawing (CぉeJ 1 097) which aptly illustrates its intermediate 
nature. That is， the soul leaves the dead body， changing into a fireball， 
then vanishes in an Air Form. It is interesting to note that a similar匂'pe
of Fireball Form also appeared， although far less frequently， insome 
French students' drawings (eg. Case F409). 
cl-ヘ
c..甲町崎町酬
lt vanishes on the 
way to the sky. 
_ 'f，t-¥ ~(色村
t才パ‘
Good-by! /f.単禍亀 H i，Thuu 
The soul 
is Ooating. 
Case JI097 (Japanese) 
runs away. 
Case F 409 (French) 
We do not know wh開 theFireball Form ca盟eto beゆrpicalJapa醐
陸宮sedepiction of t弘容 soul.The 沼館dencyclopedia W設kansanzai 
zue published in the ear1y eigh館館品開払 showsthe same kind 
Fireball Form as drawn by 出1t噛day
語研Irote警
or人魂火宮 literally"s∞l-fir♂) 
pale憎むoloredtail. It 自民s包括etly雪 a height of about 10 
(Shimada et al. 1987: 144-145). typical Japanese depictio註
soul as hitodama is spherical but has a鵠iLThis feature gives us 
the impression that i臼 natureis not only日oatingand gaseous but also 
self曲propeHed.τhiscombination of characteristics enables the soul 
ascend to the next world. 
As for the Air F orm雪theidea that the soロ1is a kind of air or breath 
and therefore has no shape s関 msto be accepted worldwide. The J apa醐
nese verb to die (shinu) literaUy m鵠 nsthat the breath (shi) departs 
(inu). Japanese people are familiar with the Chines告co臨む告ptof chi (ki 
in Japanese) -a vital energy and animating principle analogous to 
breath or air. The ancient Greek word psyche音曲eChinese hun and the 
Sanskrit atman aU relate to breath; these etymologies suggest that the 
Air Form might be the most basic animistic image of the soul (Umehara 
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and Nakanishi 1996; Yamaori 1976). Two examples of Japanese and 
French students' drawings (Case J 1102， Case F282) show a similar 
prototypical image of the Air Form， which implies that the soul might 




The soul goes up to change into air 
The soul comes back as drODS of rain. 
Case J 102 (Japanese) 
The soul is drawn up into the sky and vanish岱
into the c¥ouds. Then it fals on the earth as rain. 
Case F282 (French) 
The relatively higher proportion of Air Forms in French university 
students further suggests that French culture has conserved the basic 
image of the shapeless soul as a dominant type， whereas Japanese cuト
ture evolved a spherical image as an intennediate fonn before the soul 
attains a shapeless state. Howeverラ will問。¥the-wispsand fireballs are 
also common in European graveyard folklore. 
Japanese and French students sketched similar percentages of the 
Human Form， including its five variations. 
The shadow retaIns the shape of the human body in silhouette. This 
type appears akin to the Air Form， but it symbolizes another invisible 
existence that lives together with us in this world. 
Among images lacking body partsヲ Japanesestudents frequently 
drew legless Human Forms， some of which were stereotypical of Japa司
nese phantom images current since the Edo period (1600-1868). Such 
legless Human Forms typically float through the air， wandering to and 
fro on the boundary between this world and the next (Case J452). This 
lack of legs implies that the soul need no longer walk on the ground， but 
rather assumes a floating nature akin to that of a spherical-form soul. 
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If both legless HUI1an Fonn and Fireball Fonn share a common 
intermediate floating nature， then in what respect do they differ? Japか
nese phantoms (one type of the legless Htllnan Fonn) retain the proper 
names， facesラandeven voices they had when alive. In factラthereason 
they are thought to become wraiths rather than fireballs is that they have 
swom vengeance against， or remain attached to， some particular person 
or place in this world. Far from losing their identity， such Japanese 
wraiths rather become even more distinctively themselvesヲembodying
their bitter hate or regret towards particular people in this world. is 
the distinctive nature of phantoms compared to Fireball四Fonnsouls. 
Fireball souls also wander to and fro on the boundary of the two worlds 
but have lost their distinctive identities. The semi四sphericalhitodanla 
might also be a transformation of the Htllllan FOl初 withatrophied 
limbs， intransition to a spherical shape. 
Among the drawings of human bodies with added partsラ Japanese
students frequently depicted winged angels or persons with a halo (Fig. 
4). Now winged angels are far removed from traditional Japanese cul-
tural images， sothis provides interesting evidence that Japanese youth is 
strongly influenced by Westem culture in its conceptions of the soul. 
However， the function of angels seen in the Japanese drawings 
differs from that of Christian angels. Christianity and Islam depict 
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depict angels as an intermediate form of departed souls. The wings 
sketched by Japanese students seem to symbolize the “flying，" interme-
diate state of the soul. 
The depiction of the feathered soul is reminiscent of images of birds， 
and in fact， countless paintings from cultures around the globe represent 
souls as birds. Howeverう ourstudents never represented the soul with 
bird申likeimages. Contemporary youth do not easily associate the soul 
with animals. 
It is pertinent here to remark on the general idea of the transforma-
tion of the soul that we propose in our model. The soul is depicted in 
various forms after it leaves the body. Even when the soul retains a 
HUI11an F Orl11ヲitmay lose its legs or gain wings in order to f10at off the 
ground. Furtherラ itmay transform itself into a Firebal1， gaining more 
freedom of movement at the cost of the loss of its identity. Finally， the 
soul may vaporize into gaseous matter that becomes the medium for 
other possible transformations. 
The transfer of the Soul 
The possibilities of the soul's going back and forth: Fig. 5 irト
dicates that the majority of Japanese students (63.7%) could imagine the 
soul returning to this world after visiting the next， while only 37.8% of 
the French students made such drawings when instructed to do so. The 
famous folklorist Yanagita Kunio (1946) noted that Shintδviews ofthe 
after1ife are rooted in the notion that souls of the departed can come and 
go丘eelybetween the worlds of the living and the dead. Buddhism pre叩
supposes that every person is repeatedly reborn until they transcend the 
wheel of suffering through self1ess detachment. So in traditional Japa叩
nese thinking， there are two kinds of ideas on the “circulation of the 
soul;" one implies visitations by dead ancestors， the other is the reincar-
nation of the spirit of the dead in newboms. According to the Japanese 
view， we can sometimes commune with souls of intimate persons who 
come back to this world， asduring the summer Bon festival， and al of 
us can rejoin our ancestors who await us in the other world after death. 
The present survey shows that the majority of young Japanese are 
familiar with this basic cultural representation， although many of them 
may not personaIIy believe itラand14% ofthem are unable even to make 
such a drawing when instructed to do so. 
It is interesting that some French subjects were able to conceive 
images of the soul “eventually passing from the other world back to this 
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Going only Going and Others 
Retuming 
Fig.5 Frequency ofthe soul's retuming to this world as depicted by 
Japanese and French students 
one." Admittedly， our suggestion was closer to the famous French 
Cathars' idea of rebirth than to the notion of souls f1itting back and forth 
as in Yanagi旬、 Shinto.Despite the difference in their religious back-
groundsラtheFrench students' drawings of retuming souls might suggest 
some ac弓uaintancewith the notions of“retum" in Catharism， Nietzscheヲ
Schopenhauerヲorpopular filmsラifnot with Buddhism. 
Types of rebirth: The majority of students who could conceive of 
the eventual return of the soul from the next world to this one sketched 
retuming souls re-entering human wombs or babies (Fig. 6). Very few 
subjects in either culture produced images of souls being rebom as 
animals. Thusラ thecirculatory worldview represented in drawings by 
today's college s加dentsdiffers from original (Hindu) ideas of the trans四
migration of the soul. This may also be due in part to the fact that the 
French word Inonde connotes“people in the world" rather than the 
animal kingdom. 
Circulatory cosmology: The results shown in Fig. 5 and 6 demand 
further consideration of the nature of circulatory cosmology in Japanese 
culture. 
It is easy to imagine that circulatory cosmologies derive from agri-
cultural societies' cyclical conception of time. Farmers daily confront 
“the cycle of growthラ decay，and regrowth of vegetation" with the 
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Fig. 6 Proportion of types of rebirth depicted by Japanese and French students 
changes of seasons. Agriculture requires intimate and detailed knowト
edge of this cycle. Tsuboi (1984) suggests that Japanese rites of passage 
have a cyclical structure modeled on the cぅrcleof rice cultivation. Just as 
plant life consists of several stages of germinationラ fertilizationラ fruit叩
bearingラ decayラ subterraneansubsistence of seeds and ultimatelyラ re岨
growth， so the human life cycle might be thought to have similar stages 
of birthラmarnageヲchildrearingラdeathラinvisiblesubsIstence of the soul 
andラ eventuallyラ rebirth.Japanese culture has long cherished this 
parallelism between the two. It can be imagined thatラjustas the vital 
force of the plant is preserved in the form of the seed after the plant 
itself decaysラsothe vital force of the person is preserved in the form of 
the soul after the person himself decays. This vital force is called sphere 
(talna) or soul (tanlashii) in Japanese. With the industrialization and 
urbanization of the last few decadesラ traditionalJapanese worldviews 
have started to lose their hold on contemporary youth. In factヲveryfew 
Japanese students used the metaphor of seeds or germination to rep四
resent the rebirth of the soul in their drawings. A small minority also 
drew rebirths completely unrelated to either traditional Shintδor Buι 
dhist“circulatory" pattems described above. 
ln spite of these results suggesting that Japanese youth is drifting 
away from traditional ideas， many of their cyclical depictions do draw 
on Japanese cultural traditions (Fig. 5). Good examples are Case 1371 
and Case 1452. 
?
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CaseJ371 (Japanese) Case J452 (Japanese) 
Furthennore， itis interesting that similar depictions were also found 
io drawings by French students told to draw the retum of the soul. 
Facing the same assignment， French students depicted the soul coming 
back to this world less frequently than J apanese. But the fact that even a 
Catholic Frenchwoman (e.g. case F 118) could draw similar images 
suggests that cyclical ideas are conceivable in Westem culture as well. 
These irnages are obviously oot derived from Christian orthodoxyヲbut
Greek myths and folk beliefs often differ from systematic theology and 
iofluence people's lives profoundly (Davies 1997). 
¥¥~ 
O 
Case F 118 (French) 
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Fig. 6 shows that the majority of the young Japanese people partici四
pating in this s加dysketched images representing the rebirth of the soul. 
Howeverラveryfew drew images of transmigration into animals. Yana四
gita implies that Japanese traditional folk concepts of the soul differ 
from the Mahayana Buddhist idea that individuals reap the rewards of 
their past karma after deathラ sotheir souls must pass through other 
exIstences such as animals， demons， titans， or ghosts， in their next 
cycles. Both orthodox and heterodox schools of lndian religions 
including Buddhism presuppose that transmigration of the soul con叩
tinues indefinitely (Vemette 1998). The only escape from the suffering 
of eternal embodied existence is emancipation of the soul from these 
enduring cycles， through merging with the divine and/or achieving self-
extInctIon. 
These lndian ideas of transmigration were introduced into Japan 
along with Buddhism in the seventh century， but their inf1uence never 
gained a deep hold on popular Japanese thought. Belief in an afterlife is 
a good example of traditional resistance to cultural change. ShintδIS 
more life咽affirmingthan Buddhism， shunning discussion of death， and 
seeing the cyclical nature of death and rebirth in the generations of 
living families rather than in invisible other worlds. Japanese Shinto 
tradition places more importance on belonging to family and communi岬
ty than on individual happiness or liberationラ andis more optimistic 
than lndian religions， believing joy rather than suffering to be the funda-
mental mode of existence. What is important for Japanese people is not 
to release themselves from infinite cycles of transmigration as Buι 
dhism would propose， but to feel themselves closely associated with 
their ancestors. These feelings are based not on a sense of directly 
belonging to particular kinship groups， asin the Chinese case， but on a 
sense of being loosely linked to their ancestors in general. The Japanese 
confirm the identity of their community and of each of its members 
through community participation in ritual dialogue with the dead. This 
interaction with their ancestors allows them to feel that they occupy a 
certain position in a long succession of lives. It is essential for Japanese 
to feel their lives as a part of a larger cycle of Life from generation to 
generatIon， an ongoing project. 
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Conclusion 
ln conclusion， we should note how the Japanese students' depiction 
of the soul after death differs from Westem traditional ideasラ suchas 
Plato's“immortality of the soul." Plato' s concept of immortality dualis時
tically contrasts the integrity of the immaterial soul with the decomposi由
tion and dissolution of the material body. Since Plato， much of Westem 
traditional thinking has considered the soul an eternally unchanging， 
ultimate entity (G氏goire1956; Vemette 1998)， whereas Japanese cuト
加reregards the soul as an existence perpetually changing in form and 
content. 
From the suggestions above on the characteristics of Japanese idea 
of the soul， we might go on to an even more detailed examination the 
various modes of its depiction. We might elaborate upon the model 
presented in Fig. 2 so that it might serve as a scheme for better under由
standing the represented nature of the soul in different cultures. Hither-
toラWestemphilosophy， theology， and anthropology have used methods 
such as logicラ systematics予知dfunctional structuralism to study n01ト
Westem， includingJapanese， folk concepts. We developed our n01ト
Westem model of graphic representation as an innovative method of ap叩
proaching the psychology of folk concepts. 
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官官SocialContext ofDea也Dyingand Disposal Conference 2002 
(St John College， YorkラU.K吋 6thSeptember， 2002) 
The spatial representations of this world and the next world 
in Japanese， Vietnamese， British and French drawings 
Yoko YAMADA (Kyoto University， Japan) 
Yoshinobu KATO (Aichi P陀島cturalUniversity， Japan) 
Tetuji町o(lbaragiU凶versity，Japan) 
Yuichi TODA(Osaka University ofEducation， Japan) 
Humans are capable of creating rich images about the invisible world; therefore they can 
anticipate their own deaths and think about their afterlives. All known cultures have their own 
ways of representing afterlife and the so吐.These representations have helped people connect 
their lives ωdeaths and the physical entities ωmental ones. The representation of the next world 
after death seems to be fundamentaIly common in different cultures and seems to be related wi出
psychological worlds of contemporary lives. TI治則dyis a part of psychological researches on life-span 
development出atintend to understand contemporary people's imaginary afterlife in multiple cultures 
(Yamada & Kato， 1998，2001). Using our original method (Image Drawing Method: IDM)， we asked the 




British and 159 French) ul出1せlver指si坊t砂ys包郎ldentおs.
pnχ恕dure:官1equestionnaire consists of three parts. (1) A drawing which represents the 
image of the relationships between this world and the next world: (2) a drawing of the soufs 
passage between this world and the next world: (3) responses to a 21-item verbal questionnaire 
on their beliefs of a武erlife.A sheet ofA4あrmatwas used for each drawing. 
Here， we report mainly the results of the :first drawing task (1). Its instruction was as 
follows: If the next world after dθ'ath eX1:注t~ what do you imagine?万easedra w a pict[Wθ 
replt3Senting yOlU' image ofthθrela白'onshipsbθtweθ'fl thθpθψi}e in this world and those in thθ 
next world. Please explain yo山'draw古19
Rβsults and Discussion 
1. Posi白'onof this world and next world in the drawing (Fig. 1 & Cases) 
It was found that Japanese， British and French students had similar images. They arranged出etwo
worlds in the vettical坑れlctureand put出enext world in upper position in con仕astto this world. For 
example， 55.40/0 of Japanese participants drew the vertical structure， and most ofthem (91.4 0/0) put the 
next world on the upper part of the sheet. The horizontal structlre appeared only in 18.8% participanお.
Students of the th陀ecountries showing the vertical stru仰向 mightvallle the next world as good places 




By contrast wi白血em，出eVie加amesesignificantly preferred horizontal relations between由isworld 
and the nex:t world. More than ha1f of Vietnamese participants (58.5%) put the next world 
horizontally (especially on the right part). As for the representation of the vertical structure， 
many subjects of the three countries put the next world on upper part and only few on lower 
part. On the other hand， a considerable number ofVietnamese (20.3%) put the next world on 
lower part， but it did not always mean the hell or negative pぽ tof the world for them. 
Vietnamese did not tend to represent the two worlds vertically. However， they did not prefer 
“the horizontal" disposition， because many of them drew the two worlds in“:parallef' or 企ee
企omany meanings given by orientation. Vietnamese seem to have a differentザpeof space 
representation企omJapanese or Western People' ones that ruled by vertical system. 
Some Vietnamese drawings could be interpreted by the Yin-Yang theory. According to 
theory， al th血gsand phenomena in the universe contain two opposite aspects and Yang 
which may yet also be seen as complementary. 
2. Possib必;注:ies comm関1Icationbe拐悌H 的おworldand the next 
Cases) 
majority of Japanese showed one directional communication 企om
world. Most communications were positive behaviors such as “watching，" 
" On the other hand， Vietnamese did no七showthese tendencies. 
3. Questionnaire~ 
The Vietnamese believed the after life less than students of other three coun出es.
next world was imagined as negative one ra出erthan positive in Vietn鉱工1ese.One possible 
邸中lanationof the陀 sultおthatVietnamese are inclined to look at the death realistically by 
experience of terrible long wars in their country. 
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Figure 1 The position of the next WOI・ldin contrast to 
world in drawings J註paneseヲラ
Vietnan1ese u日れ;ersity
。% 20cyo 40(% 60o~) 80.Y<， 100'Yo 
Figure 2 The possibility of COlTIlTIUnIcation bet¥veen this 












1. not a mass. misfortune wil come 
2. the next world does exist 
10. possible to come back 
12. the same style of living 
16. Hell does exist 
19. some souls wandering 
18. paradise or hell depends on behaviour 
14. the next world is better 
17. Human beings reborn as animals 
20. spirit of nature dwells in mountains， etc. 
11. be released from pain 
15.soul subsIsts 
4. God wil get our wish 
6. death: self ceases to exist forever 
7. Paradise does exist 
8. reunite with familiar people 
9. mass for the soul of a foetus 
13. enter a world of darkness 
3. reborn again and again 
5. family soul protects me 
21. the judgement of God does exist 
Fig.3 Questionnair母:
? ? ? ?
d-f-ギ
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P田 plein the next wor1d are 1∞king over戸oplein this world. 
? 。 ? ? ?? 、
?? ?
く二
IR this dmwing，next world chamcters are flying，like occideB凶組g
!ZLZ:is，Z1:22J伺 ron their frl側 headthe Japanese回





1) This is a typical example of the vertical type where the next world is above 
出1sworld 
2) The drawmg shows a sepむ富tionwith boundary marks represented by a 
cloud 
3) As for the symbolic char冨cteristicsof戸oplein the next world， we can see 
“halo" on their heads. The' halo belongs to the Occidental symbolic 
問presentationand obviously is an element that has been easily accepted by 
the Japanese students. 
4) This is one of the majorityαses where the commurucation between the 
two worlds works only from the next world owards偽1sworld， and 
genera1ly in a tenderly way 一一





































































































Japan， Case 4 
:事宍vtl
おい.w川刈1).・みち子 宅
r~'， [0らわ r:: h ・ 4ωH~l ，，~ 
1".1:‘ 17-げら‘c"‘f:'.，1τ匂
;EhMlzd oy!?;1 
1W1: ¥'~ r.ぅμ例 t "I;}/ 
句ー一一-----
-125 -




F--2/之ー /1) If the next world after death exists， what do you imagine? 
Please draw a picture representing your image of the relationships between the people in this 
world and those in the next world:Please explain your drawing 
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1) If the next world after death exists， what do you imagine? 
Please draw a picture representing your image of the ielationships between the people in this 
world and those in the next world. Please explain your drawing 
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France， Case 7 
France， Case8 
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Les representations spatiales de ce monde et l'au位emondevues
dans les dessins des etudiants japonais， vietnamiens，金組。出S，et組 glai王子
Introduction 
Yoshinobu瓦4TO(UnIversite PréfectoraJθ d~chl~ Japon) 
Yoko YAMADA (Universite de Kyoto， Japon) 
Philippe WALLON (I.N.S.E.R.M.， France)， 
Claude MESl¥位N(Universite Parお8，France)， 
Tetuji ITO (Universite d'Ibaragi， Japon)， 
Yu-ichi TODA (Universite de feducation a Osaka， Japon) 
Les images sur fApr色s-vie<rautre monde) se位ouventdans toutes les cultures du monde et 
elles jouaient un role tr色simportant dans la vie quotidienne des peuples qui vivaient dans les 
s∞ietes pr台modemes，ou meme encore chez certains de nos s∞ietes actuelles. La maniらredont 
nous voyons f Ap出-vieconstituait ou constitue encore autant la gestion d'une crainte (cele de 
la disparition de f etre v士vant)que la gestion d'un espoir. (celui d'un monde meilleur).λcela 
s可outefidee d'une retroaction， plus encore que d'un <<merite>， a savoir， lareponse du Divin a 
nos actions， comme punition句nfer)ou remerciement (p訂a曲)(Wallon，Ph.， 2001). C est dans 
ce sens-Ia que la conception sur f Apr色s-viefo山首itle cadre des comportements dans ce monde 
aux personnes qui la tiennent. 
La psychologie du developpement， qui est mon domaine principal de recherche， a 
recemment el訂 gisa perspective de recherche de la naissance jusqu' a la mort de f etre humain. 
Elle a montre que chaque periode de la vie a ses propres sens psychologique dans le cadre du 
syst色mede valeur marquant les etapes du developpement tout au long de la vie dans la s∞iete. 
M出sil me semble que cette psychologie ne reussit pas su伍sammentencore a etendre sa vue 
vers un cycle plus long qui comprend fApr色s-vie.Comme je f aideja indique， pour ceux qui 
croient en fAprらs-vie，ces idees constituent les elemen臼essentielsqui determinent leur qualite 
de vie dans ce monde. Mais， meme pour les autres， ceux qui ne croient pas， jepense qu'ils ont 
aussi des representations naives (ou inconscientes) sur f Au -dela et que ces images influencent 
et guident plus ou moins toutes leurs conduites. 
Cest pluめtsur f aspect nan que nous avons voulu faire des recherches comparatives en廿e
les cultures differentes. 
Plus precisement， nous a、lOnsexamine quelles sortes d'images， qui concement les relations 
entre ce monde et fAu-dela ap詑sla mort， subsistent encore dans f esprit des adolescents qui 
vivent dans les societes modemes. Pour savoir s'il y a des representations significatives 
communes a toutes les cultures ou s'il y a des types particuliers a chacune des cultures， nous 
avons tente de comparer les images sur fAu-dela， dessinees par les etudiants des universites 
entre quatre pays; Japon， Viet-Nam France， et Grande Bretagne. Les deux premiers sont 
evidemment les pays asiatiques， differents sur le nivaux du developpement economique et du 
systeme po協同ue(un pays capitaliste et un pays socialiste). 
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et Grande Bretagne sont difるrentsde deux pays asiatiques sur le plan religieux， mais presque 
les memes que le Japon sur le plan de la qualite de la vie moderne. 
Il est a noter ici que notre interet principal n' est pas de savoir les pourcentages必fferents
des etudian臼 quicroient ou ne croient pas en YApres-vie dans tous les quatre pays. Mais， cequi 
nous interesse， c'est plutot de mettre en lumi，色reles representations collect士vesque chaque 
peuple de cultures出島rentesont d'une facon implicite dans leurs esprits. C' est pour cette 
raison que nous utilisons non seulement le questionnaire verbal qui porte directement sur la 
croyance， mais aussi le dessin. 
Methode 
ぐSujeお〉
Il s'agit de 285 Japonais， 205 Vietnamiens， 159 Francais et 139 Angl出squi etaient tous des 
etudiants d'universite. En fait， parmi les sujets qui ont participe a notre enquete en France et 
en Grande Bretagne， ily avait pas mal d'etudian臼 6位angers.Nous les avons donc exclu lors de 
f analyse comparative entre les cultures. Quand il s' agit de sujets japonais et vietnamiens， 
ceux-ci etaient 佐伯homogenes.
くEnquetθ〉
L' enquete a ete re出geen 1994 par le Professeur Yoko Yamada a YUn士versitede Kyoto en 
japonais， et puis廿aduiten angl出S，合anc出set vietnamien avec Yaide linguistique de 
chercheurs de chacun des pays. L' ensemble de Yenquete se composent de trois 
parties di部rentes:1) dessin sur la representation des relations en位eles vivants de ce monde et 
les morts de Yautre monde， 2) dessin sur la reprるsentationdu passage de fame de ce monde a 
fautre monde et/ou de Yautre monde a ce monde， 3) questionnaire verbal sur la croyance en 
fAprらs-viepar 21 questions. 
La version francaise de consigne pour le premier dessin est la suivante: 'Pensezγous qu'ily 
ait un autre mondθapres la mort? Poun語れ仰sfamθundessin qui Ii句presentela mani診redont
vous imaginez la relation entre les vivants dans ce monde et les mOlお danslautre mondθ，ク
下旬1Spouvez completer votre dessin par desθ?qJlica白ons.万
La consigne pour le deuxiらmedessin est la suivante : ''Rθ~sezYous qu'ily ai並unesurviedθ 
/冶M 弓presla mort? PouITiezyous faire四 dessinqui Ii句presentela maniere dont vous 
imaginez le passage de ce monde vers lautre monde) et eventuellement le passage de lautre 
monde vers ce monde-ciアT0uspouvez complet，θTVOt14θdessin par des exphcations.刀
Nous presenωns ici les resultats du premier dessin et d'une partie du questionnaire verbal. 
くProceduzち〉
Le format A4 a ete ut出品pourle dessin. Toutes les enquetes ont ete faites dans les salles 
de funiversite de chaque pays. On a mis a peu pres 40 minutes pour repondre. 
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Resultats 
1. Disposition (j必deuxmondes dans Je dessin 
Les sujets qui n' avaient donne aucune image visuelle ont ete exclus pour cette analyse. 
La Fi伊lre1 mon廿eque les trois groupes de sujets， c'estすdire，sujets japonais， francais et 
anglais， ont tendance a representer les deux mondes dans la structure verticale. La majorite de 
ces sujets mettent f autre monde au dessus de ce monde. Par exemple， 55，4% de s可。ぉjaponais
aiment la structure verticale et la plupart d'entre eux (91，4%) dessinent fautre monde en haut 









verticale horizontale diagonale autre 
Figure 1 Les positions differentes de l'autre monde par rapport a 
ce monde dans les dessins des etudiants 
japonais， francais， britaniques et vietnamiens. 
Alors， pourquoi ils prるおrentcette structure verticale ? Parce que les etudiants de ces trois 
pays mettraient en valeur fau位emonde en tant qu'un endroit meilleur tel que le paradis ou le 
Ciel et ont tendance a representer les ames comme etant au-dessus des nuages ou sUlVolant le 
ciel. Dans les pays chretiens comme la France et la Grande Bretagne， cetype de cosmologie， sur 
la base de la structure verticale， semble bien enracine dans fesprit du peuple et se concretise 
dans les architectures， les pentures etc. Dans le cas du Japon， on trouve plutot ces idees 
archaiques sur des images verticales : ici， on croit que les ames des morts habitent au-dela de la 
montagne et descendent au village durant la saison du calendrier 0主elesont la possibilite de 
revoir les membres de leur fam出e.
En con廿asteavec les sujets de ces trois pays， les etudiants vietnamiens aiment les 
relations horizontales entre les deux mondes. n semble qu'ils representent la coexistence de ces 
deux mondes par horizontalite， cequi est tout a fait different du systらmesymbolique∞cidental 
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base sur 1a structure verticale. 
2. Possibilitるsde communication entre les deux mondes 
λpeu脚色smoitie de dessins des s可etsde quatre pays ne donnent aucune indication sur 1a 
possibilite de communication entre 1es deux mondes. Parmi 1es dessins qui peuvent se classer， 
trois quarts de Japonais pensent que 1a communication est possib1e uniquement pour 1a 
direction de f autre monde vers ce monde， tandis que cette proportion est廿色sfaible chez 1es 
etudiants vietnamiens (F培ure2). Ils tendent a penser p1utot que 1a communication reciproque 
entre 1es deux mondes est possib1e. La tendance des etudiants企ancaおetang1ais se situent 
entre 1es deux pays asiatiques. 
La p1upart de sujets qui donnent 1e dessin du type de sens unique de f autre monde vers ce 
monde imaginent que 1es ames ou 1es etres必vinsregardent attentivement 1es gens de ce 
monde de cote du ciel 





Figure 2 La JX悶 bili飴de∞ulllluniationentre a mmde et l'autre llD斑』
3. Les resultats de questionnaire verbal 
La Figure 3 monむ'e1es scores moyens de f accord a chacune de six questions interessantes 
chez 1es sujets de quatre pays. Ici encore， on trouve que 1es tendances des reponses chez 1es 
etudiants de trois pays， C est合出re，Japon， France et Grande Bretagne， seressemb1ent， tandis 
que 1es Vietnamiens tous seuls tendent a repondre d'une facon differente des sujets des autres 
trois pays. Ils sont p1utot materialistes; 1es scores de 1eurs reponses aux questions sur 
fexistence de fAu-de1a (Question 2) ou de fame (Question 15) sont toujours 1es p1us basse 
(c'est合-dire，repons倒的gatives)parmi 1es sujets de quatre pays et ceux de 1eur reponse au 
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question 13 qui suggere le neant aprらsla mort est le plus 針。~vée.
2. Il existe un autre 
monde 
11. delivωe la 
douleur dans l'autre 
monde 
13. Emmene dans 
les tenebres 
14. L'autre monde 
est meilleur 
15. L'ame reste 
vivante 





。 I 2 3 4 
Figure 3 Chiffres moyens des scores de l'accord obtenus a chacun 
des six questions dans le questionnaire 
Conclusion 
Nos analyses quantitatives ont montre que les tendances des representations sur fAu-dela 
entre les trois pays industrialises sont similaires， malgre les grandes differences culturelles et 
religieuses entre 飢え cequi est le contraire que nous avons imagine a、rantde faire cette 
enquete. La tendance particuli訂evietnamien par rapport aux autres parait etre imputable aux 
facteurs du niveau du developpement economique et social ou du systらmepolitique出fferent，
c'est合出re，du systeme socialiste. n est encore a noter que le taux de scolarite universitaire au 
Viet-Nam est encore beaucoup plus bas que celui des autre pays. Les etudiants vietnamiens 
sont plutot elites de la s∞iete et sont eduques dans une orientation vers les pensees 
scienti五quespour f:出reso抗irvite leur pays de sa tradition pre-modeme. Donc， leurs reponses a 
notre enquete ont la possibilite d' etre nettement di宜erentesde celles de leurs compatriotes qui 
appartiennent a d'au甘esclasses s∞iale. 
Notre recherche a revele que meme les jeunes de nos epoques， qui vivent dans la s∞iete 
post-modeme et qui ont r粧品n'avoiraucun interet pour les religions， ont les images vives de 
??? ?
fautre monde apres 1a mort. Les representations naives continuent a exister dans 1eurs esprits. 
La psycho1ogie du deve10ppement doit 1es位出ter，parce que ces representations naives peuvent 
inf1uencer notre maniらrede vivre dans 1a vie quotidienne. 
1 Cet expose a ete prるsentedans 1e semin白1'8de Madame C1aude Mesmin主l'UniversitePar.is V1I 
(Saillt-Denis， France) au 19 mars， 2003， 10rs de 1a吋sitede Yauteur (Yoshinobu KATO) a Paris en tant que 
professeur invitるgracea Yaide financiらrede 1a Fondation Canon en Europe. 
ce rapport est basee sur une partie de Yensemb1e des recherches inspirるespar 1es idees originales du 
Professeur Yoko Y品仏DA(UniversitるdeKyo加， Japon) et faites en collaboration avec 1es chercheurs a 
l' echelle internationale. 
Voici nos articles dej主pubhるsen ang1ais. Nous esperons que nos 1ecteurs qui ont envie de mieux savoir 
nos recherches se refereront a ces ouvrages. 
Yamada，Y. (2003). The generative life cycle modeI: Integration of Japanese folk images and generativity. 
In E.de St. Aubin， D. P. McAdams， &士 C.回m.(EdsよThegenerative society: Caring for future 
generations. (pp.97・112).Washington， DC: American Psycho1ogicalAssociation. 
Y田nada，Y. (2002). Models of life-span deve10pmental psycho1ogy: A construction of the generative life 
cycle mode1 including the concept of "death." Kyoto Um'versity Research Studies in Education， 48， 
39・62.
Y剖nada，Y.， & Kato， Y.(2001). Images of the soul and the circulatory cosmo1ogy of life: Psycho1ogical 
mode1s of folk representations in Japanese and French youths' drawings. Kyo初日ガversityResearch 
Studiesin Education， 47，1・27.
Yamada， Y.， & Kato， Y.(in press) Japanese Students' Depictions of the Soul after Death: Toward a 
psycho1ogical mode1 of cultur叫 representations.Formanek，S. & La日eur，W(eds.)Practicing the 













































































































































































Yamada，Y. (2003). The generative life cycle model: Integration of Japanese folk images and generativity. 
In E.de 8む Aubin，D. P. McAdams， & T. C.凶m.(記ds.)，The generative society: GarIng for future 
generations. (pp .97・'112).Washington， DC: American PsychologicalAss∞iation. 
Yamada， Y.(2002). Models oflife-span developmental psychology: Aconstruction ofthe genera世velife cycle 
model including the concept of "death." Kyoto Um陀'rsityResearch Studies in Education， 48， 39-62. 
Yam ada ， Y. & Kato， Y.(2001). Images ofthe soul and the circulatory cosmology oflife: Psychological models 
of folk representations in J apanese and French youths' drawings. Kyo初日2iversityRese出 r:hStudies in 
Education， 47，1合7.
Yamada， Y.， & Kato， Y.(in press) Japanese 8tudents' Depictions of the 80吐 afterDeath: Toward a 
psychological model of cultural representations. Formanek，8. & LaFleur，W(eds.) Practicing the Afterlife: 



















































ベトナムの正式名称はベトナム社会主義共和国 (COngHoa Xa Hoi Chu Nghla Viet Nam) 
であり、共産党が一党支配する社会主義国である。 1954年以来南北が分断されていたわけだが、










































































という言い方は、最大の侮辱の言い方ともなる(冨田， 1995) 0 
?ゐ叫んム
図3 陰陽が明示的に描かれたイメージ画の例


















3もお化け (ma) と悪鬼 (quy)
ベトナムでは人が亡くなると、心情や思考を司るとされる魂 (hon) と肉体を司るとされる
塊 (phach)が空にいったん飛び立つと考えられている。葬儀のなかの復魂の儀式で、魂は位
牌に、塊は遺体に入る(末成， 1998) 0 魂と塊という考え方はもちろん中国からのものであり、
もともと塊は、横死したりして無縁で肥る人がいない場合、幽鬼として崇りをなすとされる(日
本大百科全書， 1998) 0 なおベトナムでは「魂塊をどこに震いてきてしまったの? (HOn phach 
de dau rOi ?) Jとは、たとえばぼーっとしている人への声かけの言葉であり、「魂が傾き塊が落




化け (ma) となるが、そうでなければ悪鬼 (quがととなって人間に取りっき悪さを働くとさ
れる(冨田， 1955)。お化けは亡くなった人がなるものであるとされるが、それは人間と共存可
能であるとしても恐怖の対象でもある。「悪鬼が釈放しでもお化けに捕まる (Quytha ra， ma 
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井， 1999) 0 
1 0 日本語版の『戦争の悲しみ~ (井)1一久訳，めるくまーる)は、英語版の『担問 Sorrowof War ~ 
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Folk Beliefs of This World and the Next World after Death in 
Japanese， Vietnamese， French and English People 
TODA Yuichi (Osak.a University ofEducation， Jap組)
YAMADA Yoko (Kyoto University， Japan) 
KATO Yoshinobu (Aichi Prefectural University， Jap組)
ITO Tetsuji (lbaraki University， Japan) 
工n七roduc七ion
This工eportis a part of ou工mul七iplecomparati ve studies for examining 
the natu主e of folk representations and beliefs of七hisworld and the 
next world. Peoples工ivingin va工iouscul tural backgrounds have various 
representa七ions in their minds. Here， we focus on naive beliefs of 
af七erlife，of which implicit aspects in western cultu工es might be 




In this study，七woAsian and two Eu工opeancount工ieswere chosen for 
七hepu工pose of compar工son. Three hund工eds twenty-seven Japanese (96 
males， 231 females)， 205 Vietnamese (68 males， 133 females， 4 unknown)， 
205 French (42 males， 152 females， 11 unknown)， and 159 English (52 males， 
102 females， 11 unknown) un工versエ七ystuden七swere requested to answe工
七o21 questions concerning七heafterlife (Table 1) . Each of the ques七ions
has 4 options to show the level of七heirconvic七ion.
Procedure 
The ques tionnai主ewas administered to the studen七sei ther collecti vely 
in thei工 universi七y classrooms or individuaエy. It took about 10-40 
minutes 七ocomplete. 
Resul七sand discussion 
We have applエedfactor analysis and other statis七icalmethods to our 
data (Figure 1)， and also attempted an original method of analysis which 
-153 -
might工eveal七hei七em's internal orde工 S七工uctu工e.Using a technique which 
is similar to G1.ユ七七man'sscalog主amanalysis fo工 each pai主 of i tems， we 
deri ved a table of in七ernalorder of the 21 items. Then， by so主七ingthem 
in 七e工msof the 0工derof the items， we could find unique pa七七e工ns of 
O主de工 structureconsistエngof 3 0工4エ七em-g工oupsfor each country (Figu工e
2) . PU七tingthe pa七ternsof four countries for the basic axis in turn， 
we de工ived fou工 mosaics to easily compare thei工 mu七ual diffe工ences
(Figu工e 3) . 
Inte工es七ingly，七he French-based mosaic and the English-based one 
were similar to each 0七her，while there was no such similarity between 
the two Asian coun七工ies，Japan and V工e七nam. Of cou工se，f工om the 
pe工spectiveof each coun七工y，each mosaic showed the view of the three 
patterns of七heremaining country. 
Our results will need further consエderat工onln 七he 工工ghtof ou工 new 
method of analysis. 
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2 SF作家ノ¥バー ドの精神療法理論に基づいて創始された新宗教。 70年代アメリカのオカルトブームの
中で広がった。(小学館ロベール仏和大辞典による)





































































































































































































































































































成j が比較的近い数字である点は、注目してよい(日本 20.1%、フランス 17.7%)。つまりこれ
は、この信念の普遍性を物語っている。それに対し、「まったく反対Jという回答をみると、日
本とフランスで、はっきり異なる意味があることがわかる(rまったく反対J:日本 14.2%、フラ





































国で対照的な結果となった(日本 10.5%、フランス 38.1%) 0 おそらく、この数字には、 ヨー
ロッパの精神の世俗化ということが反映しているのかもしれない。しかし、






























確信的賛成率:日本23.4%。フランス 56.6%)0 rまったく反対j の割合でもフランスのほうが
????





























































どちらの国でも、反対の回答が全項目中最大となった U反対J:日本 87.3%、フランス 91.8%。




























たく反対J:日本27.8%、フランス 55.7%。確信的反対率:日本43.7%、フランス 76.4%)0 ど
ちらの国でも、確信的反対率が全項目中では高いことに注自しよう。この質問は質問 13と関
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6人の子を産んだ母親は39歳で亡くなり、 6人の子のうち、 2人の娘は 11歳と 12歳、あとの
















MAR1A， WIFE OF THE REVD. P. BRONTE A.B. M1N1STER OF HAWORTH; 
SHE D1ED SEPT. 15th 1821 1N THE 39th YEAR OF HER AGE 
ALSO OF MAR1A. THE1R DAUGHTER; WHO D1ED MAY 6せ11825. 1N THE 1臼2役仏1YEAR OF HERAGE. 
ALSO OF EL1ZABETE 
1NTHE 1日1t出hYEAROF HER AGE. 
ALSO OF PARR1CE BRA.T¥JWELL.THE1R SON; WHO D1ED SEP. 24th 1848. AGED 31 YEARS. 
ALSO OF EM1LY JANE. THE1R DAUGHTER; WHO D1ED DEC. 19th 1848 AGED 30 YEARS. 
ALSO OF ANNE. THE1R DAUGHTER; WHO D1ED MAY 28th 1849 AGED 29 YEARS. 
SHE WAS BUR1ED AT THE OLD CHURCH SCARBOROUGE. 
ALSO OF CHARLOTTE. THE1R DAUGHTER. WIFE OF THE REV A.B.N1CHOLLS.B.A. 
SHE D1ED MARCH 31 1855 1N THE 39th YEAR OF HER AGE. 
ALSO OF THE AFORENAMED REVD. P. BRONTE A.B. WHO D1ED JUNE 7th 1861 1N THE 85役lYEAR
OF百1SAGE; HAV1NG BEEN 1NCUMBENT OF HAWORTH FOR UPWARDS OF 41 YE.ARS. 
“THE ST1NG OF DEATH 1S S1N， AND THE STRENGTH OF S1N 1S THE LAW， BUT THANKS BE TO 











































































































(カナダ・クイーンシャロット島のハイダ族のことば、星野道夫「森と氷河と鯨Jp 3 9) 
(事例2、図3)イギリス、スカーボローにあるアン・プロンテの個人墓碑
LIE THE REMAINS OF 
ANNEBRONTE 
DAUGHTER OF THE 
REVD P. BRONTE， 
Incumbent ofHaworth Yorkshire， 


























































In Affectionate Remembrance of 
ElIZABETH MS TURK 
DIEDJU工Y271878 
AGED 51 YEARS 





CHILDREN OF THEABOVE 
ALSO 
ALEXANDER. 
YOUNGEST SON OF THE ABOVE 
DIED SEPT .27. 1881 AGED 15 YEARS 
ROSERY MS TURK 1885 
AGED42 
JOHN MS TURK 1911 
AGED56 
ALEXANDER MS TURK 
DIED JUNE 1915 



















































In Her Loving Memory of 
MARGARET (MARCIE) W BEESLEY 
CALLED HOME DEC. 16th 1911 
-188-
INTO THE LIGHT BEYOND 
AGED17YEARS 
ALSO OUR BELOVED FATHER 
CHARLES BEESLEY 
AT REST MAY 6th 1933. AGED 79 
“AND WITH THE MORN THOSE ANGEL FACES SMILE 



































































































Mum 1 think about you everyday 
My love for you will never stray 
If 1 had just one wish， itwould be 
To reach out to touch you 
Give my love to you and tel you 
How much 1 miss you 



































































LEWIS ANDREW ルイス アンドリュ-
MILLER ミラー
BORN SLEEPING 眠って生まれた
20TH JAN 1998 1998年 1月20日











Our Little Angel 
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図2 (事例 1) イギリス、ハワース教会のブロンテ家族の墓碑銘
一 197-

















図8 (事例 5) 現代の墓地にみる、娘から亡き母へのメ ッセージ(ヨーク)























































Gone but not forgotten 9・1・01.(2001年9月 1 日は行ってしまったが忘れない。)
We shall return to build highter. (我々は、より高く再建してみせる。)
Peace， hope， love. We stand strong together. (平和、希望、会い。我々は力強く共に立ち上
がる。)
Proud to be an American. (アメリカ人であることを誇りに思う。)
God bless America. (アメリカに神の加護を。)
God bless on great country U.8.A. (偉大なるアメリカ合衆国に神の加護を。)
My daddy， my angel. We will be together again. (私の父、私の天使。私たちは再び一緒に
なるだろう。)




















































































































Ma)or Rud)' ，ai¥I; '"Neu York nilllll'刊 rlll'lht，白 、:llHe
NcいYork¥ iI hc IJl' l1 l'I'~" 
Thankyou， 
G 0 D B L E S S A M E R I CA. 










本報告は、 2001年 9月日日にアメリカ合衆国ニューヨークで起こった f同時多発ゼロJの










































































































「死霊婚j の風習は、韓国や日本など東アジアの一部に見られる(松崎 1993) 0 



























事例 2 (写真 10)は、 「愛する、父さん、亡くなって、日々ますます寂ししリというメッ
セージが綴られ、今は失われてしまった楽しかった 6人家族がそろって笑っている写真が下に
添えられている。











To our loving， 
k ind-hearted， and fun dad， 
Michael Tinley. . . 
We love you very much 
and miss you more 
and more each day! 
臨-3 死者のメモリアル、墓碑銘の語り








事例 3 (写真 7) は、きわめて簡潔なものであるが、 「メモリアル」としての墓碑銘のミニ
マムな形式をよく表している。死者の名前、生年月日、死亡月日、亡くなった場所、これを記
した人の名前が縦書きの様式で書かれている O















































































and minds for ever and ever 

























































6 写真 13) にっこり笑った子どもの肖像写真の下に












































した彼ら f敵j と隈う意志と、自分たちが脅しゃ破壊にもめげずに fより強くなるJ rより良
くなる」としづ意志が明確に示されている。
事例7 (写真 15，写真 34) 右に星条旗を縫いつけた枠をつけた布
TRIBUTE---……- 賛辞…
To the victims & those 犠牲者と
devoted to the relief effort: 救援の努力を捧げる者たちへ
Your courage， strength， あなたがたの勇気、強さ
compassion and humanity 思いやりと人間性が
fuel our fire and rekindle 燃料になり、再び、火をつける
our passion for gymnastics 私たちの体操への情熱に。
We dedicate our season 私たちは、このシーズンを捧げる
to you & commit to t品ce あなた方へ。そして約束する
every day as a gift. 1日1日を贈り物として受け取ることを。
UCLA GYMNASTICS UCLA(カノレフォルニア大学・ロスアンジェス校) 体
操部
事例8 (写真 35) ガラスケースの額に飾られた詩句
On September 11th they tried to destroy us. 
On September 11th they tried to breake us. 
But we will not be intimidated. 
-226-
We will not be scared. 
Instead on September 11th they made us stronger. 
On September 11th they made us “proud to be an American" 
日Tewill be strong， we will be free. 
And we will never forget. 
We will never forget the ones w ho lost their lives. 
We wiU never forget the ones who gave their lives. 
They are our heroes. 
Mayor Rudy said:“New Y ork will never be the same. 
New Y ork will be better!" 
Thank you， 
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6-2 この世とあの世の空間配置(1) : 
イメージ画1の4か国比較統計的分析 加藤義信
6-3 この世とあの世の空間配置 (2): 
イメージ画1の事例、ベトナム 伊藤哲司
6-4 この世とあの世の空間配置 (3): 
イメージ画1の事例、イギリス 戸田有一
6-5 たましいの形とこの世からあの世への移行(1) : 
イメージ画2の4か国比較統計的分析 伊藤哲司
6-6 たましいの形とこの世からあの世への移行 (2): 
イメージ画2の事例、ベトナム 伊藤哲可
6-7 たましいの形とこの世からあの世への移行 (3): 
イメージ画2の事例、イギリス 戸田有一
6-8 他界信念質問紙調査 4か国比較の統計的分析(1) : 
各他界信念項目男IJにみた賛否回答分布 加藤義信
6-9 他界信念質問紙調査 4か国比較の統計的分析 (2): 
因子分析 戸田有一




















キリスト教(カトリック) 3 0.9弘 3 O. 9弘
キリスト教(プロテスタント) 4 1.2弘 5 1.5弘
仏教 55 16. 8弘 162 49. 5拡
神道 5 1.5弘 13 4.0弘
その他の宗教 8 2.4弘 3 O. 9弘
無宗教 188 57. 5弘 88 26.9拡
わからない 59 18.0弘 46 14. 1話
複数記入 2 0.6弘 7 2.1弘
無回答 3 0.9弘 。 0.0弘




キリスト教 7 2.1弘 8 2.4弘
仏教 55 16. 8弘 162 49. 5拡
神道 5 1.5弘 13 4.0弘
無宗教 188 57. 5弘 88 26.9拡
無回答その他 72 22.0弘 56 17. 1払













。弘 80弘 100弘20% 40弘 60弘
日本調査協力者の死に関する経験






















あり ! なし |無回答! 総計
196 I 131 I 0 I 327 
59.9覧 I40.1弘 0% I 100弘
無回答 i総計
1I 327 














仏教 31 15. 1話
祖先信仰 22 10. 7% 
無宗教 123 60.0弘








































仏教 31 15. 1弘
祖先信仰 3 1.5出
ノレーオング 19 9. 3弘
無宗教 123 60.0弘
わからない l O. 5弘
無回答 19 9. 3弘
総計 205 100弘























本人の宗教 家族の宗教 本人の宗教 家族の宗教
カトリック 64 30.5弘 118 56.2弘 キリスト教 69 32.9弘 121 57.6弘
プロテスタント 5 2.4弘 3 1.4出 ユダヤ教 2 1.0出 2 1.0弘
ユダヤ教 2 1.0弘 2 1.0出 イスラム教 20 9.5弘 23 11. 0弘
イスラム教 20 9.5弘 23 11. 0弘 無宗教 100 47.6弘 56 26. 7弘
無宗教 100 47.6弘 56 26. 7弘 無回答その他 19 9.0弘 8 3.8見
無回答その他 19 9.0弘 8 3.8出 総計 210 100弘 210 100目

























あり | なし i無回答| 総計
65 144 I 1 I 210 







































キリスト教 47 29.4弘 88 55.0弘
ユダヤ教 2 1.3弘 2 1.3弘
イスラム教 8 5.0弘 10 6.3弘
無宗教 77 48. 1弘 36 22.5弘
無回答その他 26 16.3弘 24 15.0出
総計 160 100弘 160 100弘
本人の宗教 家族の宗教
イギリス国教会 15 9.4弘 28 17.5弘
プロテスタント 5 3.1弘 14 8.8弘
カトリック 14 8.8出 30 18.8弘
ギリシャ正教 0.6弘 2 1.3弘
キリスト教その他 12 7.5出 14 8.8弘
ユダヤ教 2 1.3出 2 1.3弘
イスラム教 8 5.0出 10 6.3弘
ヒンズー教 l 0.6出 0.6出
仏教 2 1.3弘 2 1.3見
その他の宗教 2 1.3出 4 2.5弘
宗教なし 77 48. 1弘 36 22.5出
回答望まない 5 3. 1出 3 1.9弘
無回答 16 10.0出 14 8.8弘





































垂直 水平 斜め その他 不明
日本 150 51 51 19 21 
nご285
52.6弘 17.9出 17.9弘 6. 7覧 7.4% 
ベトナム 38 69 13 64 nご 182
20.9覧 37.9出 7. 1出 0.5目 35.2同
フランス 55 21 16 15 52 nご 156
35.3出 13.5切 10.3出 9.6明 33.3判
イギリス 61 25 13 13 29 n=139 
43.9覧 18.0出 9.4出 9.4出 20.9出
斜め その他
19.3出 7.2出 n=264 
11. 0覧 O. 8拡 nヱ118
15.4% 14.4出 n=104 
11. 8出 11. 8覧 n=110 
カテゴリー詳細内訳(上段は人数、下段は比率)
垂直 水平 斜め
右下|その{tl!I ¥明上 上下 左 右上 左下
日本 137 8 5 33 40 24 22 4 19 21 
48.1出 2.8出 1. 8% 11.6% 14.0% 8.4% 7. 7% 0.4出 1. 4% 6. 7% 7.4% 
ベトナム 10 4 24 18 51 3 6 2 2 64 
5.5覧 2.2出 13.2出 9.9略 28.0出 1.6出 3.3出 1. 1% 1.1判 0.5目 35.2% 
フランス 45 3 7 6 18 4 7 
。 5 15 52 
28.8出 1.9出 4.5覧 3.8出 11. 5出 2.6出 4.5出 0.0出 3.2出 9.6覧 33.3% 
イギリス 5047623291513202.99出 I



































































































































分離なし 境界あり 不明 対象人数
境界なし i境界あり合計|線 i雲 I) 1 I橋 i壁 i階段j門@ドア i鏡 i虹 iその他
告本 42 46 170 72 73 18 6 11 2 4 O 7 27 n=285 
ベトナム 13 50 60 36 3 2 14 。。2 5 11 n=134 
フランス 14 28 66 47 9 3 2 。 5 48 n二156










あ→こ こ一→あ 双方向 不可能 人数合計 | 
日本 82.8払 0.0弘 6. 7弘 10.4弘 n=134 
ベトナム 27.7弘 0.0弘 57.4弘 19. 1弘 n=49 
フランス 45. 1弘 7. 8弘 29.4弘 17.6払 nご51
イギリス 55. 8弘 7. 7話 21. 2弘 15. 4弘 n二52
この世とあの世のコミュニケーション
(不明・その他を含む各カテゴリー該当人数)
あ→こ こ→あ 双方向 不可能 不明・その他 人数合計
日本 111 。 9 14 151 285 
ベトナム 13 O 27 9 146 195 
フランス 23 4 15 9 105 156 































この世 107 11 28 
あの世 26 35 9 
この世 27 4 
あの世 25 36 12 
この世 7 10 2 
あの世 29 5 8 
干の世 6 17 
















肯定 否定 両方 中性
肯定 15 34 2 51 
否定 9 。 O 
あの世 両方 。 。 6 17 
中性 2 。 O 
不明 O 。 。 。
ベトナム この世肯定 否定 両方 中性
肯定 4 3 。 9 
否定 21 。 4 
あの世 両方 O 6 
中性 O 。 O 
不明 O 。 。
フランス この世
肯定 否定 両方 中性
肯定 3 8 2 9 
否定 2 。 O l 
あの世 両方 。 。 。 6 
中性 2 2 O 
不明 O O 。 。
イギリス この世肯定 否定 両方 中性
肯定 5 14 24 
否定 O 6 
あの世 両方 O O O 5 
中性 O 2 O O 
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1j Itthe ne、;tworkJ af1er death DXISt，人 whalcoy四J~hin~ ;Joout it? ・醐'喧V・F・
向cas.etjf3¥'1 a pictu時間prDscntingyour ir.agc of lho r世ationshipsbetYlgen lho people 
inth;sov.。付dsnd t.hOSlJ tn the next I，"orkt P1case exp1ain "10町田B'.訓 ngぞ ? ?
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斗 t匂4必 -r~凶)f\は毛 山 T院お佑ぬζ孔エ σφ与叫Id().以rぺと やF-マ了4仏唱
匂k亡ι許 氏同 ε&品 4 岬ψ-一τ口λん‘いJ丹‘玖:. J 
(FfI:l:n問答 イギ'Jλ.労役‘ 2;31，品、無l;i，'I，.持決:心理持
母l.H
之の世の人~， 11あの lまで bf..j じであるだろう.
この世と似たあの世
英国・男性・ 23歳
011."-w l"^-かh....R~ 1 rUÁ$;Í....<..r ルU札 \~dl九グし;ι~，'IAJi kTむ叫
氏 fωVW1.J九-r'b.eサvイ-e.0:f件、!再4cl..>"l<叫i ;~ 
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1) 1ft!陣陥xtv¥叫rkI<l!!en.!岨 Ih削除担凶 whatdo }'o.u thtnk aI:回'lItIt? 
Please draw d pictum fep陪sellt!ngyour ima伊 Qfthar寝泊!lons:hi持l.Jelween1he問。ple.、Ih白州地制n也容ein thc nQxl world PI問団酬が訓 yourd叩叫
いi--I' /P ?? ???? ?
〉?








1} If Ihc四 xtwm~ after de剖h開山 wt，副 do戸川掃のkabo!Jtit? "....-曹- 1 事
Pfc~se 申;:w.'a ptetura措-prDsen:i噌'，'ovrlmaヨGOf tho ra同tonsh，psootween th" pee-pie 





1)官官lEInQXtWO!1d副，erd個出@泌S眠時l;atdo you imag!neヲ E -二L寸C網 l
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-264 
Plca叩 draw"picture r即時sentin桂yOI)(肝喝容。oftlO relahooshlps betwQ:cn the peOpJe 

















































lj I! the崎山C的 flftrdcath CXI出， ..r.a:d川 OUtl"mk ab叫 '11 s:;;:.v~-， 
P!ease draw a plctu悶 rcpfes町lfingy白，.Im招geoftl1e陪1説ionshlpsb~t\'JGcñ tl19 ceop!; 






J 、/し/ 露口¥ 「jf子、
Jて寸\<~"*;"':，-~-"t"')， I ~ ()一一豆、/ー ~




i山 d!?JI仙川:li315E附砧IY1FErc化 lぬ¥IIW. ~'\)(w.:rj!~f ぬ(} \l\jYtC\~' (，洲判よ川内 iそ -ぬ凶|





T'o.'l.:d守宅ぞr吃 Ju:ぢ1--/Uv¥<i fo dt~お同~cþ:匂 ωムλ.ιム






?η削?川;川刊，汀t陶i惜悶叫此 削叫持d川a浦口erdぱ 回tI川同1川S払，V，νW附山..he九均拘川、%瑚削"剖a拭山川tid仇. 叫 Qυ叫山むu、叫 at山山叫印u川







し 仇 e同励。十 U ¥..OI蜘{抗心
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1} If !he next worki attet death刷出J抑制 dOYOIJ think au{川つ包U;)fJ-， 
PI訪日畑山pictu附叩印刷ingyour im.ago o( the陪 lat馴 ship7betwe';nihe p悶 18
町 thiswor1d辺町JttlOseintわ-6nexf込町:)t1r，LPtAase exp1ain your drawing 一
/ 
t¥今日 /'fし/一
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λ7 A 1/ f/ 1/" t./.d"'/ ル ル川t!lU i-I J'c)1μt砂川i(ttf
天使への再生
英国・女性・ 25歳
けIfth令nextv.'Or:ld sttet ae副hex俗ts.wh剖 doyClJ!r市司!neつ
ε，.}Sii -I 
円相sed問wap，cl:u地問P陪 scntin雪卯υrimagaotthe措lauons."Ilps出加拘tlthep剖 p!OIflUl!s 
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1) 1 Ihe n判明rldafterd回 tn側内.wt¥at 00 yOu think i3boul lt? t:. g.ι耐唱~-，
Please dra川 nicturo叩 esenlin宮yo刷出ago01 th宮崎tionshiZELJit主九回pie
this world and those in the nexl world. Please ¥":x凶ぉnyo山 dlawing，
叩官問時
I lt:l:料.1\~~"""" "-1いら唱ヤ 刊£九人込 山"-I... C\'\，'-~ ¥'・占'.，I ¥"'(':'<九 叫与い問中t2J CN .'品以唱で千九 μω!!: t.;，.'t~，-，，;:ι 
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1) ~theneJ<t world a1苫fd椙thexists， v，市..Btdo you imaclneワ
問a酷 Od惜wapicturo陪戸時荘、山容Y臥Jrim.nge Of the同i副問問n，ps凶神田nthopeop匂inthis
wor!d and those in砂時間点WOr1d:PloaSJ;Je叩幅削 youro田叫09
ノ
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1) If lhe ncxt work1 3fter de':lth ()X!S~S) wnii~ do y-Ou think ~bout は? 曹世・r¥圃 . 
何冊目dfa'.V3P叫 urer~presenli/1fJ 凶U( ì:~lag e: of the relatiof:ship:s bet-Jl悼の Ihopeop!e 









! ;fthe同同 wcrldJf"ter d.e8th c:xisl5， '.o'-ili，:;.t (10 ycu tntnk obOttt 1:7 曹-， ・
Piむaseura's a pictur己 reυr8sentm宮.{O...rImag(! o( t;'1~ í~lationshfps b剖weJ!)f'.thepeむi世ら
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1~ lflhene副 WO民daftcr dcath exiSlS. whai do yoo thini( abo叫 it'?
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1) 11th. naxl wo耐 after出 a¥hexls!s， wh.! do問 Ihinkaboul ilつい，，-- 屯 f 
Pfoased日wapicture 同presenlJngyour image uf lIw re!at回nshipsootwccn the people 
in Ihi. wortd and those in Ih" noxt worlo. TiDase explain your drawing 
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英国・女性・ 20歳
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1) Ifthe n吟ヌtwcrld after de31h e副品旬、 whatdo you tln k about dつ """~ ・
Pfoase drow a開叫U棺 representing)'our image of tha.問!nhon$hipsbe廿品cnU時 people
iO this wor:d and tliQSe If'I the ne>:t world. PI~asC' exolain 'fOLlr t!r，:l'uir見1
ε062馳 J
1)刊thenex{ world aftF.!r oe-ath目 ists，what出向U出ink.abuutIt? 
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Pfease draw a pi口ur.開炉問府首inc卯urimagaof立噛耐抽出出ips岡町四n，同p∞tpleIn出i$
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人間形 人魂形 気体形 そ0)飽
図1 たましいの3基本形の出現比率
たましいの3基本形の出現度数と比率
人間形 人魂形 気体形 その他
日本 122 134 52 18 
nコ281 43.4% 47.7% 18.5% 6.4% 
ベトナム 32 32 26 10 
n=96 33.3% 33.3% 27.1% 10.4% 
フフンス 63 27 49 52 
nご180 35.0% 15.0% 27.2% 28.9% 
イギリス 46 30 47 12 




人間形 人魂形 気体形 その他
日本 43.4% 47.7弘 18.5% 6.4% 
ベトナム 33.3% 33.3% 27.1% 10.4弘
フフンス 35.0% 15.0弘 27.2% 28.9弘
イギリス 33.8% 22.1% 34.6% 19.1弘
一方向 双方向 その他
日本 32.7% 63.7% 3.6% 
ベトナム 33.0% 27.8% 39.2% 
フゥンス 43.3% 37.8% 18.9% 
イギリス 44.8% 25.0% 30.1% 
赤ん坊 人間 万物流転 その他 なしor不明
日本 17.8% 15.3% 3.2% 2.5% 61.2覧
ベトナム 1.7% 0.6% 0.6% 4.5% 92.6% 
フフンス 5.5% 12.0% 4.9% 3.3% 74.3弘











日本 92 179 10 
nコ281 32.7% 63.7% 3.6% 
ベトナム 58 49 69 
nご176 33.0弘 27.8% 39.2% 
フフンス 78 68 34 
n=180 43.3% 37.8% 18.9% 
イギリス 61 34 41 







0% 10% 20弘 30弘 40弘 50弘 60弘 70弘 80弘 90弘 100%
圃赤ん坊 図人間 口万物流転 回その他 回なしor不明
図3 生まれ変わりのパターンの比率
生まれ変わりのパターンの度数と比率
亦ん坊 人間 万物流転 その他 なしor不明
日本 50 43 9 7 172 
n=281 17.8弘 15.3% 3.2% 2.5% 61.2% 
ベトナム 3 8 163 
nコ176 1.7% 0.6% 0.6% 4.5% 92.6% 
フフンス 10 22 9 6 136 
N=183 5.5% 12.0% 4.9% 3.3% 74.3% 
イギリス 7 13 5 3 111 
n=139 5.0% 9.4% 3.6% 2.2% 79.9弘
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人間形 人魂形 気体形 その他
日本 43.4% 47.7% 18.5弘 6.4% 
ベトナム 33.3% 33.3% 27.1弘 10.4弘
フフンス 35.0% 15.0弘 27.2% 28.9% 
イギリス 33.8% 22.1% 34.6% 19.1% 
一方向 双方向 その他
B本 32.7% 63.7% 3.6弘
ベトナム 33.0% 27.8弘 39.2% 
フフンス 43.3% 37.8弘 18.9% 
イギリス 44.8弘 25.0% 30.1% 
赤ん坊 人間 万物流転 その他 なしor不明
日本 17.8% 15.3% 3.2% 2.5% 61.2弘
ベトナム 1.7% 0.6% 0.6% 4.5弘 92.6弘
フヮンス 5.5% 12.0% 4.9% 3.3九 74.3弘





















































































? ? ?¥〆 t 
¥ 、
命寺 ι 





























































































































































「ぺ /戸μ ./ \Lνぷtφや/---一命~....""
}ぺ)0/ \~、ぺ f/r L 
¥¥ス.Ji¥，A，..¥ ~ . Yx .、
i、万b・7¥/¥一"ノ、
¥16=い¥./'"μ 





















たましいは狭くて曲が ι / 
りくねった道を行かね t} 





















借りるe". ~~"':てこてござ~~..，... ~ ヂ糸、:〆
〆-;g~ィプふ:;;~ι~!:-ん~":'2~~匹、k





V0021② すべてのものを通れるたましい 事例2-4 たましいの通る道
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質問 2 死後の世界はあると思う
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質問17 人は人間以外のものに生まれ変わることもある
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質問18 この世のおこないによって、天国へ行くか地獄へ行くか
が決まる



































日本 31 (9.6見) 179 (55.6見) 71 (22.0弘) 41 (12. 7出)
ベトナム 12 (6.0弘) 88 (44.2弘) 64 (32.2弘) 35 (17.6弘)
フランス 9 (4.5弘) 12 (6.0弘) 30 (14.9弘) 150 (74.6弘)
イギリス 4 (2.5弘) 28 (17.8弘) 48 (30.6弘) 77 (49.0弘)
質問2 死後の世界はあると思う
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 74 (22.8弘) 142 (43. 7見) 66 (20.3弘) 43 (13.2弘)
ベトナム 13 (6.7弘) 67 (34.4弘) 64 (32.8覧) 51 (26.2弘)
フランス 67 (34.4弘) 33 (16.9弘 35 (17.9目) 60 (30.8弘)
イギリス 35 (22.2弘) 63 (39. 9弘 35(22.2弘 25(15.8弘)
質問3 人は死んで、も繰り返し生まれ変わるものだ
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対!
日本 65 (20. 1弘) 135 (41. 7覧) 78 (24. 1弘) 46 (14.2弘)
ベトナム 6 (3.0弘) 37 (18.8弘) 66 (33.5弘) 88 (4. 7弘) I 
フランス 34 (17.7弘) 36 (18.8弘) 38 (19.8弘) 84 (43.8弘)
イギリス 1 (7. 2覧) 36 (23.5弘) 52 (34.0出) 54 (35.3出)
質問4 仏様や神様を信心して願し、ごとをすれば、いつかその原品、ごとがかなえられる
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 21 (6.5弘) 119 (36.7弘) 108 (33.3出) 76 (23.5弘)
ベトナム 5 (2.5弘) 39 (19.3弘) 94 (46. 5覧) 64 (31. 7弘)
フランス 14 (7.2弘) 29 (14.9弘) 56 (28. 7弘) 96 (49.2弘)
イギリス I 10 (6.4弘) 32 (20.5弘) 49 (31.4弘) 65 (41. 7%与
質問5 身近な人は亡くなった後、自分を守ってくれる
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対l
日本 66 (20.4弘) 161 (49. 7見) 63 (19.4払)
ベトナム 13 (6.5覧) 74 (37.0弘) 82 (41. 0弘) 31 (15.5覧)
フランス 35 (18.0弘) 47 (24.2弘) 38 (19.6弘) 74 (38. 1見)
イギリス 14 (8. 9弘) 66 (41. 8弘) 43 (27.2弘) 35 (22.2弘)
質問 6 死とは自分が永久になくなってしまうことである
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 64 (19.7弘) 70 (21. 5弘) 119 (36.6弘) 72 (22.2見)
ベトナム 43 (21. 6弘) 58 (29. 1弘) 62 (31.2弘) 36 (18. 1弘)
フランス 59 (30. 1弘) 27 (13.8弘) 34 (17.3弘) 76 (38.8弘)
イギリス 26 (16.7見) 31 (19.9弘) 58 (37.2弘) 41 (26.3弘)
質問 7 天国あるいは極楽浄土はあると思う
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 39 (12. 1弘) 128 (39.6弘) 93 (28.8弘) 63 (19.5拡)
ベトナム 5 (2.5弘) 38 (19. 1弘) 80 (40.2弘) 76 (38.2弘)
フランス 39 (19.8見) 30 (15.2弘) 41 (20.8覧) 87 (44.2覧)





日本 37 (11. 5弘) 130 (40.4弘) 94 (29.2弘) 61 (18. 9弘)
ベトナム 10 (5. 1弘) 70 (35.4弘) 66 (33.3弘) 52 (26.3弘)
フランス 43 (22. 1弘) 28 (14.4弘) 35 (17.9弘) 89 (45.6弘)
イギリス 20 (12.7弘) 61 (38.6弘) 42 (26.6弘) 35 (22.2弘)
質問9 水子供養はするべきである
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 115 (35.6弘) 139 (43.0見) 41 (12.7覧) 28 (8. 7弘)
ベトナム 22 (11. 1弘) 108 (54.3弘) 42 (21. 1弘) 27 (13.6弘)
フランス 34 (17. 1出) 36 (18. 1弘) 44 (22. 1見) 85 (42. 7弘)
イギリス 14 (9.3弘) 52 (34.4紛 45 (29.8弘) 40 (26.5弘)
質問10 死んだ後も、この世に帰ることができる
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 30 (9.3弘) 126 (39.3弘) 105 (32. 7弘) 60 (18. 7弘)
ベトナム 3 (1. 5見) 38 (19. 1出) 79 (39. 7弘) 79 (39. 7弘)
フランス 30 (15.8弘) 31 (16.3弘) 30 (15. 8~件 99 (52. 1弘)
イギリス 21 (13.3弘) 40 (25.3弘) 51 (32.3払) 46 (29. 1弘)
質問11 あの世では苦しみや痛みから救われる
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 51 (15. 9弘) 97 (30.3出) 117 (36.6出) 55 (17.2弘)
ベトナム 30 (15.4弘) 54 (27. 7弘) 61 (31.3弘) 50 (25.6弘)
フランス 84 (43.8弘) 35 (18.2弘) 24 (12.5弘) 49 (25.5弘)
イギリス 37 (23.9弘) 59 (38. 1弘) 35 (22.6覧) 24 (15.5出)
質問12 死んだ後も、あの世では生前同様に生活することができる
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
百本 24 (7.5弘) 76 (23.8弘) 142 (44.4弘) 78 (24.4弘)
ベトナム 7 (3.6弘) 30 (15.3弘) 79 (40.3弘) 80 (40.8弘)
フランス 6 (3. 1弘) 14 (7.3弘) 37 (19. 2弘) 136 (70.5弘)
イギリス 4 (2.5出) 24 (15.3弘) 56 (35. 7弘) 73 (46.5弘)
質問13 死ぬと、暗閣に入っていって、二度とそこから出ることはできない
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 9 (2.8弘) 32 (9.9出) 137 (42.5弘) 144 (44. 7出)
ベトナム 43 (21. 7弘) 74 (37.4出) 53 (26.8弘) 28 (14. 1弘)
フランス 6 (3.1弘) 10 (5. 1弘) 32 (16.4出) 147 (75.4弘)
イギリス 8 (5. 1弘) 22 (14. 1弘) 47 (30. 1払) 79 (50.6弘)
質問14 あの世はこの世よりもっとょいと思う
まったく賛成どちらかというと賛成どちらかといえば反対まったく反対
日本 20 (6.5弘) 90 (29.0弘) 120 (38. 7弘) 80 (25.8弘)
ベトナム 9 (4.5弘) 20 (10. 1弘) 77 (38.9弘) 92 (46.5弘)
フランス 39 (20.5弘) 43 (22.6弘) 24 (12.6目) 84 (44.2弘)




日本 56 (18. 1弘) 125 (40.3弘) 83 (26.8弘) 46 (14.8弘)
ベトナム 25 (12.8弘) 82 (41. 8弘) 52 (26.5出) 37 (18.9弘)
フランス 80 (41. 2弘) 37 (19. 1弘) 27 (13.9弘) 50 (25.8弘)
イギリス 43 (27. 7弘) 70 (45.2弘) 20 (12.9弘) 22 (14.2弘)
質問16 地獄はあると思う
まったく賛成どちらかというと賛成
日本 I 24 (7.7出 90(28.8出)
どちらかといえば反対まったく反対
112 (35.8弘 87(27.8見)
ベトナム 1 6 (3. 1%) 46 (23. 7出) 80 (41. 2弘 62(32.0弘)
フランス 134(17.7弘 18(9.4弘)
イギリス I21 (13.6弘 48(31. 2弘)
33 (17. 2弘 107(55. 7見)
35 (22. 7弘 50(32.5弘)
質問17 人は人間以外のものに生まれ変わることもある
まったく賛成どちらかというと賛成どちらかといえば反対
日本 I 59 (19. 1見 138(44.均 66(21. 4弘)
ベトナム I2 (1. 0弘 25(12.6弘 80(40.4覧)
フランス 134(17.7弘 26(13. 5弘 41 (21. 4弘)








日本 I 25 (8. 0%) 108 (34. 6見 97(31. 1弘 82(26.3弘)
ベトナム 115 (7.5覧 63(31. 7弘 63(31. 7覧 58(29. 1%) 
フランス I31 (16. 1拡 33(17.1弘 37(19.2弘 92(47. 7弘)
イギリス I24 (15. 7見 49(32.0弘 31(20.3弘 49(32.0%) 
質問19 行き場所がなく、ただよう魂も存在する
.まったく賛成どちらかというと賛成どちらかといえば反対
日本 I 45 (14.4弘 157(50.3弘 65(20.8ゆ
ベトナム I12 (6. 2同 68(35.2弘 55(28.5弘)
フランス I31 (16.3弘 19(10.0弘 49(25.8弘)








日本 I 65 (20.7%) 133 (42.4弘 74(23.6弘 42(13.4弘)
ベトナム I18 (9. 0弘 95(47.5弘 58(29.0弘 29(14.5弘)
フランス 151 (26.3弘 34(17.5弘 44(22. 7弘 65(33.5弘)
イギリス I37 (23.9弘 58(37.4弘 33(21. 3弘 27(17.4弘)
質問21 死後になんらかの審判はあると思う
E まったく賛成どちらかというと賛成
日本 I 16 (5. 1覧 104(33. 1%) 
ベトナム 1 7 (3.5弘 35(17.4%) 
フランス I29 (14.9弘 31(15.9弘)
イギリス I26 (16.9弘 41(26. 6出)
どちらかといえば反対まったく反対
122 (38.9弘 72(22.9弘)
84 (41. 8拡 75(37.3弘)









8.006 38.1 38.1 
2 1.676 8.0 46.1 
3 1.608 7.7 53.8 
4 1.094 5.2 59.0 
5 0.919 4.4 63.3 
6 0.848 4.0 67.4 
7 0.735 3.5 70.9 
8 0.672 3.2 74.1 
9 0.635 3.0 77.1 
10 0.610 2.9 80.0 
1 0.505 2.4 82.4 
12 0.471 2.2 84.7 
13 0.457 2.2 86.8 
14 0.427 2.0 88.9 
15 0.415 2.0 90.9 
16 0.397 1.9 92.7 
17 0.345 1.6 94.4 
18 0.337 1.6 96.0 
19 0.318 1.5 97.5 
20 0.284 1.4 98.9 









21.死後の審判ある 0.707 0.345 
15.肉体死後も魂残る 0.692 
16.地獄ある 0.675 0.367 -0.327 
5.亡親族に守られる 0.662 
3.人の輪廻転生 0.650 一0.493
18.今世の行動で天国か地獄 0.647 0.360 
19.浮遊盤もある 0.644 
10.死後この世に帰れる 0.632 -0.418 




9.水子供養はすべき 0.539 0.399 
6.死は永久の無化 -0.416 
20.山川草木に自然の盤 0.374 
11 あの世で苦痛から救われる 0.305 
13.死後は暗慣に
1.供饗しないと崇り 0.482 0.538 
表6-9-3主因子解後のパリマックス解(国有舘1以上)
昭子




19.浮遊援もある 0.535 0.331 
15.肉体死後も魂残る 0.509 0.435 0.301 




8.死による再会 0.327 0.655 
7.天国・極楽浄土ある 0.613 0.427 
2.死後の世界ある 0.472 0.545 0.310 
11 あの世で苦痛から救われる 0.479 
'2.死後も生前向様の生活 0.312 0.323 
16.地獄ある 0.756 
18.今世の行動で天国か地獄 0.696 
21.死後の審判ある 0.333 0.663 
1.供養供しな養いはとす崇べりき 0.740 
9.水子 0.593 










8.死による再会 0.676 0.362 
2.死後の世界ある 0.629 0.476 
21.死後の審判ある 0.606 
16.地獄ある 0.568 
15.肉体死後も魂残る 0.546 0.488 
18.今世の行動で天国か地獄 0.523 
11 あの世で苦痛から救われる 0.407 
4.神仏への願い叶う 0.401 

















































































































































2.死後の世界ある 0.606 0.312 
21.死後の審判ある 0.589 0.363 
16.地獄ある 0.55 0.353 
11.あの世で苦痛から救われる 0.525 
15.肉体死後も魂残る 0.515 0.376 
18.今世の行動で天国か地獄 0.484 0.409 
12.死後も生前同様の生活
3. 人.死の後輪こ廻の転世生に 0.889 






1 .供養しないと崇り 0.717 
9.水子供養はすべき 0.61 
13.死後は暗闇に 0.444 
4.神仏への願い叶う 0.309 0.316 
???
?









F 司 一 一一面一 .. . 辱- . . 
因子

















13.死後は暗闇に -0.449 0.473 











20.山川草木に自然の霊 0.555 -0.332 
6.死は永久の無化 -0.538 


















F 、ーー '開閉咽岡田圃 ・園田開聞. - ~.. ・ -司司 ' ー -・F 干す e 町、 . 川野 ' 
因子









18.今世の行動で天国か地獄 0.369 0.333 
5.亡親族に守られる 0.718 
1.供養しないと崇り 0.701 




































-司.~ 明ー -圃園田園園 - - ~.. ・ -司曙 ~ ~ " ..、 -司F 司-ー
因子
他界憧憶 循環性 他界畏怖 供養崇り
14.あの世は』の世よりよい 1.008 
8.死による再会 0.858 
7 天国・極楽浄土ある 0.823 0.315 
11.あの世で苦痛から救われる 0.619 
2.死後の世界ある 0.603 




























15.肉体死後も魂残る 0.413 0.495 
20.山川草木に自然の襲 0.45 












F 、一守 ー 園田園町田恒輔圃園町 .. #01._司町~ - - - _. - ~ ~#軍司、 . 
因子
他界畏怖 循環性 他界埠標 供養守護
18.今世の行動で天国か地獄 0.959 
16.地獄ある 0.888 

































5.亡親族に守られる 0.319 0.376 
12.死後も生前向様の生活






7.天国・槌楽浄土ある 0.31 0.381 
310 













































04-2 垂直 水平 斜め その他・不明
同意 109 36 34 21 
不問意 42 15 17 19 
同意 50.5% 16.7% 15.7% 9.7見
不開意 38.5九 13.8% 15.6% 17.4% 
同意 WAf/1 
不同意 ~øzr)~ :J
0.0% 20.0% 40.0% 60.0% 80.0見 100.0%
/rn垂直 白水平 回斜め ロその他・不明|
04-2 垂直 水平 斜め その他・不明
間意 18 27 6 20 
不同意 18 36 6 43 
開意 22.5覧 33.8% 7.5% 25.0覧
不問意 15.7% 31.3九 5.2% 37.4% 
iyi J 
:m ::::/::q 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
1 m垂直 白水平 回斜め 隠その他・不明 l 
04-2 華麗 水平 斜め その他・不明
間意 36 9 5 27 
不問意 17 3 2 38 
間意 36.0% 9.0九 5.0九 27.0九
不問意 17.9% 3.2九 2.1九 40.0弘
閑「l:;:l:l明tJ1t:Jlt:t『1IJyilM川川川哩IT山IT目不同意 m> >>>>d 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
|四垂直 日水平 岡斜め ロー その他・不明 j
04-2 垂直 水平 斜め その他・不明
間意 49 16 8 22 
不同意 11 9 5 20 
同意 50.0% 16.3九 8.2九 22.4九
不問意 18.3% 15.0九 8.3九 33.3% 
;:l国I胃J
0.0% 20.0% 40.0% 60.0% 80.0% 100.0 120.0 
1m垂直 B水平 忽斜め 包その他・不明|
分離あり
分 境 境 不
離 界 界 明 次




同意 32 28 119 14 
不同意 10 18 51 13 
開意 14.8% 13.0% 55.1% 6.5% 
不同意 9.2九 16.5先 46.8% 11.9九
不同同意意bi匡1王匡l当者m協 m矧c必a78yd勿|j j 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
~分離なし 国境界なし ロ境界あり 悶不明|
「-
同意 11臣主主主説忽拾mr:II 
ト I II I I 
不同意 lIlê正当仮説後グ~:
0.0九 20.0% 40.0% 60.0% 80.0% 100.0% 
直至難なし 尽境界なし 臼境界あり ロ不明|
04-2 分離なし 壌界なし境界あL不明
同意 4 14 48 18 
不同意 10 10 16 24 
同意 4.0九 14β% 48.0九 18.0% 
不開意 10.5% 10.5% 16.8% 25.3九
周章』rmu臣窃幽m初将物司 I 
不同意
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
1m分離なし ロ境界なし ロ境界あり 日不明 l
04-2 分離なし境界なし境界あL 不明
同意 6 22 40 27 
不問意 4 12 17 9 
同意 6.1% 22.4% 40.8九 27.6九
不同意 6.7% 20.0% 28.3% 15.0% 
不:lzil 
0.0九 20.0九40.0%60.0% 80.0九 100.0120.0 






宅宮島廷 JlI 橋 壁 鏡 線 のF笠 ア 他
日本 Q4-2 g号室E号量 1 橋 壁 鏡 階段 ドア 線 その他
同意 55 15 4 9 1 I 4 42 5 
不同意 18 3 2 2 30 2 
同意 25膚5% 6.9% 1.9% 4.2% 0.5% 0.5% 1.9% 19.4九 2.3% 
不同意 16.5% 2.8弘 1.8% 1.8% 0.0覧 0.9% 0.0% 27.5九 1.8% 
|;:1111113Z 
0.0% 10.0% 20.0% 30.0% 40.0% 50.0% 60.0% 70.0% 
フランス
イギリス
0.0% 10.0% 20.0九 30.0% 40.0% 50.0% 









一 の・ 不あ '-
中嬉記 I 方可 明
一 あ 向'-
Q4-2 あ→」 』→あ 双方向 不可言語夢・記簡 不明
同意 92 G 6 8 87 
不同意 19 。 3 6 64 
開意 42.6% 0.0% 2.8% 3.7九 0.0% 40.3九
不同意 17.4九 0.0% 2.8% 5.5% 0.0% 58.7% 
同意c:回g三
不問意 <f>・・
0.0% 20.0% 40.0% 60曹0% 80.0% 100.0% 
lBあ吋こ回こ→あ包双方向出不可能回夢・記犠・心の中日不明|
間意 l1111111 防犯勿~臨-:-:.;.;以~~~~~~~~~::: ::::::::-.・:;::II 
卜
不問意 lII~<~老若 I





0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
|白あ→こ己こ→あ隠双方向ロ不可能回夢・記櫨・心の中臼不明|
同意 1IIIIIIIIIe彰幼児沼山日目以辺自民 II 
l 
不問意 i111111111111111防災岡山山山~I I 






ホ。 ネ 時 中 不 ポ ネ 高 中 不
〉ノ ガ 方 性 明 ユ、ノ。 ガ 方 性 暁
日本 04-2 ポジ ネガ 両方 中性 不明 04-2 ボジ ネガ 両方 i中性 l不明
間意 83 3 23 3 81 間意 17 27 8 51 90 
不同意 24 8 5 。55 不同意 9 8 17 57 
間意 38.4% 1.4% 10.6% 1.4九 37.5% 同意 7.9% 12.5% 3.7弘 23.6% 41.7% 
不同意 22.0% 7.3% 4.6% 0.0弘 50.5% ネ間意 8.3% 7.3% 0.9% 15.6弘 52.3弘
間意 同意 ー・・ 刷
本間意 不同意 111院~>>ド
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
IIIlポジ ロネガ 臨時方 問中性 白不明| |悶ポジ Sネガ ロ滴方 問中性 国不明|
ベトナム 04-2 ポジ ネガ 両方 i中性 不明
同意 9 I 2 59 
不問意 17 2 1 I 12 78 
同意 11.3% 2.5% 0.0%1 8.8% 73.8% 
不問意 14.8% 1.7% 0.9%1 10.4弘 67.8% 
: 1:::::::~i':::::::::::I::::::::::::I::::::::::: 1:::: I 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
lDiポジ 日ネガ ロ両方 包中性 B不明|
フランス
時 j11111111酪 m I I I 時 l1在三喜三<1
ト I Il I I I I ~I II 
不問意!lltH;:;:;:;:;:;:;:;:;:;:;:;:;:;;:1 I I 巾同意 I~1:; : ; ; :; : ; : :: : ; : : : : : ; : ー
i mポジ 日ネ好 関両方 む中性 信不明 II I lDiポジ 際ネガ ロ再方 B中性 図不明|
イギリス
間意 j111111111111111111111111111昌~ I I
ト I I I I I 
不同意 |11111日 :;:;: :; :; :;: :;1 I 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 






日本 I 04-2r人間形 i人魂形!気体形[その他
間意 87I 87 I 26 1 15 
不問意 34I 47 1 26 I 3 
同意I40.3% I 40.3% I 12.0叫 6.9九
不同意1 31.2%1 43.1九1 23.9% 1 2.8% 
i r-I.-----r 
同意 i1111111111111 Wld 
I I I I I 
不問意|1I111111I1Il 功~I
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
「阻人間形 E人現形 悶気体形 長る瓦1
間意 jIIIIIIII~防御 j11
llI I I I 
不同意 i111111111長器事~.H
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 




0.0% 20.0% 40.0% 60.0九 80.0%100.0% 





方 間 原j 不 の
向 置じ 置の 明 他位 位
04-2 一方向 同じ位置 別の位置 不明 その他
間意 55 21 72 33 8 
不同意 37 9 35 9 2 
間意 25.5九 9.7九 33.3% 15.3% 3.7% 
不開意 33.9% 8.3% 32.1九 8.3% 1.8% 
41111Zf 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
lE一方向日間じ位置刷jの位置白不明隠その他|
04-2 一方向 間じ位霊 加の位置 不明 その他
同意 22 14 1 I 4 25 
不問意 30 13 2 15 42 
間意 27.5% 17.5弘 1.3% 5.0% 31.3% 
不問意 26.1% 11.3% 1.7% 13.0弘 36.5% 
不::lJ1111112~
0.0% 20.0九 40.0% 60.0% 80.0% 100.0% 
im一方向毘閉じ位竃I2'JJjIJの位置問不明白その他|
04-2 一方向 同じ位置 別の佼叢 不明 その他
間意 36 。 34 10 1 
本開意 28 13 3 13 
間意 36.0% 0.0% 34.0九 10.0% 11.0% 
不同意 29.5% 1.1弘 13.7覧 3.2% 13.7九
;:JIlJillF 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
i悶一方向臼閉じ位置問到の位置白不明包その他|
同意 iIIIIIIIIIIII~圭ヨ0%Ø=!II I I I 間意 i1111111111111111111111111111111111百~!匙単語出掛 | 
ト 1 1 1 ト
不問意 i1I IIIIIIêヨ~ 1 1 1不開意 i111111111日Wj:;:;:;:;:;:;:;:;:;:;i 1 
0.0九 50.0弘 100.0九 150.0九 o.0% 20.0% 40.0% 60.0% 80.0% 100.0% 







人 赤 万 そ
な 不
ん 生物 の し 明間 坊 車長 他
Q4-2 人間 赤ん坊 万物転生 その他 なし 不明
開意 29 37 6 4 51 62 
不同意 14 13 3 3 20 39 
間意 13.4覧 17.1覧 2.8弘 1.9% 23.6% 28.7% 
不同意 12.8% 11.9% 2.8% 2.8% 18.3% 35.8% 
l 間意 iHilliiHill-ij ;¥'l 
不問意 |IIIIIIIIIIII~三豆諸草壁壁出王宮山
0.0% 20.0% 40.0% 60.0% 80.0% 100.0九
「白人間 白赤ん訪 問万物転生 白その他 包なし 回不明|
0.0% 20.0% 40司0% 60.0% 80.0見 100.0弘
[由一人間 白-赤ん坊 出方物転生 白その他 自なし 臼不明|
同意 l111主主主1::::::::::::;:::;::: 三百J1 
不同意 !111閣li:i:!:;:::::;:::;:i:~:;:i:::;:i:::ili:::; :l 1 I I 






















04-3 垂直 水平 斜め その他・不明
不問意 51 18 18 18 
間意 100 32 33 22 
不同意 41.1% 14.5% 14.5% 14.5% 
向意 50.0% 16.0覧 16.5% 11.0% 
;:lJIlllZ|ト
0.0% 20.0% 40.0% 60.0% 80.0% 100司0%
1 m垂直 国水平 包斜め 出その他・不明 | 
04-3 量産 水平 斜め その他・不明
不同意 28 53 9 49 
間意 8 13 3 12 
不問意 18.2% 34.4% 5.8% 31.8% 
間意 18.6% 30.2九 7.0% 27.9% 
不同問意章= cj L謂~
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
~垂直 白水平 白斜め 自その他・不明 | 
04-3 垂直 水平 斜め その他・不明
不向意 31 3 4 38 
間意 20 9 3 24 
不問意 25.4% 2.5% 3.3九 31.1% 
間意 28.6% 12.9% 4.3九 34.3弘
;ニ4:1
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
~髄 f;l7.k平 n斜め ロその他・不明|
04-3 垂直 水平 斜め その他・不明
不同意 41 16 8 26 
間意 17 9 4 14 
不同意 38.7% 15.1% 7.5% 24.5% 
同意 36.2% 19.1% 8.5% 29.8% 
411111EZJil 
0.0% 20.0% 40.0% 60.0九 80.0% 100.0% 





不問意 101 36 1 50 I 5 I 
間意 3I 14 I 7 I 51 
不問意 6.5叫 23.4叫 32.5% I 3.2% I 
開意 7.0%1 32.6% I 16.3% I 11.6% I 
間意 l11 ~括箱 1 1 
ト I II I I 
:同意 |III~再三当鋭務拡?aI
| 
0.0九 20.0弘 40.0% 60.0% 80.0% 100 
i四分離なし 目壇界なし 臼境界あり 臨不明!
Q4--31分離なU境界なU境界あリ不明|
不問意 5I 22 I 39 I 1 9 I 
同意 41 12 I 14 1 15 I 
不同意 4.7%120.8%136.8%117.9%1
間意 8.5%I 25d1JbL. ?9.8% 1___~1.~別
間意 j111佐韮玉三野~安定::.~k>:;:::::::11
ト I I I I I 
不同意lIê孟詑~話忽:'a>>1
ヨ全容Eし 時界なし 磁壇界あり 日不明 11
圏6-10-2a 項目 3r生まれ変わりJとr~あの世の人』がいる位霊上 f分離掴境界の高無j
-318-
そ
雲 I1 I橋|壁|鏡 I: I ~ I線|の
他 j
日本 ~雲 1 橋|壁 鏡 軍軍ドア線 その他
不向意 20 I 5 I 1 I 3 I 1 I 43 I 4 
同意 53 I 13 I 5 I 8 I 1 I 1 I 4 I 29 I 3 
不同意 16.1九 4.0% 0.8% 2.4% 0.0% 0.8九 0.0% 34.7% 3.2九
ぷ思記怠L 26.5九 6.5% 2.5% 4.0% 0.5% 0.5% 2.0% 14.5% 1.5% =t|!(li|lzf 
0.0% 10.0% 20.0% 30.0% 40.0% 50.0% 60.0弘 70.0% 
|四裳白川四橋詰震回鏡ロ階段回ドア留線図その他|
ベトナム





0.0% 5.0% 10.0% 15.0% 20.0% 25.0% 30.0% 35.0% 40.0% 
イギリス












不、申 双 不 中記
方 可 櫨 明
一 あ 向 能、目
Q4-3 あ→』 」→あ 双方向 不可能 夢・記憶 不明
不同意 28 。 6 8 62 
同意 83 。 3 6 88 
不問意 22.6% 0.0% 4.8% 6.5% 0.0九 50.0施
同意 41.5% 0.0% 1.5% 3.0% 0.0% 44.0% 
[11111111111111111111161...1>fl 
不同意 l1111111111腕山三 l 
0.0% 20.0% 40.0% 60.0% 80.0九 100.0九
[田あ→こ gこ→ぁ函蚕元両日不可能憶夢・詑摺・心の中日不明|
間意 j1臨窃窃怨臣現 日 ::::::::::>・ HI 
ト
不問意 1111政忽現:三国 I
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
「Eあ→こ日こ→あ悶波方向ロ不可能 E夢・記静心のゆロ不明i
Q4-3 あ→』 」→あ 双方向 不可能 夢・記憶 不明
不同意 12 7 5 12 41 
同意 11 2 7 4 3 33 
不問意 9.8九 0.8% 5.7% 4.1% 9.8覧 33.6% 
同意 15.7% 2.9% 10.0% 5.7% 4.3% 47.1% 
同意~=
不問意












ポ ネ 商 中 不 ポ ネ 高 中 不
:ノ ガ 方 性 明 エノ ガ 方 性 明
日本 Q4-3 ボジ ネガ 高方 中性 不明 Q4-3 ボジ ネガ 高方 中性 不明
不問意 29 10 9 。56 不問意 11 9 2 23 59 
同意 78 19 3 79 間意 15 26 7 45 87 
不時意 23.4% 8.1% 7.3九 0.0% 45.2% 不問意 8.9% 7.3% 1.6% 18.5九 47.6% 
間意 39.0% 0.5% 9.5% 1.5弘 39.5% 同意 7.5% 13.0% 3.5% 22.5% 43.5% 
41111Z~ ;:1富山=
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 40.0% 60.0% 80.0% 100.0九
1lE!ポジ 怠ネガ 図両方 ロ中性 間不明 i 11]]ポジ 日ネガ ロ満方 自中性 毘不明!
ベトナム
0.0弘 20.0% 40.0% 60.0% 80.0% 
フランス
G.0犯 20.0% 40.0% 60.0% 80.0% 100.0弘 0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
1 m~:; aネガ 臼両方 自中性 国不明 i
イギリス
:: 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 










?????? ??? ??? ???
二a::じいの形
自本 Q4-31人間形|人魂形|京体形Iぞ扇面
不同意 37I 50 I 24 I 6 
間意 84I 84 I 27 I 12 
不問意129.8%1 40.3%1 19.4九 4.8%
間意I42.0% I 42.0% I 13.5% I 6.似
Q4-31一方向 i間じ位聾捌の住置l不明
不問意 38I 1 I 35 I 1 
間意 541 1 9 1 71 I 31 
不問意I30.6% 1 8.9% I 28.2% I 8.9% 
間意I27.0%1 9.5%1 35.5%1 15.5% 
時 |1111111111111 話線
lI I I I I 







0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
卜m人間形 白人魂形 ロ気体形 ロその他 i
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
「白人間形 図人魂形 路気体形 隠その地|
0.0% 20.0九 40.0九 60.0% 80.0% 100.0% 
ls一方向包閉じ佼置白期の位置ロ不明国その他|
フランス
間意 iliHililhilili岳協物 1 11 同意 h111111111防御均
l I II I I I Iト
不同意 |11111陸軍務瀦 I I I I不同意 |11111111111院第諸活宙弼
o0% 20.0% 判的 60.0% 80.0% 100.0% I I 00% 20.0% 40.0% 60.0% 80.0% 100.0% 




不問意 j11 1 leヨ抱iO/Jj l)IIIIIIIIIIIIIIII~ 1] r111111111111111111I~::~ 
0.0% 50.0% 100.0% 150.0% 1 1 0.0% 20.0九 40.0% 60.0% 80.0% 100.0% 









人 赤 万 そ
な 不
間 ん 生物 の
し 明
坊 車五 他
Q4-3 人間 赤ん坊 万物転生 その他 なし 不明
不問意 16 12 3 3 23 43 
開意 26 38 6 4 48 58 
不問意 12.9% 9.7% 2.4% 2.4% 18.5% 34.7九
同意 13.0% 19.0% 3.0% 2.0% 24.0% 29.0覧
不:lJIlZ=
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
1m人間 回赤ん坊 ロ万物転生 沼その他 固なし 思不明 l
0.0% 20.0% 40.0九 60.0% 80.0% 100.0% 
「白人間 B赤ん坊 白万物転生 ロその他 国なし 回不明[
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
主主旦1艶笠ーロ万物転生 悶その他 回なし ロ不明|
同意 l111111111同怨1::::::::::::::::::::1::1
ト
不問意 |i嘩 i:i:i;:i;:i:;:;:i:i:i;:i:i:i:;:ii':J 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 120.0% 

















嚢 水 斜 の
直 平 め 他
不
Q4-15 垂直 水平 斜め その他・不明
間意 90 30 29 20 
不問意 55 16 19 18 
同意 49.7九 16.6% 16.0九 11.0% 
不問意 42.6% 12.4% 14.7% 14.0% 
不:lJIlJIlz
0.0弘 20.0% 40.0% 60.0九 80.0% 100.0% 
国水平 回斜め ロその他・不明 | 
Q4-15 垂直 水平 斜め その他・不明
同意 20 37 7 30 
不同意 16 28 5 31 
間意、 18.7% 34.6% 6.5% 28.0% 
不開意 18.0% 31.5% 5.6% 34.8% 
不同同意意= E IJ 





0.0% 20.0% 40.0% 60.0弘 80.0% 100.0% 
l m垂直 田水平 回斜め ロその他ー不正1
分離あり
分 境 境 本






同意 26 26 97 15 
不同意 13 17 65 11 
同意 14.4九 14.4覧 53.6九 8.3% 
不同意 10.1% 13.2% 50.4% 8.5% 
不時同意 b炉1I\l=:瑚i呈紛m妨~倣h j 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
LE!分離なし E境界なし B境界あり 臼不明|
間意 |IlIe二二二ヰ忽w;:o;;1)I 1 
ト I I I I I 
3間意 l11惇号場夜放鋭敏
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
[白分離なし 匡境界なし 臼境界あり ロ不明!
Q4-15 分離なし 境界なし 境界あL不明
間意 9 14 48 27 
不同意 5 11 15 18 
同意 7.7% 12.0% 41.0% 23.1% 
不同意 6.5弘 14.3% 19.5見 23.4% 
;:l=Jli 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
|悶分離なし 自壇界なし 悶境界あり 包不明 l
I rn~i離なし 回境界なし色境問[J雨l









母g普E量 1 橋 壁 鏡 線 のF宣 ア 他
Q4-15 雲 1 橋 壁 鏡 踏段 ドア 線 その他
同意 41 10 4 7 2 40 3 
不同意 28 8 2 3 30 3 
開意 22.7% 5.5% 2.2% 3.9% 0.6% 0.6% 1.1% 22.1% 1.7九
不問意 21.7% 6.2% 1.6% 2.3% 0.0% 0.8% 0.0% 23.3% 2.3% 
間意
不同意
0.0% 10.0% 20.0% 30.0弘 40.0% 50.0% 60.0弘 70.0% 
|日韓毘川沼橋白壁隠鏡口階段回ドア箆線隠その他l
Q4-15 号云車E幸E 1 橋 壁 鏡 階段 ドア 線 その他
同意 8 16 4 
不同意 2 4 19 3 
同意 0.9% 0.9% 0.9弘 7.5% 0.0% 0.0% 0.0% 15.0% 3.7% 
不同意 2.2% 1.1九 0.0九 4.5% 0.0% 1.1% 0.0% 21.3% 3.4% 
不同意 i 慾額
0.0% 10.0% 20.0見 30.0% 40.0% 50.0% 






G.0協 10.0% 20.0弘 30.0% 40.0% 50.0弘
|白雲 8J11 r.;a橋白壁際鏡口措段弱ドア白線図その他 i
同意|1I 11111111111111111111ê1 ::::1~ 霧器調|
l 
不開 i11111臆器L 綴綴 i 













不、同 双 不 中記
方 可 憶 明
一 あ 向 能、四
Q4-15 あ→』 」→あ 双方向 不可能 夢・記憶 不明 l
同意 79 。 3 7 75 1 
不同意 27 。 6 6 67 
同意 43.6% 0.0九 1.7% 3.9% 0.0% 41.4% 
不同意 20.9% 0.0九 4.7% 4.7% 0.0% 51.9% 
411111f 
1mあ→こ回二→あ回双方向日不可能自夢・記槽・心の中日不明i
間意 l11位法窃忽1陸誌;:;:;:;:;:::;:::I 1 
1 
不同意 l11111 阪滋~~~~~~槌 I
0.0% 20.0% 40.0% 60.0% 80.0% 100.0九
|一回あーニ日こ→あ回双方向悶不可能回夢・記憶・心の中ロ不明i
間意 |11111111111111膨説組・日寵謡山口山口出~: ~ : ~ :町jd
ト
不問意 i11111国:~窪珪・0三日午j ・::1
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
|回あ→こ日こ→あ図波方向日不可能沼捗記静心の中旬不明|
間意 |111111111111111111臨錫話出三日 I I 
不同意 V111111111均三器市











ポ ネ 高 中 不
〉、。〆 ガ 方 性 暁
04-15 ポジ ネガ 両方 中性 不明
同意 61 22 3 77 
不同意 38 9 6 o 53 
間意 33.7% 0.6% 12.2% 1.7% 42.5% 
不同意 29.5% 7.0% 4.7弘 0.0% 41.1% 
不::111111JilllZ~
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
回ポジ ロネガ 陸両方 ロ中性 問不明|
間意
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
[凶ポジ 臼ネガ 幻両方 日中性 臼不明 i
」の世
ポ ネ 荷 中 不
:、ノe ガ 方 性 明
04-15 ボジ ネガ 両方 中性 不明
間意 13 17 8 40 86 
不同意 11 16 24 54 
間意 7.2% 9.4% 4.4九 22.1% 47.5% 
不同意 8.5% 12.4% 0.8九 18.6% 41.9% 
同意 Ile並
不問意 IIII~>日・;・
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
Iiiiポジ 日ネガ 院前方 ロ中性 混不明|
間意
不同意
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
imポジ 国ネガ ロ両方 自中性 問不明[
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 







G0% 20.0% 40.0% 60.0% 80.0% 100 山 II~0% 20.0% 40.0% 60.0% 80.0% 






人 人 気 そ
間 魂 体 の
形 影 形 他
一 そ
方 開 ~IJ 不 の
向 護じ 震の 明 他位 位
日本 Q4-15 人間形 人魂形 気体形 その他 Q4-15 一方向 間じ位置 }51]の佼置 不明 その他
間意 73 76 25 11 同意 47 17 62 29 6 
不同意 42 50 24 7 不開意 40 11 39 12 4 
同意 40.3% 42.0% 13.8% 6.1% 同意 26.0% 9.4% 34.3% 16.0% 3.3% 
不開意 32.6% 38.8% 18.6% 5.4% 不問意 31.0% 8.5% 30.2% 9.3% 3.1% 
;:lJIli|l Zl 不::I::::::::::::I:::=;~ 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
l図入額形 s人魂形 医気体形 日その他 ll回一方向日旦じ位霊巳却の位置ロヂ羽閉そφfll
ベトナム Q4-15 人間形 人現形 気体形 その他 Q4-15 一方向 同じ位置 }51]の依置 不明 その他
間意 19 14 17 4 間意 33 19 8 28 
不開意 12 18 9 5 不問意 24 7 2 11 37 
間意 17.8% 13.1% 15.9% 3.7% 同意 30.8% 17.8% 0.9% 7.5% 26.2% 
不問意 13.5% 20.2% 10.1% 5.6% 不同意 27.0% 7.9% 2.2% 12.4% 41.6% 
;:llEZl 不:111JE=パ
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
|図人間形 白人魂形 回気体形 ロその地| |回一方向居間じ位置酬の位置隠不明白その他i
フランス Q4-15 人間形 人魂形 気体形 その他
同意 48 19 30 16 
不問意 9 8 26 
開意 41.0% 16.2% 25.6% 13.7% 
不問意 11.7% 1.3% 10.4% 33.8% 
同1121|iHil間]
不同意
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
|四人間形 白人瀧形 n気体形 ロその他| !1Il一方向 S関じ位置回別の伎置 B不明国その他|
イギリス
0.0% 20.0% 40.0% 60.0% 80.0% 100.0九II 0.0% 20.0% 40.0% 60.0% 80.0弘 100.0%





人 赤 万 そ
な 不
間 ん 生物 の
し 明
坊 車五 他
日本 Q4-15 人間 赤ん坊 万物転生 その他 なし 不明
間意 23 35 5 2 44 52 
不同意 17 13 3 4 25 44 
同意 12.7% 19.3% 2.8% 1.1% 24.3% 28.7% 
不問意 13.2% 10.1% 2.3九 3.1% 19.4% 34.1% 
:1l(llU;;(l11:;(ll(:Jl:(ll1臣:(耳=且=且~
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
! 日人間 回赤ん坊 ロ万物転生 aその他 固なし 臼不明 l
」
ベトナム
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
「回人間 国赤ん坊 B芳物転生 ロその他 隠なし む不明 l
フランス
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
!囚人間 目赤ん坊 E芳物転生 ロその他 Eなし 臼不明|
イギリス
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 





















04-20 垂直 水平 斜め その他・不明
間意 89 35 31 25 
不問意 59 12 17 14 
同意 44.9九 17.7弘 15.7九 12.6覧
不開意 50.9% 10.3% 14.7% 12.1九
不:11JIlJ13l
0.0% 20.0% 40.0% 60.0% 80.0% 100.0弘
m垂直 盟水平 田斜め 口そり也子同j
04-20 垂直 水平 斜め その他・不明
同意 22 39 4 36 
不問意 16 27 8 29 
間意 19.5% 34.5% 3.5% 31.9九
本間意 18.4% 31.0% 9.2九 33.3覧
;:lJ1 l ミrヨ巳~
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
| 四垂直 問水平 隠斜め 隠その他・不明 l 
04-20 垂直 水平 斜め その他・不明
同意 24 6 3 34 
不問意 29 6 5 35 
同意 28.2% 7.1弘 3.5% 40.0弘
不同意 26.6% 5.5% 4.6% 32.1% 
;:llllllJillz~ 
0.0% 20.0% 40.0弘 60.0% 80.0九 100.0%
!rn護直 E 水平 回斜め ロその骨不明!
一一一一
????
0.0九 20.0% 40.0% 60.0% 80.0弘 100.0%
04-20 分離なし 境界なし 境界あL不明
間意 10 29 31 7 
不開意 3 21 28 ヰ
開意 8.8% 25.7九 27.4% 6.2% 
不問意 3.4弘 24.1% 32.2% 弘
不同同意意川1 l Z1 
0.0% 20.0% 40.0弘 60.0% 80.0% 100.0% 
|回分離なし 医境界なし ロ境界あり 出不明!
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
l 「寸
間意 iIIIIIIIIIIIIIIIIIIIIIIII~主張佐ー山口三 -I I 
ト I I II I 
コド院意 i111111111111在三苫2河口 I









宅官Z華Z号E 1 4警 護 鏡 線F支 ア
Q4-20 雲 JlI 橋 |壁 鏡 踏段 ドア 線
間意 36 9 4 7 2 44 
不問意 34 9 2 3 26 
間意 18.2% 4.5% 2.0% 3.5% 0.5% 0.5% 1.0% 22.2% 
不問意 29.3% 7.8% 1.7% 2.6% 0.0% 0.9% 0.0% 22.4% 
;:lJ111111JEII書
0.0% 10.0% 20.0% 30.0% 40.0% 50.0% 60.0% 70.0% 
裳馴固橋白壁間鏡ロ階段居ドア際線滋その地|
















0.0% 5.0% 10.0% 15.0% 20.0% 25β% 30.0% 35.0% 40.0% 
卜m韓日1 I?l橋田壁国鏡口階段滋ドア回線隠その他 i






不'- 双 不 中記
方 可 憶 明
一 あ 向 能、四
日本 04-20 あ→』 」→あ 双方向 不可能 夢・記憶 不明
間意 74 。 7 6 87 
不問意 34 。 2 7 57 
間意 37.4% 0.0% 3.5% 3.0% 0.0% 43.9% 
不問意 29.3% 0.0% 1.7% 6.0% 0.0% 49.1% 
不同同意意 i[!|l1il1ul1i1|lm|lil|l|1!|l!||!|liE|l:i|拝陸
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
~あ→こ悶こ→あ包波方向ロ不可能回夢・記樟・心の中目不明 l
ベトナム
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
フランス 04-20 あ→」 」→あ 双方向 不可能 夢・記憶 不明
同意 12 2 9 3 s 37 
不問意 1 5 4 1 45 
同意 14.1% 2.4% 10.6% 3.5% 7.1% 43.5% 
不同意 10.1% 0.9% 4.6% 3.7% 10.1% 41.3% 
同意~呂田川 ! 
不同意
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
imあ→こ回二→あ臼双方向日不可能回夢眉記鳴・心の中田不明|
イギリス










ポ ネ 間 中 不 ポ ネ 商 中 不
ユノ ガ 方 性 明 コ、ノ。 ガ 方 性 明
Q4-20 ボジ ネガ 両方 中性 不明 Q4-20 ポジ ネガ 両方 中性 不明
開意 56 6 I 22 3 87 同意 13 22 6 38 95 
不問意 46 5 I 6 。43 不問意 12 12 3 27 46 
間意 28.3% 3.0% 11.1 % 1.5% 43.9% 間意 6.6% 11.1% 3.0% 19.2% 48.0% 
不同意 39.7% 4.3% 5.2% 0.0% 37.1首 不問意 10.3% 10.3% 2.6% 23.3弘 39.7% |ヰ 唱 !1;
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
l Dlポジ 巴ネガ 図両方 ロ中性 際不明 i !日ポジ 日ネガ 悶両方 回中性 臼不明!
間意 l11 1 IIË玉三学~J::;:;:;:;:;:;:;:;:; ~I 
ト I I II I 
不同意 i111匡玉三期1;;;:;:;:;:;:;:;:;:;:::;:::;::1I 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
[白ポジ 臼ネガ 悶両方 回中性 S不明|
0.0% 20.0% 40ρ% 60.0% 80.0% 100.0% 
I I I 間意 |1間三 ;:::;:::;:::;::;:;:;::; 
ロ意 l ギ i L I I I I t I I ~I l1I 11111~;;::;::;2f;::;:;:;ì:::;;:1 I I I I不同意 !i撞/t:i;:i;:;:q;:;;::;:;:1 
o.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
|五ポジ 日ネガ 悶両方 回中性 国不明[
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
卜Iポジ 回ネガ 凶蒔方 田中性 悶不明|
開 j111111111111陣1:;:::: 冒 jI I I 詞意|巨韮己主主:1 al 
ト I I II I I I I II I 
不問意 i1111111 1I 1 1I 11 1I ~:::;::::::::::::::;;;::::a I I I不問意 iIE昌三日三日日 | 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
lmポジ 日ネガ 回両方 回中性 臼不明|








人 人 気 そ
間 魂 体 の
形 形 形 他
04-20 人間形 人魂形 気体形 その他
間意 71 79 38 12 
不同意 46 49 12 6 
同意 35.9% 39.9出 19.2覧 6.1弘
不開意 39.7% 42.2弘 10.3% 5.2% 
;:lJIl11li Z1 
0.0% 20.0% 40.0弘 60.0% 80.0お 100.0%
lm人間形 日人魂形 I!::I気体形 臼その他 i
間意 iIIIIIIIII~玉虫~jr
ト |I I I I 
不問意 H 1I 111~言説WJd I 
0.0% 20.0% 40.0% 60.0% 80圃0%100.0% 
|白人間形 己人魂形 回気体形 回その他|
フランス 04-20 人間形 人魂形 気体協 その他
間意 31 8 20 19 
不同意 26 13 18 22 
同意 36.5% 9.4九 23.5九 22.4% 
不問意 23.9% 11.9九 16.5% 20.2九
¥:11112Z1 
0.0% 20.0% 40.0% 60.0% 80.0九 100.0%













Q4-201 一方向|閉じ位置 r~IJの位霊 i不明 iそ
同意 531 23 1 62 I 29 
不問意 361 7 1 39 I 12 
開意I26.倒 I11.6%1 31.3%1 14.6覧
不同意I31.0% 1 6.0%1 33.6九I10.3% 
0.0% 20.0% 40.0% 60.0% 80.0% 100.0% 
0.0九 20.0% 40.0九 60.0% 80.0% 100.0% 
開意 |111111111111脱税観主:輯 i 
ト
不同意 i111111111111111111111111隊忽~ør臨調




不問意 i111111111111目先::::::: i;:;:%: 





人 赤 万 そ な
不
ん 生物 の し 明間 坊 車五 他
日本 Q4-20 人間 赤ん坊 万物転生 その他 なし 不明
同意 25 34 5 2 49 59 
不同意 17 14 3 4 20 39 
同意 12.6% 17.2% 2.5% 1.0覧 24.7% 29.8弘
不問意 14.7% 12.1% 2.6% 3.4% 17.2% 33.6% 
不間同意意 ~童コE一寸三一二ヨ重一苦一ii1i制
0.0% 20.0% 40.0弘 60.0% 80.0% 100.0% 
l q人時 赤ん持 白河物転主主 むその他 路なし 問不明 J
ベトナム
0β悦 20.0% 40.0% 60.0% 80.0% 100.0% 
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( 1 )、 (2)の結果はすべて男女をこみにした全体
の分布に関するものである。
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図2-1に見られるように、 2つの世界を到の世界と 異表現はわずか3.6%であった o
して分離して表現した絵が8割以上に及んだ。そ 2 つの控弗の ::t~.:& ニナ -i/ a
のうちの多くには、境界の標識表現が多くみられ、 絵と説明文から「あの世Jと「この世jのこ3ミ
中でも線と塞を標識とする表現が比較的多数現れ よLニケーションの方向性を見たところ{半日野?のー
た。 r分離なしJの表現とは、たとえば図2-2のよ 致率、 90.7%)、判断可能でおった総(全体の51.
うな絵であり、 「あの世jが超越的な世界として 8%)の内分けは園2サのようになったo 臨1-1のよ
表象されるのではなく、近傍の世界としてイメー うに、「あの世j
ジされるものである。約 l割ながら、このような から「この世Jへ 関2-3 rあの世Jと「この
絵が現れたのは興味深い。 の働きかけは可能 のコミュニケーシ溺 y
であるが、逆は不





























線 雲 JI その他
28.0% 25.9% 5.1% 13.0% 
? ? ? ??? 結え穴獄石川1勢 1 之(/)性1-:.¥¥品川君 i休明
を否定するパターンが逆より多くみられた点に特
表2-12世界的| この世 (数字la人数) !徴が
感韓関題 l肯定否定荷価性、碍 iあっ
あ|肯定 | 2 18 2 41 If;こo
の否定 l l l 10 





































































































(1 9 9 7年3月27---29日:大阪大学)



























ちかの生まれ変わりが想定されるもの (69.4引が多かった。その内訳は、人間 (2ι 開 9
30.路〉女20.7覧)、赤ん坊 (19.8弘 男13.8覧〈女23，時)、万物転生 (4.5刻、そ
の地 (2O. 1別であった。いわゆる輪廻転 ( .)
はなく、 「たましいJが男IJの人間の 六/ [ i 
に入って生まれ変わるというイメ~ r 々 Lど
ジで描かれることが多かった(図参照) 0 :H 1: 内
4 「たましいJ移行の行きと帰りの棺遠 、.7 
一移行ステップの数 ~ヲ--'
移行が何段階のステップで描かれたか、 Vヅ/ぐ
「行き j と「帰り J}5IJに集計した。共に ιパ





j1I Jや「お迎えjや「審判jJはあるか λ レソ，トキ\~ ~1 <，
移行途中には、雲 (20.4覧)光 (11.4完nl !i !I入
(5.1克)などの自然物が、道 (11.1完)階段 ! I入 、
( 2.7%)扉(1.2%)など人工物よりも多かった。/ //) 





























縛査沖震波ぴ手続き rあの世Jと「この世J スをとってみると、 「魂の存続Jを認めない者は
の関保イメージに加えて、他界観、霊魂観に関す 「死後の世界Jや「輪廻転生」も必ず認めないが、
る24項目(下記表参照)の質問紙を 4件法で実施 「輪廻転生Jや「魂の禄続Jを認めて「死後の註








本研究の実施にあたっては、 Phi1 ippe Wallon 
(仏国立健康医学研究所)と ClaudeMesmin ( 
パリ第8大学)の協力を得た。
賛成 反対 無答
1 .死者の供養をしないとたたりがあると思う。 14.1% 85.9% O 先
2. 死後の世界はあると思う。 46.9% 53.1児 O 見
3.祖先はうやまうべきである。 45.3% 54.7% O Z 
4. 死んだ人が、生き返ることがある。 28.1% 71.9% O Z 
5. 神や仏をそまつにするとばちがあたる。 14.1% 85.9% O 出
6. 水子供養はするべきである。 40.6% 59.4% O Z 
7. 神様や仏様を信心して願いごとをすれば、いつか 28.1% 71.9% o % 
その願いごとがかなえられる。
8. 亡くなった人が自分を守ってくれるように感じる。 20.3% 79.7% O 児
9. 死ねばもっとよい世界へ行ける。 42.2% 57.8児 O 児
10. 死ぬと人はやがて忘れさられてしまう。 9.4% 87.5% 1.6完
11. 死とは自己が永久になくなってしまうことである。 45.3% 51.6% 3.1% 
12. 死ぬと、先に死んだ親しい人たちに再会できる。 43.8% 54.7% 1.6% 
13. あの世では苦しみや痛みから救われる。 54.7% 43.8% 1.6% 
14. 人は死んでも天国へ行き、幸せに暮らすことができる。 34.4% 64.1% 1. 6% 
15. あの世は、この世よりもっとよいところだと思う。 41.3% 57.8% 1. 6% 
16. 死んでも魂はさまざまな生物に繰り返し生まれ変わる o 29.7% 67.2% 3.1児
17. 死んだ後も、あの世では生前同様に生活することができる。 14.1% 84.4% 1.6% 
18，生まれ変わりはあると思う。 32.8% 65.6% 1.6% 
19. 死ぬまでに、何か生きた託しを残したい。 60.9% 35.9% 3.1% 
20. 死ぬと、暗闇の世界に入ってしまい、二度とそこから 14.1% 82.8児 3.1% 
出ることはない。
21. 死はどんな生きものにとっても生命の永遠の終わりを意味する。 57.8% 40.6% 1. 6% 
22惨肉体は死んでも魂は残る。 59.4児 37.5% 3.1% 
23. 死について真剣に えることはあまりない o 42.2% 56.3% 1.6% 
24. 死とはその人間に与えられた最後の試練である o 64.1% 34.4% 1.6% 
-341 -













£比え 「あの世Jと「この世Jの関係イメージに関する 2つの設問のうち第 2設問の
画を分析対象とした O 設問は以下の通り。 rもし人が死んでも fたましい Jがあるとした
らどうでしょうか?亡くなった人のたましいが、この世からあの世へ『いく』過程、あの
世からこの世へ『かえる J過担をイメージして絵に描いてください o 説明をつけ加えてく
ださ L、。 J
結果と考善悪















れがある o B)手か足がある。 C)頓の要素が






人間形と気体形の中 11]形であるコ図 2は 3
つの形の関係を示した概念図である。








など)への変容を志味する o 50% 















人間形 魂形 気体形 その地
関3 「たまし ~\J の 3
日本発達心理学会9回大会発表論文集 (1998年;日本女子大)
PIく36








乏話Lえ 発表(6 )と同様の手続きで、 「あの問Jと「この快Jの関係イメージについて
調査した第 2設問の描画を分析した o
果と議守護運
1 . このきfからあの世へいぐ遍謬の f止ま LいJの定歩の変容
「たましい」の形の変 I45% 
延長は1)人 I¥J形、 2)魂形、 I 40% t 関 関 1rたまいリの形の変容過覆
3 )気体形の 3類砲をもと I::~ t一 関 ( 1人間形、 2魂形、 3気体形)
I 30% 
に図 l の 9 者~.に分類した I 25% 




r¥Jの形態で存白するとイ吋1 いい21吋1→3 1-2 1-2吋11吋ト3 1吋3 1→3吋'1吋3-2 その他
メージされたものである。





持Jする型で人 I1¥J→火使と人jllJ→魂形の中!日jである O この変容はほとんどみられなかった。
1-2型は、人 1¥)形→魂形への変容(図 3)で、この割.がもっとも多かった o 注目されるの
は、この刊:とあの世へ移行する中!日j段階のみ魂形に変わり、あの散でまた人間の形に復帰
する 1-2-1担である。 1-3郡.は、人間形→気体形への変容である。
2. iちの泣からこの度へかえ s 過密の r~~ L- ~\J の彩の変容
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O 加藤 義信(愛知淑徳大学) ゃまだようこ(京都大学)













慣 J 1刈子と命名された。第 2因子の負荷量の高い項
目は、死後U)再生あるいは現世への帰還に関する
項目、あるいは内容的にその逆転項目であったの


















































































































































































28.0% 25.9% 5.1% 













垂直 斜め 水平 その他
59.3 15.3 12.0 13.3 
48.0 3.3 15.4 33.3 
上 上下 ド 舟:上 計上 おド 在 右
53.0 4.5 1.8 3.6 11. 7 。4.5 7.5 
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PG 35 日本教育心理学会第 41回総会発表論文集， P.700. 
「あ 世Jと「この世」の関係イ ージ(1 1) 
一フランスの大学生の宗教的背景別にみた「たましいJイメージー







また、 「たましいJの往来のパターンについては、 あり:故lこ図 lの各宗教における類型分布の常灯
日本では圧倒的に双方向のイメージが多かったが、 は100児を越える。なお、類型の分類基準について
フランスでは一方向が相対的に多数であった o し は日心1998参照)。カトリックでは人間形が4.1
かし、フランスでは大学生の属性は日本ほど均質 %と多数であったが、魂形は22.0%と比較的少なt















いてくださ~¥ 0 説明をつけ加えてください o J 
絡果と考察宗教の分布は、カトリック59名(32. 
























先)が一方向(39 I 0% )を上回る比率とな勺た(殴






































PB 142 日本発遠心理学会第江田大会発表論文集， 2000年3月
















i結果と考察。f 時l'叩吋 | ~ヘ | 事例 1は、モデノレの UN象限対角線方向の変容パターンを示
し)〆 恥 tn している。「たまししリはまず足を脱落させた人魂形として表象
b ';~子\♂) K され、続いて雪(気体形の一種)となる。あの世は圧倒的に上
島 一 ¥ f，' 方向にイメージされることが多いので、あの世へと上昇しよう
bbb hz l とする「たましいJがはじめは個別性を維持したまま(顔有り)
』 ζuL;|浮遊化のために手足を脱落させるのは合理的なイメー
o ~ 'J b マJ川町?I あろう。さらに、他界に近づくにしたがい匿名性といっそうの
(fir. ¥ | 浮遊・流動性を有する存在となるために気体化する点は興味深
















事例2-2 (日本) 事例3-1 (フランス) 事例3-2 (日本)
-349-
-294-

















方法 調査協力者:ロンドン南東部のカレッジの大学生 107名(男性26名、女性別名、不明 l名入
手続き:ゃまだ・加藤らの一連の研究の質問紙の英語販を作成し、予備調査を実施。その結果を
検討後に本調査を実施した。今回は第2設問c'工fthe soul exists after連合，七品。
you七hinkabout i t? P lease draw a pic七urerepresenting your irnage of soul' s 
passage from this wor工d七othe next worユdand from the next world to this worl弓@





















20 ~:I 麟護憲翻 臨機蝿 11' / 凡
/ ~ 
10 T"欄 j轍 蹴器開..，h..j"..dJ I I / 上lJ¥f
l¥ ぺ ι 〆| ¥印。
人間形魂形気体形その他 ! ¥ ヱ ~ 
F1 rたましいjの3類型の出現頻度 il ¥ / 
一一ニニニー侭 日{山一………… "'j 図2rたましいJの形の伊j
30 
(TODA Yuichi， YAMADA Yoko， KATO Yoshinobu & INOUE Ats 
350 






















合の 75% (発心発表 10)と比べると極端に少ない。生まれ変わりがあるものとして拙かれているの









CrTO Tetsuji， YAMADA Yokoρ 〉
9 L平οqト川ηひ+イ'.:'三;



















































国¥ム ¥ ¥ 1 共通性の抽出
世知¥ ¥ ) } でなく、多文
川入札早 I / / 化の多様なイ
時ー i;1 _: I / / メージを統一¥飾入.... 'r十寸 I / 
はし~';:~，/;-ヰグ / / / 的に理解可能
¥ふノ バJ 二/ とする理念的











日本発達心理学会第 12回大会発表論文集， 2001 年 3~ P8 102 
「あの世Jと「この世Jの関係イメージ(17) 
ーイギリスにおける 2つの世界の空間配置と分離標識一






方j去: 調査協力者:ロンドン南東部のカレッジの大学生 107名(男性26名、女性的名、不明 l名)。
手続き:ゃまだ・加藤らの一連の研究の質問紙の英語版を作成し、予備調査を実施。その結果を
検討後に本調査を実施した。今回は第 l設問 ("工fthe nex七wor工dafter dea七hexis七S，
what do you think about i t? Pエeasedraw a picture representing your of七he
relationships between the people in this world and those in七henex七world。
P工easeexplain your drawing. 1 ) の描簡を分析する。
結果と考察 1 rあの世Jと「この世Jのイメージ画における用紙上の窪間配置(め
分離なし 8.日 分離あり 58.5完















17. 0完， 10. 6完)。










































分離なし 7.0出 分離あり 80.3先一一不明 12.7出
空間的隔たりのみ 42.3見 境界の容識あり 38.0児










「双方向J13.3%、 「夢@記憶・心の中J9.2%、 肯定 3 1 0 5 
「あの世からこの世のみJ5.1%、 「不可能J4. 1 あの世 否定 10 0 0 8 
%と続き、 「この世からあの世のみJはなかったO 両価 1 0 2 5 
5 2つの世界のそれぞれに対する感情評価
中性@不明 1 0 0 62 
右上の表のとおり、日仏英にはほとんど見られなかった、この世が肯定的であの世が否定的とい


























































































15 2 1 . 9 20 1 19 17 18 10 14 18 4 %1 It 
15 (+) ++ ++ ++ + ++ 4・+ や4・ +十 +十 ++ +・+ + 司ト ++ 
2 + 4・4・ + ，ト ++ ++ ++ +-1- +・. ++ ++ -1・ φ +-1・ + ・ト
9 ( +) (+ ) 明← 十・+・ + ++ ++ + →- ++ -←・+ やや +十
S 1(叩} (ー} ( +) (+) (+) ( +) (+) ++ + + + 十+ + ++ 
20 (+) {十〉 十 + (+ ) (+) (キ} {令 引ト +申
1 + +十 (+) (+ ( +) (+) 
s 甲田 ー四 世 {哩) {・t) ++ 4・ {や 4・ ++ 
19 甲骨由 {ー } {十} + C+ c+ ++ 
3 甲田 『申 (四) {ー } {岬} ( +) (+) <"+) (+ ++ 
7 由叩 一『 世田 甲 自由 ( ・十 ) (+) C +) (+ 十4・
18 由明 ー『 --{四) (四} (+) (+) (+ {や}
171 -甲 一司自 " (ー } {や {や} ( +) 
由由 時四四 {四) t占、
• I -日 『山 目叩 {四} {由} 自由 (ー) (四) ( -) (叩) (ー} (-) 
14 叩申 四司 四 (-) 回国間 申叩 (竺} (+) 
10 1-- ー曲目 - (四} (四} {四} {十}
16 叩ー 町四 ーー (司} (申)四 同 {ー} 帽 (ー) (四}
21 甲山 自由 四四時 (四}四 {ー} {国) 同 ( -) (ー} (-) 































x ; !自の項目との頗序!主が全く無く、削除した項自 寧な考察が望まれる。
??????
?





















Q1 死者あ供養をしないとたたりがあると思う 48.8 35.3 54.9 64.2 
Q2 死後の枇界はあると患う 39.0 26.5 45.1 66.0 
Q3 人は死んでも繰り返し生まれ変わるものだ 21. 0 14. 7 24. 1 61. 2 
Q4 払識や神様を指心して顕いごとをすれば、いつかその願いごとがかなえられる 21. 5 19. 1 23. 3 42. 8 
Q5 身近な人は亡くなった後、自分を守ってくれる 42.4 39.7 43.6 69.4 
Q6 死とは自分が永久になくなってしまうことである(逆転項自 49.3 51.5 49.6 41.0 
Q7 天畠あるいは極楽浄土はあると思う 21.0 19.1 20.3 51.0 
Q8 死ぬと、先に死んだ人たちに再会できる 39.0 22.1 48.1 ・51.1 
Q9 水子供養はするべきである 63.4 54.4 67.7 77.7 
Q10 死んだ後も、この世に帰ることができる 20.0 11.8 23.3 47.7 
Qll あの世では苦しみや痛みから救われる 41.0 45.6 39.8 45.3 
Q12 死んだ後も、あの世では生前向様に生活することができる 18.0 11.8 21.8 30.5 
Q13 死ぬと、暗闇に入っていって、二度とそこから出ることはできない 57.164.754.112.6 
Q14 あの世はこの世よりもっとよいと思う 14. 1 13. 2 13.5 33.6 
Q15 肉体は死んでも魂は残る 52.2 42.6 56.4 55.3 
Q16 地獄はあると思う 25.4 20.6 28.6 34.8 
Q17 人は人間以外のものに生まれ変わることもある 13.2 11.8 12.8 60.2 
Q18 この世のおこないによって、天国に行くか地獄に行くかが決まる 38.0 30.9 41.4 40.6 
Q19 行き場所がなく、ただよう魂も存在する 39.0 30.9 42.9 61.8 
Q20 山・ )1・草・木などに自然の霊が宿っているように感じることがある 55.1 51.5 56.4 60.6 
Q21 死後に何らかの審判はあると思う 20.5 14.7 22.6 36..7 
註)無答率は7.5%未満 全体の百分串が男女両方の百分率を上回るものがあるのは性別未記入のものがあるため
おおむねどの項目でも、ベトナムの大学生のほうが日本の大学生の肯定率を下回った。とくに rQ


















































































































界観について考えてみたい。(Y A1vfADA Y oko， 
NlS}丑?丑RATadashi， OHAS}五Hideshi，& BECKER Carl ) 
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社会鴎文化的文脈からみた人生サイクルと他界観































































方法:く研究協力者〉日 327名、越 205名、英 222名、仏 234名の大学生。このうち、実際の分析
にあたっては、白紙回答者、及び英仏2カ国の場合は異文化出身留学生を除いた。く調査内容〉調査
は① fあの世j と「この世j の関係イメージの描磁、②2つの世界の移行に関するイメージの描画、
③他界信念質問紙、からなる。ここでは、①の結果を報告する。
結果と考察:得られた絵を 3つの視点から分析した。 a)fこの世iと fあの世j の舟紙上の空間配
霊:不明な場合を除き、垂在、水平、斜め、その他に分類してみたところ、日英仏の3カ国はいずれ
も垂直配置が 50%強、水平配置が 20%前後というよく似た傾向を示したのに対し、越の場合だけ、
垂直が 32.2%、水平が 58.5%となった(図 1)。このことは、特定の閣を代表例として f西洋対東洋j
あるいは f西欧対東アジア(日本)jといった大づかみな文化比較図式から何事かを語ることの危うさ
を物語っている。日本の垂直配置の優位については、伝統文化に根ざす要因によるものか、 f近代j社
会の上昇イメージを反映する空間図式によるものかは議論の余地があるだろう。 b)rこの世j と fあ
の世j の分離と境界の標識 :4カ国とも、 2世界が同一平面に共存する f分離なしJタイプの絵の比

















































































られている。 r人が生まれてから死ぬまでj を扱う fライフ.;r..パンJモデノレでは、一方向に
進む線形の時間概念が仮定され、人生のスタートを f誕生Jに、ゴー/レを f死Jにおいてきた。
人の人生のゴールは f死j だろうか?遅かれ早かれ紡れる f死Jによってすべては消誠し終
わるのだろうか?それは一理あるが、別の考え方もできる@人間は想録カによって死後の世界
を予期し、未来から逆照射して現在の生を生きることができる動物である。死後のイメ}ジは、
人間が懇像力をブノレに使って長年紡いできた f共同幻想J r共同物.語j かもしれないが、人関
は「幻憩jや f物語j によって生きる存在だから、 f幻懇Jや f物語Jはそれ母体が心理的リ
アリティをもち人間の生を規定しうると考えられる。
個人の f死jのあとに何かが生き残るというイメージは fたましいJ( 
多くの文化で普遍的に仮定されてきた。これは前近代の非科学的なイメージに


















Case 11 L02 (1apanese) 
The soul goes up to change into air 
The soul co冊 esback as drODS of rain. 








































C. あなたのお母さんの職業( ) 
く選択肢> 1 学生 2 自営業(農業、商業など) 3 現業・技能職 4 一般事務職
5 管理職 6 専門職 7 主婦(パートで働いている) 8 主婦〈専業)
9 そのほか[
(5)前間aで「学生j と答えた方は、学校名を記入してください。
学校名:一 一一←一ー ( 学部 学科・課程 生j
(6)近親者のうち死別した人がいますか。当てはまる番号にマルをつけ、 「いるJと答えた場合には、さ
らに( )内の該当する項目にマルをつけてください(複数回答可)。
1 いない 2 いる (桟父母 父 母 兄弟姉妹 そのほか]) 
(8)身近な死に立ち会った経験がありますか。 rあるj と答えた場合には、さらに( )内の当てはまる
項目にマルをつけてください(複数回答可)。
1 ない 2 ある (近親者 友人 ペット そのほか]) 
(9 )自分が死ぬかと思った経験がありますか。 rあるj と答えた場合には、さらに( )内の当てはまる
項目にマルをつけてください(複数回答可)。




く選択肢> 1 キリスト教〈カトリック) 2 キリスト教(プロテスタント 3 ユダヤ教
4 イスラム教 5 仏教 § 神道 7 そのほかの宗教




















まったく賛成 どちらかといえば賛成 どちらかといえば反対 まったく反対
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1 死後の供養をしないとたたりがあると思う 1 2 3 4 
2 死後の世界はあると思う l 2 3 4 
3 人は死んでも繰り返し生まれ変わるものだ l 2 3 4 
4 仏様や神様を信心して願いごとをすれば、 1 2 3 4 
いつかその願いごとがかなえられる
5 身近な人は亡くなった後、自分を守ってくれる l 2 3 4 
6 死とは自己が永久になくなってしまうことである 1 2 3 4 
7 天国あるいは極楽浄土はあると思う 1 2 3 4 
8 死ぬと、先に死んだ親しい人たちに再会できる 1 2 3 4 
9 水子供養はするべきである 1 2 3 4 
10死んだ後も、この世へ帰ることができる l 2 3 4 
1.1 あの世では苦しみや痛みから救われる l 2 3 4 
12死んだ後も、あの世では、生前同様に生活 1 2 3 4 
することができる
13死ぬと、暗閣の世界へはいって、二度とそこから 1 2 3 4 
出ることはできない
??? ??
14 あの世は、この世よりもっとよいと思う 1 2 3 4 
15 肉体は死んでも魂は残る l 2 3 4 
16地獄はあると思う 1 2 3 4 
17人は人間以外のものに生まれかわることもある 1 2 3 4 
18 この世のおこないによって、天国に行くか l 2 3 4 
地獄に行くかが決まる
19死後、行き場所がなく、ただよう魂も存在する 1 2 3 4 
20 山・ )1"革命木などに自然の霊が宿っているように l 2 3 4 
感じることがある







TuONG TUQNG V宜MOIQUANH草GIUATHEGIOINAYVA THE 
GIOIB企NKIA SAU CAI CHET 
M¥lc dich cua bang hoi nay la tim hieu nh前19tu∞gt日明19cua con nguむi
trong cuoc song hang ngay ve moi quan h~ gifra the giδi nay va the giai ben 
kia sau cai chet. N ghien c仇1cua ch加gtoi duσc th¥lc hi~n trong khuon kho 
tam ly hQc van hoa vδi S¥l hσp tac cua cac nha nghien c加1tなnhieuquOc gia 
nhuNhat bむ1，Phap，…Chung toi khong quan tam den cac kieu giai thich phan 
tam ve dfr li~u ca nhan. Vi the b加 dなng101ゑngve dieu do. 
Ch訟19toi c前19khong coジdinhnhan d争ngcac ca nh泊中labang hoi de 
so sanh vδi ket qua hQc tap. Vi theヲb字nkhong can phai ghi 1苧iten minh tren 
bang tra 1む1.
Nghien c郎 c也ach加gtoi s立d¥llgph日∞gphap ve I¥l do c的gvδigiai 
thich b知gloi Ch加19toi cho rang ve la phuang phap thuan ti~n va h如 ichde 
so sanh cac bieu佐田19cua nhieu nen van hoa 随時cnhau. 
B争ndung ban tam den kY n狛gve cua minh. Bat c立ki釦 ve謡曲tu911g予
知d¥lhoij.c tfUu句切19b~ deu co the s立d¥llgduσc. 
Ngay:…………一…………..， 1998 Tuoi:…・………-




B事nda t立ngch加19kien cai chet c也an♂:raith如 cuaminh chua?: 1. Co 
2. Khong 
Neu 
B 担加1d必a位n時gt甘ra伝iqua t由hむ討idiem k民eca加nca創iche釘t:1. CO 
2. Khong 
Neu "CO" thi仕ong甘u位19hσpnao?.. 
B~dãtむngtrai qua cam giac sq chet mot cach me;lnh me?: 1. CO 
2. Khong 
Ne釦u
Tong♂iao cI註la♂adinh b苧n.….い….一….一….い….一….い….一….一….一….….い….一….一….….い….一….口…υ….υ.….υい….υTong♂iao cI也lab苧n配
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1) Neu nhu ton t苧iilot th毛gtδiben kia sau cai chるtthi be;ln nghl vるdi釦 do
nhu the nao? B苧nhay ve mot bなctranh trinh bay tuぬgtu卯 gcua be;ln vるmoi
quan h~ cua con nguai the giδi nay va nh如 gn伊むiδthegiδi ben kia. 
Be;ll hay giai由化hb立cve cua minh. 
2 
2) Neu linh hon ton t亭isau cai chet thi b~n nghi ve di釦 donhu thるnao?B争n
hay ve fiOt bなc仕anhtrinh bay tu∞gtu切19cua b~n ve du∞g dicua linh hon 
tなthegiδi nay den the giδi ben kia va tなthegiδi ben kia den the giai nay. 
B~ hay giai thich bなcve c也aminh.
3 
3) Neu b苧nphai to誼laucho the giδi nay va the giδi ben kia sau cai chet thi 
bt;ln se chon mau nao? Bt;ln hay giai thich 1ジdott;li sao bt;ll ch9n mau do. 
The giai nay: . 
( 1ジdo:…………………・・・……ー ・…・・・………・・… …… ・… ・) 
Th会glδiben kia: . 
( 1ジdo:……………一 一- 一・・・・・ ・・…・…・・・・・・……・… …...........) 
4) B争nhay khoar由sotuOl1g Ullg phu hσp nhat cho m6i m~nh de sau day 










1. Neu cl百mgtaTU21C 16Tn0g 1 tOC11立cle cung cho nguむichet thi 2 3 4 
chung ta se去るprac rOl trong tu∞g lai 
2. Co ton t事ithe giO'i ben kia sau cai chet 2 3 4 
3. Con n兵uむico the tai sinh nhieu lan sau cai chet 2 3 4 
4. Neu ta tin vao Chua trむiva dang len NguむinhU'ng 1むi 2 3 4 
câun郡ly~nthiばO'Cmuon cua ta se duQ'c to~i n停ly和
5.， Sau cai chet cua mot nguむithan trong gia dinh 2 3 4 
hOons1E p Ihu lahcοai nte6ni gnt耳6む1n日
6. Ch説 tontai mai mai 2 3 4 
7. Thien duO'n寓hoるcon男TrO'Ico ton均i 2 3 4 
8. Sau khi chet， chung ta co the gゑp1事i口hなng 2 3 4 
trong gia dinh va nhU'ng ngロむib加 thanda chet truoc kia 
9. Chung ta nen to ch立c18chbent g dlcIhC o dlftngHIllIhGn caa 2 3 4 
trるsosinh hoゑcthai nhi da chet duoc sieu thむat
10. N只uウita co the trO' 1事ithe giO'i nay sau chet 2 3 4 
1 . ClδIピ3t1izgS ta sgdばσcgiai thoat， noi dau va kho日gbi 2 3 ヰ
stre路兵iO'ib釦 kiasau魁lIchet 
Cl:ung ta co the t亭ora mot cむるcsong合the ben 2 3 4 
kia只ion只nhuδthegiO'i nay 
13. b加 chetヲ b抑制釦 matvao bong tるiva地ong 2 3 4 
bao giO' trO' };i tなdo
14. The giO'i ben kia tot han the giO'i nay 2 3 4 
15. Than the chet nhung linh hon van ton t与i 2 3 4 
16. Co ton t卒idia ngl，C 2 3 4 
1 7.Con nguO'i co the la sリtaisin4 cua nhU'ng tht，l'c the 2 3 4 
khong thuoc nguO'i nhu dOng vat chang h初
18. Viec chung ta co the len thien dang hay ro:i xuong dia 2 3 4 
ng¥lc ph¥l thuoc vao hanh vi c虫achung ta O' the giO'i nay 
19.， Mot so linh hon lang thang khong noi tru ng¥l sau khi 2 3 4 
chet 
20， Thinh thoang toi cam thay tinh than cua thien nhien 2 3 4 
cu ng¥l 0 nUl， son去、 co，cay.. 




Les images d母larelation ent間 cemonde et I'a臨む可monde
Cet enquete se si tue dans 1記cadred'une cooperation entre la France et le Japon (Universite 
Aichi-Shukutoku de la ville de Nagoya). Elle vise a cerner les images que se font les 
personnes vivant dans le cadre de cultures differentes. Il s'agit d'une recherche de psychologie 
comparative. Nous ne nous interessons pas a interpreter les resultats d'une maniとre
psychanalytique， vous n'avez donc pas a vous en preoccuper. 
Cette recherche se fait sous le couvert de l'anonymat， etles protocoles sont adresses 
directement a 1 'INSERM (Dr. Wallon， Charge de Recherche， Centre Georges Devereux， 
Universite Paris VIII) sans etre examine individuellement. Aucun rapprochement ne sera fait 
pour identifier les personnes et utiliser les reponses pour les comparer avec les resultats 
academiques (scolaires ou universitaires). 
Le dessin est utilise en relation avec les reponses ecrites. Il est consid合eCOlnme le 
meilleur moyen d'exprimer des contenus inconscients， souvent images et difficiles a formuler 
avec des mots. Il devrait permettre de comparer au mieux les representations issues de 
cultures differentes. 
Vous devez dessiner ce qui vous vientゑl'espritsans effort. La弓ualitedu dessin ne sera 
pas prise en compte. Il pourra etre abstrait ou concret. 




le 1996 mOls 
ans 
* 
Paris; Ban1ieue Paris; Ville> 50.000 hab.; Ville 5.000ゑ50β00
vo担savez é童話 ~I .ovふ*
B部uIeueParis; Ville> 50.000 
Villeく 5.000
Ville 5.000主50.0告ohab.; < 5.000 
宅'0騒shabitez:* 
Paris; Ban1ieue Paris; Ville > 50.000 hab.; Ville 5.000孟50.000hab.; Ville < 5.000 hab.; 
* Etudiant; Universitaire; Employe; Cadre; Prof. liberale; 




* Employe; Cadre;針。f.libe路le;Artis加 ICommer伊部 Retraite;
Sans activ.prof. actuelle (開foyerラchom聞にinvalidite，etc.); Decede; Prof. non connue 
dej議decedees:* grand-pとrεpaternel;grand-pとrematemel; 
grande-mとrepaternelle; gr品目deωmとrematernelle; pとre; mari de la 1混とre;臨むe;
femmedu pとre;frとre(s);soeur(s); demトfrとre(s);demi-soeur(s); autres** 
Experience de assister主lamort d雪uneproche parent: Oui; Non; 
(Si votre reponse est affirmative， c'est qui? 
Experie騒cede faiUir mo騒rir:
(Si votre reponse est affirmative， a弓uelleoccasion? 
E蒐perie臨むede 甘さsforte de la mort: 
(Si votre reponse est affirmative， a quel age? 
ReUgion品ela famille: catholi司ue;protestant; juif; musulman; sans religion; autre; 
Pratique religieuse: pratiquant; non prati弓u乱nt;








1) S'il y a I'autre monde apres la mort， qu'est-ce que vous en pensez? 
Vous dessin母zvotre image守uirepr母S母ntela relation entre les vivants dans ce monde et 
les morts dansドautremonde et vous expli弓uezvotre dessin鴎
Explication: (si besoin， vous pouvez aussi ajouter votre explication dans le cadre de votre dessin.) 
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2) S'il existe une ame apres la mort， qu'est田ceque vous en pensez? 
Vous dessinez votre image qui represente le passage de ce monde ver I'autre monde 
aussi bien que le retour de I'autre monde a ce monde et vous expliquez votre dessin. 







3) Si vous deviez donner une (ou des) couleur(s) a ce monde et a l'autre monde， quelle(s) 




4) Cocher la case qui convient plus a chacune des propositions suivantes: 
d'accord: 
tout peu assez tout a fait 
sur nむus.
1 un 時t宣告 自10ft. tout お記急
現t ass記 a
to羽t 0窓口 assez toutゑ
son tout assez tout a 
畠ssez ゑ
7. Le oas tout oeu ass記Z toutゑ
nous revOlf les du tout peu assez touta 
lntImes qUl sont morts昌vantnous. 
9. On doit dire une messe repos de pas du tout peu assez tout a 
1 'ame du fetus ou du詰O日vea沼田説明iest 
日10ft.
10. n est possi ble de revenir dans ce monde pas du tout peu assez tout a fait 
aprlとsla mort. 
11. On est delivre de la souffrance et de la pas du tout peu assez tout a fait 
douleur dans l' autre monde. 
aprとsla mortラonpeut mener la pas du tout peu assez tout a fait 
出窓口1evie dans l' autre monde 
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13. Apres la mort， on est emmene dans les pas du tout peu assez tout a fait 
tenとbreset on ne peut plus s'en echapper. 
14. L'autre monde est meilleur que ce monde. pas du tout peu assez tout a fait 
15. Le corps meurt， 1 'ame reste vivante. pas du tout peu assez tout a fait 
16. L'enfer existe. pas du tout peu assez tout a fait 
17. On peut renaitre sous la forme d'un animal pas du tout pe日 assez tout a fait 
ou d 'un autre existence non-humaine. 
18.恥10nterau ciel ou descendre en enfer depend pas du tout peu assez tout a fait 
de notre comportement dans ce monde. 
19. n y ades ames qui errent sans destination pas du tout peu assez to担1主fait
aprlとsla mort. 
20. Je ressens弓uel守口efois l' espri t de la nature p品sdu tout O(うu assez tout a 
dans les montagnes， les riviとres，
1 'herbe， les arbres， etc. 
21. n existe le jugement de Dieu. pas du tout peu assez tout a 
Merci de 
??????
The Relationship between 
This World and The Next World afterDeath 
-An Inquiry U sing Image Drawings-
The aim of this inquiry is to examine w hat kind of images people have in their 
everyday life on the relationships between this world and the next world after death. 
We are collecting these images in various countries worldwide such as Japan， UK， 
France， Vietnam， etc. 
Please draw your images just as you like， and do not worry about your drawing skill. 
This is not a project test， a personality test， or an achievement test and our aim is not 
to evaluate you individually. We are only interested in appreciating the variety of 
images. You need not put your name on the form. 
This inquiry is a unique study by a method of freehand drawings. We hope you 
enjoy it， and please explain your pictures in detail. Drawing is a convenient and 
useful method for understanding various representations from different cultures. 
Y. YAMADA (Professor， Kyoto University， Japan; Oxford University， U.K.) 
Y. KATO (Professor， Aichi Prefectural University， Japan) 
Y. TODA (A.ssociate Professor， Osaka University ofEducation， Japan) 
A. INOUE (Graduate Student， London University， U.K.) 
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Today's Date : 2001/2002 Age: Sex: M / F 
Present Nationality : Nation ofOrigin: 
Father's Nation of Origin: Mother's Nation of Origin: 
Your Native Language: 
Place where you were born: 
Place where you grew up (If there are many， put the two principal places.) 
Place w here you live now: 
Y our Occupation : 
Name of University : 
Subject of Study: 
Have any members of your family passed away? Yes / No 
Have you looked after a dying person who is close to you? Yes / No 
(If “yes"， who? 
Have you ever fe1t that you were about to die? Yes / No 
(If“yes"， on w hat occasion? 
Have you ever experienced a strong fear of death? Yes / No 
(If“yes"， atwhat age? Years-old) 
Your Religion: Christianity (the Church): Anglican [ ]; Protestant [ ]; Catholic [ ]; 
The Greek Orthodox [ ]; Other Churches [ ] 
Judaism [ ]; Islamism [ ]; Hinduism [ ]; Buddhism [ ]; Others ( ) ; 
No religion [ ]; Do not want to answer [ ] 
Religion ofyour Family: Christianity (the Church): Anglican [ ]; Protestant [ ]; 
Catho1ic [ ]; The Greek Orthodox [ ]; Other Churches [ ] 
Judaism [ ]; Islamism [ ]; Hinduism [ ]; Buddhism [ ]; Others ( ) ; 
No religion [ ]; Do not want to answer [ ] 
Do you usually participate in religious activities?: Yes / No 
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2 
1) If the next world after death exists， what do you imagine? 
Please draw a picture representing your image of the relationships between the people 
in this world and those in the next world. Please explain your drawing. 
Explanation: (Ifnecessary， you can add your explanation directly to the drawing.) 
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2) If the soul exists after death， what do you imagine? 
Please draw a picture representing your image of the soul's passage from this world to 
the next world and from the next world to this world. Please explain your drawing. 
Explanation: (Ifnecessary， you can add your explanation directly to the drawing.) 
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3) If you were to put colour(s) to this world and to the next world after death， what kind of 





4) Please circle the number which is the most appropriate to each of the following 
statements: 
Stronglyagree Moderately agree Moderately disagree Strongly disagree 
2 3 4 
1. If we do not hold a memorial service 1 2 3 4 
(mass) for the dead， misfortune or harm 
wil come. 
2. The next world after death does exist. 2 3 4 
3. It is possible to be reborn again and again after 2 3 4 
death. 
4. If we believe in God and offer prayers to Him， 2 3 ヰ
we wil get our wish. 
5. After a close member of the family dies， 2 3 4 
his/her soul protects me. 
6. Death means that the self ceases to exist forever. 2 3 4 
ア.Paradise or heaven does exist. 2 3 4 
8. After our death， we can reunite with familiar 2 3 4 
people who died earlier. 
9. We should hold a memorial service 2 3 4 
(mass) for the soul of a foetus who has died. 
10. It is possible to come back to this world after 2 3 4 
death. 
11. We wil be released from pain and distress in 2 3 4 
the next world after death. 
12. We can have the same style of living in the 1 2 3 4 










Moderately disagree Strongly disagree 
3 4 
13. When you die， you enter a world of darkness 2 3 4 
and can never escape. 
14. The next world is better than this world. 2 3 4 
15. Body dies， but soul subsists (lives on). 2 3 4 
16. Hell does exist. 2 3 4 
17. Human beings can get reborn as non-human 2 3 4 
beings such as animals. 
18. Whether we can go up to paradise or fal to 2 3 4 
hell depends on our own behaviour in this world. 
19. There are some souls that are wandering 2 3 4 
without destination after death. 
20. I sometimes feel that the spirit of nature dwells 2 3 4 
in mountains， rivers， grasses， trees， etc. 
21. The judgement of God after death does exist. 2 3 4 
Please note that your drawings may be published for academic purpos母s.
If you have any comments on this study， please list them below. 
Thank you for your participation! 
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